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selidarity in the 01d Testament where the concept of the
covenant was of fundamental importance (1), would lend
weight to these arguments, so that we might accept
Stauffer's cornclusions for the 014 Testament. However
we cannot, without closer examination apply these
gonclusions to the baptism of households in the New
Testament, especially because the early Church was aware
of the radical new developments in the concept of the
covenant that had taken place in Jesus Christ.

We turn now to thke household baptisms in the New
Testament without any attempt to place them in chrono-
logical order.

(i) In the story of Cornelius, we are informed that he
was 'a devout man who feared God with all his household'’
(O“:JV Aoy TW oKW A OT 00 ) (Acts 10C:2). In the
recounting of the incident to the apostles in Jerusalem
Peter reported that Cornelius had received a message to send
for Peter who would "declare to you a message by which you
will be saved, you and all your household" (oo WKL W&g
é C?LchS goo ) (Acts 11:14). Although we are notb
informed that the household all believed, we are told

that "they" believed and were baptised. The repetition
of the 'household' both before and after the conversion of
Cornelius compels us to believe that 'they' were indeed
those of his household, which, in accordance with accepted
beliefs, was treated as a unit. However, it is importany
for us to note that the household of Cornelius thus described
is not a gathering of his own family and slaves only, but
included 'his kinsmen and close friends' (Acts 10:24),
From these descriptions, together with their subsequent
faith, speaking in tongues and baptism, we must conclude
that the household of Cornelius consisted principally of
adults, and that any infants or children present were
included in the saving events.

(1) Sée later discussion on the Covenant.
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(ii) When Lydia was converted she was baptised "with her
household™” (Kdl. o S{KOS <xbfﬂs ) (Acts 16:15). We are
given no details of Lydia other than her occupation.
Significantly we are told that the household was hers, and
therefore it is not likely that she was married at that
time. She mey have been a widow, but we are not told this,
and therefore cannot apssume that her family included
infants. This ccnclusion would be suppcoxrted by the
implication that, were she & widow, she has been one for a
sufficiently long pcriod to establish her cwn business

and househcld. Her household would therefore be her
slaves, and although There m&y have beern either young
slaves or the children of the slaves present, it would seem
clear that the baptism of her household referred mainly to
adults. Jeremias points out the possibility that Lydia
might have been a young widow with small children, or an
older woman with grendchildren (1). The very extremes of
the possibilities offered indicate the inconclusiveness of
any argument for the presence of children in the household
of Lydia at her baptisn.

(11i) When the earthquake caused panic in Philippi and

the jailer was converted by the preaching cof Paul and Silas,
we are tcld by Luke that Paul and Silas said, '"Believe in
the Lord {esusi 5: you will be saved, you and your house-
hold." (60 Kal O Owés Gov ) (Acts 16:31). It is
noteworthy that the jailer alone is told to believe

( micerevov _ singular), but that as = result of his
faith not only ke would be saved, but his household as well.
Paul and Silas then spoke "to him ard to all that were in
his house" (ui)t&:; UV %gLy ToLls &y ™ o’u(ic(x cxb-c’o:))
(Acts 16:32). Thereafter the jailer washed the wounds of
the m1881onar1ea and "was baptized at orce, w1th all his
f%nh”(é&ﬂfﬂ@q[yﬁ}dwpsxw.OL BUTOV uanf&:)
(Acts 16:33), The incident concludes with the remarkable

(1) Jeremias: Origins of Infant Baptism. p.15,
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statement that "he rejoiced with all his household that he

5 » e ~
had believed in God" (both r)aow\/\mwaro and 7€ TenKiuyg
are sing).

Are we to interpret this story by saying that although
all were baptised along with him, 1t was only the jJjailer
who believed and rejoiced? This would meize the salvation
and baptism of the household dependant on the faith of the
householder alone, as would appear to be o in the story
of Lydia. This interpretation is supported by Cullmann who
considers the sclidarity of the family in the faith of the
head of the family z¢ of first importance.(l)

On the other hand, it is known that Paul and Silas
spoke to the jailer and all his household, and therefore
a1l the household" (NXVOLKEL) could be included in both

the rejoicing and believing recorded in verse 34.

