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SUMMARY . CF THESIS.

As "Prayer in the 0ld Testament" is a very wide sub-
ject, T have restricted myself to outlines on certain themes.
In a sense the whole Bible can be described as "prayer" since

it is a dialogue of man with God, and Ged with man,

Cbviously the word with which to attemﬁt any definition

of prayer is the Hithpa'el verb 55@ , and its . rioun ’77:?) o §1 .
it describes speech with God., As the Hebrew poetic‘deviae of
parmallelism offers us synonyﬁs to 55é9 , ‘we examine those
words with wmuch the same general definition, There are other
words which the Hebrew concordance reveals‘as being translated

as Yprayer", or as describing prayer. HMost af_these_wads

are the ordinary words for speech., The words for prayecr, in

general, describe speech before Ged, i

With this wide definition Chapter Two groups the
various kinds of speech before God, and attempts to deseribe
each. Prayer is seen as dialogue, as asking, and as praise

and thanksgiving.

Prayer, however, does not exist in a vacaum. It
cannol be separated from the pecple who pray and the Ged who
makes prayer possible. Personalities of prayer give prayer |
meaning, pufpose and dynamic. Looking at their prayers in cone-
te#t enables us to grasp a 1little more fully the 10le of prayer

in life itself.

&s God provides the framework of prayer, we must also

lock at that framework. He determines what kind of prayers are

acceptable/,m,o
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acceptable, He gives direction and power to the words of
prayer. Without God, prayer is either magic or meaningless
words,

-

In the final chapter I try to tie up some of the lose
énds. Prayer is not just an isolated and individual thing -
it exists within the cult and the community. Certain disciplines

accompany it.
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CHAPTER _CNE.

THE WORDS OF PRAYER,

As there are a variety; of words which describe prayer
" in the Old Testament, this chapter will attempt to definé

prayer in terms of those words.

The obvious word with whicﬁ to begin any efamination
of the definition of prayer in the 0ld Testament, is the
Hithpa®el wverb of .5..53 and its noun ‘77;@?‘) (1), Hocupe
oy iBrol¥ndre ctot uclita o Doacpuiity cRalbAtes CRARABIRD
BRLEQcAE QOIS BRAR MOt EI SENGY SRseiilhe,  BEpcCaniery
AxPPeapBicease m, | wERededh; akipeciiiter cREpEe,

A
..215 S deseribes speeches, sentences or words

spoken to Yahweh, (2)

For example: in II Ssmuel 7:18-29, - we read David's
words spoken to Yalweh "Then king David went in and sat before
the Lord and said, ‘'Who am I, O Lord Ged .....'" In verse 27
these werds are described by ﬂé d ?’. "...therefore thy ser.-

vant has found courage to pray this praver to thes'.

. Lo pra / !
R XET Thopm tHE 474y 55087

L]
- 0o\ ¢

Jeremiah 36:16 reads : .“I preyed to the Lord,
saying..." :1mx§'u.7uﬂ’°5$ 45055
This is followed by a speech to verse 25 directed to Yahweh.

| "A prayer of Habaklkuk, the prophet, according to
Shigicnoth", (Habskkuk 3:1) describes a pasan of praise of
Yahweh. It begins by telling Yahweh that this speech is for Hin.

"0 Lord, I have heard the report of thee." (3)

/
R - FAN .
The Psalms reveal ﬂ..g df’as speech very clearly e.g.

"lear my /

@2 0@
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"Hear my prayer, O God;
Give ear to the words of my mouth" (Ps.54:2(4) ).
The common phrase: "give ear to my ery" (Ps.39:12(13))

indicates speech to Yahweh.

The next question to be asked is: can this speech

towards Yahweh be classified into special types e.g. praise,
L]

petition, intercession?

Intercession, or supplication and petiticn appear
frequently in 553 usuage. . Abraham (Gen.20:7,17); Moses
(Numbers 11:2; 21:7); Samusl (I.Samuel 12:19); Elisha
(IX Kings @:33;' 6:17,18) and Jeremiah (Jeremi;h 7:16; 11:14;
37:3) aré notable personalities who are described as praying
for others. David (II Samuel 7:28F) prays for himself and the
future of his dynssty. The Psalms have numefoué references to
petition,
€.ge fGive ear to my prayer, O God;

And hide not thyself froum my supplicationt

Attend to me, and answer me.

I am overcome by my trouble®, (Ps.55:1(2)f).

In the Psalms prayer ( 7] é‘Q £ ) and svpplication
( Tl % T ?1 ) are used as parsallels, (4)
e.g. "The