Whatever our interpretation of this passage, it does
not clarify for us who were included in the household,
The Jjailer probably had wife, children and slaves, but to
conclude with Stauifer that infants are especially referred
to goes beyond the evidence, although there is no reason
t0 believe that ary children of the household were excluded.

(iv) When Crispus came to faith it is recorded that he
"believed in the Lord, together with all his household,®
(oov okus-rw OLKRJ «xDTo0 ) (Acts 18:8). The reference
to baptism in this verse is ambiguous for those who are
baptised are "meny of the Corinthians' and not necessarily
the household of Crispus. When Paul refers to the incident
in 1 Cor 1:14 he does not refer to the baptism of the
household of Crispus, but only the baptism of Crispus
himself. In his letter Paul is grateful that he baptised
only a few, and therefore could hardly have omitted the
household had they indeed been baptised along with Crispus,

(1) Cullmann. op.cit. p.53.
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of the Few Covenant in Christ Jesus. It is ever thus,
that those who focus attention ro:x the individual tend to
lose sight of the significance of community and the care
that the one must have for the other within the Christian
community . The converse is also true, that one may be so
concerned for the community that one forgets the
significance of the individual and the necesesity for his
relationship with God. In Christian thinking both the
individual and the community must have their full and
rightful place.

Barth's approach to Baptism rests largely on his
contention that beptism is not a sacraxent, and not a means
of grace and revelation. (1) If we allow tThis, most of his
reasoning follows. However, if we allow this we are
breaking with the entire hisvory of the Church, and thus
the argument which must make us tazke so great a step must
be conclusive. This argument Barth does not provide.

His argument rests heavily on the first generation
missionary situation of the Church where most baptisms were
of adults who were converted to the faith. However as
the Church grew both in externt and age, so new problems
were faced, and from very early in its history, as Barth
himself acknowledges, from the second century, the
gsacramental principle grew both in ecclesiastical practice
and theological expression. (2) Barth is content to
criticise severely the traditions of the church, but rests
heavily on GScripture, which in the last analysis is also
part of that very tradition. Therefore we cannot allow
that the Holy Spirit, who we believe was the inspiration
of the Scriptures, was nct at least able also to guide the
Church into the truth in the establishment of the
Sacraments.

(1) ibid. p.118.

(2) This finds its beginning in the writings of Justin
Martyr c.l150 and develops rapidly in the writings
of the fathers, such as Hippolytus, Cyril of
Jerusalem and Ambrose of HMilamn.
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We have already seen something of the meaning and
gignificance of circumcision,'but we see less than the
truth and meaning of the rite if we separate it from the
fact that it is the seal of the covenant, and it is the
covenant promise of Yahweh which creates the community of
the people of God.

iid. The Sinaitic Covenant.

The berith between Yahweh and His people
on Mount Sinai, and whose details are contained in the
"Book of the Covenant!" Exodus 20-23, is considered by many
to be the great and determinitive covenant for the whole
future relationship between Yahweh and His people.
Eichrodt uses this covenant as the foundation upon which
he tries to build =z unified theology of the 01d Testament,
and although von Rad (1), Prussner (2) and others, have
indicated the weakness of this argument, as already shown,
there can be no disputing the central importance and
gsignificance of this covenant in the life and religion of
Israel.

The written record of the acts purported to have
taken place in the giving of the covenant came into being
only about three centuries after the events. Scholars
have debated whether the idea of the covenant was a later
concept read back into the early history of Israel, yet as
Hillers (3) has pointed out we have a people who have no
pact with a humen leader, yet they follow him, and after
his death and the settlement in the Promised Land we have
twelve tribes who live together in remarkable harmony
before there was a king in Israel. This only becomes
comprehensible when we see that underlying their whole
relationship structure from a very early date, there is
the covenant promise of Yahweh which holds them together.

(1) von Rad. op.cit.
(2) Prussner., op.cit.
(3) Hillers. op.cit. 7p.68
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acceptance and surrender, not & passive state, "but a role
of unbounded national and personal responsibility. God
everywhere takes the first step; but Israel comes to know
God, and Israel is saved, in the very act of hearing and
obeying." (1)

For the first time there arises in the covenant
relationship between Yahweh and Israel the list of blessings
and curses which will follow should Israel be faithful or
unfaithful to the covenant to which she has sworn.
(Lev.2637%%) . It is also clearly stated that while Noah
and Abraham might have been regarded as having merit with
Yahweh because of their moral and religious rectitude,
Yahweh's choice of Israel was through no merit on the part
of Israel. "It was not because you were more in number
than any other people that the Lord set his love upon you
and chose you, for you were the fewest of all peoples; but
it is because the Lord loves you, and is keeping the oath
which he swore to your fathers."” (Deut.?b-ll) Here we
find an early introduction to one of the deepest O.T.
concepts of Yahweh, that He makes covenant and keeps
covenant with His people, not because of their merit, but
because of His love, His hesed for His people Israel.

"The Lord is God! He needeth not

The poor device of man." (2)
The wonder that the berith declares is that though these
lines are true, Yahweh nevertheless chooses to commit

Himself irrevocably to man. The berith of Yahweh is thus
linked to His hesed, His unmerited love for His people.

iv. The Covenant with David.

The covenant of Sinal established the
foundation for the religious and material life of Israel
to the end of the period of the judges. In it Yahweh was

(1) S. Lawton: Truths that Compelled. p.63.
(2) J.G. Whittier: Hymn "Who fathoms the etermnal thought?"
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that the eunuch did not receive the Holy Spirit at his
baptism, for we are told that hé went on his way rejoicing,
and joy is one of the special gifts of the Holy Spirit.
(Gal.5:22)

In his discussion of confirmation Wotherspoon "hazards
a definition" of what is understood by confirmation.

"Confirmation is that which with express sign
and with appropriate words may be done by the
Church as part of the administration of Baptism or
in sequence to that Sacrament, in witness to and in
view of the dependence of the baptized on the Holy
Spirit for grace and strength to bring forth the
fruit of their union with Christ, and in order to
their endownment with spiritual gifts for Christs
Service. (1)

Wotherspoon does not suppose that this definition
will be unanimously accepted, for, as he points out there
are those who regard bapbtism as a complete rite in itself
through which the soul is "forgiven, regenerated and
united to the Body of Christ by the action of the Holy
Spirit" and through which the soul is "actually and
personally indwelt by the same Holy Spirit."(2) The
trend of his argument would indicate that this is the
position he would support. On the other hand there are
those who believe that while baptism "bestows regeneration
and forgiveness of sins, Jjoins us to the Body of Christ
and gives us a share of His Divine and Human Natures, all
these gifts are to be thought of az2s actions from without,
His personal indwelling being reserved for the moment of
Confirmation."(3) Wotherspoon gives an impressive list
of scholars who would support this view and comments
that "this is weighty support - but the weight seems to be
rather in the supporters than in the argument or the
evidence adduced.(4)

(1) H.J. Wotherspoon: op.cit. p.186.
(2) ivida. 7p.199.
(3) ibid. p.199.
(4) ipid. p.=200.
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What does baptism do?

Is Infant Baptism differemt from Adult Baptism?
What about Re-baptisnm?

What is Confirmation®

What is 'Receiving the Holy Spirit'?

The study document affirms the sacramental under-
standing of baptism, and hence rejects the possibility of
re-baptisms. However in its consideration of adult
baptism and confirmation, the pastoral problems of infant
baptism are mentioned together with the lack of a public
rite for solemnization of conversion, and the document
gives a definite impression that its compilers favour
adult baptism. However in the conclusions the document
permits infant baptism provided the Christian community
accepbs and discharges its responsibilities to both
parents and children.

» The Synods reacted variously to the document, some
favouring adult baptism, others advocating a stricter
exercise of discipline by the church, coupled with
criticisms of the document itself, The major critiques
of the document are that it is inadequate in its study
of faith, grace and the church, and that it almost
disregards the covenant. The most serious criticism is
that it states that "if doctrines are to be reliable
guides for Church practice they must be based on
Seripture, with ecclesiastical tradition serving only as
a secondary guide", and then surprisingly goes on to state
that "it is improper to argue that everything which
rightly expressed the relationship between God and the
Chosen People twenty centuries ago is necessarily a right
expression of that relationship today. God is not so
unreasonable as to ignore changes in human cultbure and
community structure.” These contradictory statements
become the more confusing when it is noted that while
some attention is given to the tradition of the Church,
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there is no serious attempt made to deal with the bibliceal
passages or concepts. In the'light of the confusion of
thought in this document, the varied reactions of the
Synods of the Methodist Church are more easily understood.

The 1973 Conference once again re-affirmed its
traditional stand, although the "Simple Statement on
Baptism"” previously minuted was referred to a Commission
for possible revision. The major concern expressed was
one of idisciplime in the baptism of infants. The
"Study of Baptism" document was referred to the convenor
of the Study Commission, the Rev, Dr. D.W. Bandy, for
revision, expansion and possible publication in his own
name,

2, THE CHURCH OF SCOTLAND,

In 1953 the General Assembly of the Church of Scotland
appointed a "Special Commission on Baptism” to examine the
doctrine afresh and stimulate "such thought and study
throughout the Church as may lead to theological agreement
and uniform practice.” This task was underbtaken with
characteristic thoroughness by scholars and Presbyteries,
and in 1958 a Study Document entitled "The Biblieal
Doctrine of Baptism (1) was published. This is a very
adequate study of baptism in which the greatest short-
coning is brevity, for it does not elaborate on some
important issues that are raised,

The first section of the study is a very brief treat-
ment of the antecedents of Christian Bapitism. The study
assumes 1t00 easily a continuity between the 0ld and New
Covenants and their rités,(Q) There is truth in the
belief in this continuity, and it is to be regretted that

(1) "The Biblical Doctrine of Baptism”: A Study document
issued by The Special Commission on Bapbtism of the
Church of Scotland,

(2) ivid. 7p.1l1 and 45.
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the concept of the covenant was not expanded to bring out
how it is that because Baptism'is objective fact, it
cannot be obliterated, and therefore, for any man, "since
he cannot undo his Baptism, it remains to become his
judgement. " (1) That this is so becomes clear, as we

have seen, when the covenant is seen as blessing-through-
curse (2), but unfortunately this study document does not
bring this out. The section on the antecedents concludes
with a brief but adequate statement on the work of John
the Baptist,

The second section of the study is a consideration of
"Baptism and the Salvation Events" and it is very clearly
demonstrated that Christian Baptism is inseparably linked
with the incarnation and saving work of Jesus Christ.

It describes how the Baptism of Jesus is not merely His
Baptism in the Jordan by John, but includes His suffering
and death. Therefore in its Christian meaning, Baptism
refers not merely to the rite but "also to the salvation
events which give the rite its meaning and which are
operative in the rite through the work of the Holy
Spirit."(3) Another important truth that is presented
is that "God is not bound by water Baptism”(4), and in
the lives of those in whom God had worked before water
baptism, such as Cornelius, the rite "acknowledged what
God had done and included them into the apostolic fellow-
ship", thus "Baptism by water is in the New Testament

the normal means by which all, born in later days, are
brought within the sphere of the One Baptism of Christ."(5)

Against those who might doubt that the practice of
Baptism derives from Jesus Himself because of the gquestiouns
of scholars concerning the ipsissima verba of Jesus in

(1) ivid. p.44.

(2) see earlier discussion p.71-73.
{3) Church of Scotland. p.l17.

(4) ipvid. p.19.

(5) ivid. p.19.
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Matt.28:18 ff, the Scottish dogument does not doubt that
Jesus did give some such command to His Church %o
administer Baptism. The trinitarian formula for baptism
is implied in the New Testament use of phrases such as
"into Jesus Christ"”, and the significance of the use of
this formula is that the baptised is baptised into
Christ's Kingdom, into discipleship, and into union with
Christ. (1)

In the third and major section of the study there is
an analysis of the significance of Bapbism in the New
Testament. The treatment does not follow the normal
lines of exegetical scholarship, but is a study of the
theological implications of the New Testament passages,
and is done under the following headings:

a. Baptism as Cleansing in the Blood of Christ.

b, Baptism as Participation in Christ's Death
and Resurrection.

Ce Baptism as Regeneration,
d. Baptism common to Christ and His Church.
e, Baptism as the Seal of the Spirit.

f. Baptism as a Sacrament of the Incarnation
and the New Creation in Christ.

The reference to cleansing in Baptism is particularly
significant in the missionary context of the New Testament,
and must not be forgotten in any full analysis of the rite
ef Baptisn, This cleansing is a symbolic representation
of the work of the Grace of God which is Jesus Christ
and is applicable to all those baptised, both adult and
infant, for now this person is made clean.

(1) ivid. p.21.
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The lengthy B section of this discussion emphasises
the reality of the change that %akes place in Baptism.
This symbolic death and resurrection "is not merely
symbolic. It is the act of transfer into the new age."(1)
By our participation irn Baptism in Christ's death and
resurrection we are given an "effective sign and pledge
of that ultimate resurrection."(2) Here is the initiation
then of our life in Christ by which He also comes to
dwell in us. In the treatment of the link between
Baptism and the Lord's Supper it is not made sufficilently
clear that the objective givenness of Baptism requires a
faith-response, and the faith-response to that gift of God
has as its fulfilment the participation in Holy Communion,
where once more God gives Himself to His people through
sacramental symbol.

Baptismal Regeneration, though treated here, is not
adequately treated because the operation of grace and
faith are not given their rightful place, and we are lefd
with a degree of uncertainty in this matter. However,
once we see, (with Torrance himself, who is the convenor
of this study commission, in the work to which we have
already made extensive reference (3)) that Grace is Jesus
Christ who comes, as we have reasoned, in blessing and in
judgement, and it is He who is given in Baptisn, we can
understand that here is given the status of Sonship.

This comveys a guarantee of this person's acceptability
to God, a guarantee of the availability of salvation to
this person, but implies still the need for his own
response to what God has done for him. Here is no
finalised re-birth and inclusion in glory, but that
inclusion in the new age of God, through the acceptance
of which the promises of God made in Christ are made real.
The other significant contribution here is a denial of

(l) ibid. p.26. Their italics.
(2) ibid. p.28.
(3) see pp.B2 %ﬂ above.
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too heavy z leaning on Greek mystery cults for sacramental
theology, (1) an affirmation of'which was one of the
factors which lead Barth to deny sacramental theology.(2)

In the consideration of the place of children in
Baptism the Scottish divines stress the family solidarity
which was so real in New Testament times, which makes it
impossible to think that children, and even infants, were
excluded from Baptism. The references to our Lord's
accepbance of children are carefully examined and the
following important statement is made:

"If the conditions of entrance into the Kingdom of
God are at the same time being born of water and

of the Spirit, and becoming like a 1little child,

it is incredible that our Lord would have us refuse
Baptism to those children whom even adult candidates
for Bapbtism need to resemble in order to enter the
Kingdom of God. It is "as 1little children® that
all must be baptized, whatever their actual age."(3)

In the final section of the study where attention is
given to the subject "towards a formulation of the
Dogtrine of Baptism", a proper emphasis is given to the
fact that the Sacrament of Baptism introduces the
baptised to a saving relationship with Jesus Christ, and
is not a mechanical act by which some "substance" such as
grace is received as a gift. Because in Baptism one
enters a relationship, we can speak of growth and response
in meaningful ways. Here too, there is attention given
to faith, where the rightful stress is laid on the faith-
fulness of God to keep His Word and Covenant, and where
the faith of the people involved is only secondary.(4)
The study closes with a timely warning not to confuse,
nor to separate, the divine and human aspects of the
sacrament, It is error here that has caused mueh migw
understanding and error in saecramental theology.

(1) Church of Scotland. op.cit. p.33.

(2) see pp.44 H. above,

(3) Church of Scotland. op.cit. 7p.50.

(4) ibid. p.58 ff. See also above p.94 H.
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This Scottish study is an important document for
those who would understand Baétismal theology. It is
to be regretted that the concepts of grace and covenant
were inadequately treated, because, it is my belief,
here lies the key to a deeper understanding of the
bibligal teaching in Baptism.

3. THE CHURCH OF THE PROVINCE OF S.A.

A Commissiorn in Christian Initiation was set up by
the Episcopal Synod of the C.P.S.A, in April 1970. The
report of this commission was presented to the Episcopal
Synod of 1971, and laid before the Provincial Synod in
1973. The terms of reference of the Commission were
"to examine the statement made by the Episcopal Synod in
1944, and in the light of the advice given by Lambeth
1968 to advise the Bishops how to bring this in line
with modern practice."(1) The Lambeth Report to which
reference is made expressed concern at the lack of a
form in whieh laymen would be commissioned analagous 1o
the ordination of clergy. They recommended as possible
a line of experiment, the separation Confirmation and
Pirst Communion, in such a way that a baptised person of
suitable age may be admitted to Holy Communion, after
adequate instruction. Confirmation would then be the
commisgioning or confirmation of a person in or to a task
in the Christian Society. An alternative experiment
would be to Baptise and confirm simultaneously, with
admission to Holy Communion to follow at an early age
after appropriate instruction. The Bishop would then
commission those who, yet later, made a responsible
commitment,

After study the Commission concluded that a Sacrament
of Christian Initiation, in which the present Sacraments

(1) ¢.P.S.A.: A Report on Christian Initiation, 1972.
p.1

»
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of Baptism and Confirmation should be re-united, should
be institubed, and this should be known as Baptisma.
This rite of Baptisma would be a rite of Baptism with
water and the Holy Spirit, and would include the laying
on of hands and annointing with oil. This could be
administered by a bishop or a priest to either adults or
infants of believing parents. Children thus initiated
could receive Holy Communion as soon as their parents
and parish priest agreed that they were ready. Training
should be continuous through the Christian life. A
special service in which Baptismal Vows and vocation
could be affirmed should be applied to all adult
Christians. (1)

To one who is not an Anglican it is clear that their
Baptismal theology is made more complicated because of
their view of Confirmation as a sacrament. In the
Churches where the tradition is to have only two sacra-
ments and whose Baptism is administered to infants,
Baptism is the sacrament of initiation, and the
"confirmation® that follows is meant to be a rite for
the faith-response of the individual. Hence, for the
C.P.S5.A., it becomes necegsary for them to use the term
"Baptisma" to mean what other churches mean by "Baptism”,
This is clearly seen in their effort to re-unite the
initiation rite, a rite which in other churches has
always been one. The union of Baptism and Confirmation
as Baptism, and the fact that administration may be
delegated by the bishop to the parish priest, is by
implication a threat to the position of the bishop, who
will obviously have to delegate most Baptismas, and hence
his representation of the whole church to the local
church would be broken, and his entire office become
almost redundant except as administrator.

(1) C.P.S.4A.: op.cit. p.2.
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The C,P.S.A. document also expresses the wide-felt
concern at the results of the Yindiscriminate admini-
stration of infant Baptism®(1l) and recommends that
Baptisma be only administerec¢ to believing adults or the
infantes of believers. A service for the dedication of
infants could be devised for the use of those parents
who desire it for their infants.

A relatively large amount of space is given by the
C.P.S,A, Commission to the “Rites of Passage" in certain
socleties. An adequate critigque of this treatment
requires a special knowledge of anthropology. What is
clear is that in certain tribal societies there are rites
of passage in which cutting of hair or foreskin, or
washing, are part of the ritual which imparts a new status
or cleanness in the tribe. Because tribsl society has a
strong sense of unity, there is 1little doubt about who
is "in" and who is "out" of the tribe, that is, it is
clear who has becone separatéd from the life of the
society, and needs to be incorporated or re-incorporated.
This study by the C.P.S.A. is of great interest for an
interpretation of Baptiism, and ag an ad hominem

justification of certain practices such as the Baptism

of either adult believers or of the children of believers
who are entering the Christian society by birth or belief.
On the theological side this kind of thinking would
require very careful definition of "Church” that it may
be clear who is in the Church and thus qualifies for the
administration of baptism to their infants, arnd who is
outside the Church arnd for whom some other form of rite
would be necessary. In general the Anglican concept

of the Church has been bedevilled by the Church of
England, which in popular thought is regarded as the
'nmation at prayer". Thus every Englishman is born not
only into society, but also into Church. This equation

(1) ivid. p.4.
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of society and the Church is umsatisfactory. The Church
is a Society, as the C.P.S8.A. document rightly stresses
in many places. (1) What needs definition is how the
society of the tribe or mation differs from the society
of the Church.

A serious lack in this present C.P.S.A. document is
the total omission of any biblical treatment or any real
theological approach, apart from a rather brief "Working
Definition of Baptism"(2). Part of the reason for this
nay be contained in their reference to the English Report
"Christian Initiation 1971."(3)  Appreciation is
expressed for scholarship of the report, but although the
South African Commission say they were unable to agree
with all its theology and conclusions, no attempt is
made to say what the English theology was, or why their
conclusions differ.

Many members of the C.P.S.A. were dissatisfied with
the report, and it was referred back to a reconstituted
commission for further study.(4)

A study of these documents of the three Churches has
been included to demonstrate that research is continuing
in the Doctrine of Baptism. There are other documents
of other churches available, and the discussions and
conclusions are widespread and varied, It is my belief
that no real progress will be made until the Biblical
concepts are more fully understood, and thus far more
attention should be given than has been given to studies
on sacraments, grace, faith, covenant and indeed to the
doctrine of the Church itself,

(1) ibid. ©p.23 and 24.
(2) ivid. p.11-13.
(3) ibia. p.2.

(4) Acknowledgement is made here to discuseions with
the Rev. Canon R.T. Verryn on the subject of the
C.P.S5.A. document.
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B. PASTORAL PROBLEMS.

13

Many pastoral problems pose guestions that are not
merely pastoral, but have serious theological implications,
This is particularly true of Baptism, In this section
of our discussion we turn to the difficulties that are
raised, not so0 much by academic scholarship, but by
ministers and priests, involved in pastorzal situations,

Our task here will be to indicate the problems, some of
the implications, and possible lines of thought towards
solutions. The actual solutions will however have to

be hammered out on the anvil of the life of the Church.

One of the pastoral problems that raises serious
gquestions arises from the fact that, while there is an
almost unquestioning administration of baptism to the
infants of all paréntg who request Baptism, a relatively
small percentage of the baptised come to faith or
participate in the life of the Church, This poses the
question - despite our theological affirmations of the
positive action of God in Baptism, does anything really
happen? If something does happen, why does it bear seo
little fruit? The hard facts of church life are that of
those who are baptised as infants, only some appear for
confirmation, and of the confirmants only a fraction
participate in any way in the 1life of the Christian
Community. This problem must make us clarify our
theological thinking, and especially our theology of Church
and Sacraments.

Another implication of the situation in the Church
concerns its divisions. If the Church is a Covenant
Community, as we have tried to show, but there is no
visible sign of that Community, but only differences and
denominations, just what do we mean when we speak of
Baptism as being the incorporation of the baptised into
Christ and the Church? Should the divided Church
administer Baptism at all? The lack of unity of the
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Church is a great disadvantage, 'but to say that the Church
must in visible form be fully what Christ intended before
it can function as His Community, is a counsel of per-
fection, The Church has never been what ideally it
should be, for its saints are still sinners, but to say
that she has never fulfilled her calling and ministry of
reconciliation between God and His people, is manifestly
untrue. Thus the Church must neither cease to strive,
by the power of the Holy Spirit, to become what she ought
to be, nor must she cease to fulfil her task and calling
in the world,

Some pastors have raised the question of discipline
within the Church, and have advocated the Baptism only of
adult believers or of the children of believing parents.
This assumes too easily that it can be determined who is
and who is not within the Community. In many situations
it is easy to say whether a certain individual or family
is inside or outside the 1life of the Church, but the
boundary between them is by no means precisely defined.

A definition of the boundary may regularise practice, but
would introduce into the Christiar Church a legalism which
is foreigrn to the New Testament teachings. However,
because of the great problens experiernced in local Church
gltuations, many ministers and priests are inclined to
favour this imposition of discipline within the Church,
despite its difficulties.

Two factors of modern life which adversely affect
our Church life are the collapse of the life of the

family, and a terrible and crippling apathy for the needs
of others.

The collapse of the family with its resultant misery,
divorce and loneliness,; is a serious problem for the
Church, for in this loss of family solidarity the whole
concept of community and social solidarity is lost.

The question must then be asked whether in this day and
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age we can meaningfully speak of the Covenant Community
or the solidarity of society. If the terms are rendered
meaningless, we have but two choices. One is to abandon
their use and to concentrate on the irdividual alone,
This would have far-reaching theological implications,
not only for Baptism, but for the whole Church. The
other choice is to acknowledge the realities of society
and its problems, and to try to teach and inculcate
within the life of the Christian Community a new and deep
sense of commitment to Christ and His Church. This
would awaken a sense of involvenment and caring within the
communriity, and new life would flow through its veins.

The concommittent problem of the above collapse of a
sense of solidarity is the growth of apathy. It is
tragically often only too true that modern congregations
are appallingly careless of those they have received in
Baptism. Is this what Bonhoeffer would call arn admini-
stration of 'cheap grace'? It seems that what is needed
here, as above, 1s a new sense of caring, so that within
the life of the Christian Community it does not become a
question of legal definition to determine who is inside
and who is outside the Community. Each person's
position would be determined by his own attitude,
relationships and responsibility within the Community.
This represents a long road of struggle and instruction
for the Church, but within the eternal dimensions of her
life, no road can be rejected because it seems either
long or hard.

However, tc return to a more hopeful note, we may
ask whether it is more meaningful tc the individual and/or
the community to baptise the children of believers as
adults or infants. The solution to this problem will be
determined by a comparative evaluation of the community
and the individual. If, as some believe, the individual
is of greater importance than the community, though not
separated from it, the response of the individual to the
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working of Grace must take priority. Thus Baptism will
be administered, as in the Baptist Church, to those who
have come to personal faith. This will be a special
type of believers Baptism. We refer to this as a
special type of believers Baptism to distinguish it from
the New Testament believers Baptism where the believers
were usually those who were coming in to the Christian
Community from outside, and not as in the usual modern
situation, those who have grown up in the community and
come to a personal faith. On the other hand, where the
concept of the Covenant Community dominates thinking, the
individual, while not devalued or despised, is seen first
and foremost as a member of the community where there are
strong mutual responsibilities, baptism will normally be
of the infants of believing parents. The Community

thus undertakes for the support and instruction of both
parents and children, that they may '"become and even
remain Christ's faithful soldiers and servants to their
life's end."(1) If we are right in our consideration

of the Covenant Community, then Infant Baptism must be
the norm for the Christian Church, and the Church will
then undertake and discharge its responsibilities to all
those baptised into Christ, that they might come to the
full response of faith, and participation in the
Community.

The final problem that we shall consider, though not
the final problem that could be raised here, is one of
the liturgical zadministration of Baptism, Apart from
the questions of immersion, pouring or sprinkling, it
must be admitted that many baptismal liturgies give the
impression of some rather sentimental ceremony of blessing,
rather than the dynamic victory of God being brought 1o
the baptised. This was not ever thus, for in some
ancient Churches the Baptistry stood apart from the

(1) Methodist Baptismal Liturgy.
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liturgical centre, and after Baptiém the newly baptised
and the whole congregation moved in triumphant procession
from the Baptistry to the Church. Some sense of this
triumphant procession is retained in those Churches where
the font stands at the entrance to the Church. What is
needed is not merely a full restoration in visible form
in the liturgy of the significance of Baptismal symbolism,
but the words spoken need a greater ring of the victory
of Christ, the gift of the Holy Spirit, the sense of the
oneness in Christ of the Few Coumunity¢l).One suggestion
that has been made is to stop the practice of private
baptisms, or simply including baptism as & part of a
service of worship, but to have special Baptismal services
as occasion demands, and in these services to give full
welght to the wonder of what we believe to be happening
in this sacrament of Initiation.

(1) See 7.D. Haxwell: Holy Baptism and Resurrection.
Studia Liturgica 1962. p,181.,
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CHAPTER 9 ,

CONCLUSION,

This study has helped us to perceive the significance
of Christian Baptism as it arose from its antecedents,
and yet differed decisively from them in meaning and
significance. We have seen how Baptism grew from the
New Testament situation into the life of the Early Church.
We have considered the sacramental nature of Baptism,
that here, while the Community is visibly active, in this
holy sacrament, God is the doer of what is domne. It is
by Him, whose Grace is seen in Jesus Christ, that we are
brought to new life within the Community of His Covenant
and what He can do for adults, He can do for infants as
well. However, it is good for us to remember that His
presence is also for our Jjudgement, and that there there-
fore remains upon us as individuals and as Community the
requirement of faith and faithfulness. We have seen how
it is that the Holy Spirit is given in Baptism, and we
believe it is through His indwelling presence and power
that we are able to come into the Family of God and enjoy
that fellowship with Him, which is salvation.

We have also seen that, despite many centuries of
thought and study, no final doctrinal definition of
Baptism is yet achieved, and that the Churches are still
giving this serious attention.

It is to be hoped, therefore, that this study, while
not definitive or final, will make some contribution to
an understanding of the wonder of the activity of God in
the Sacrament of Holy Baptism.
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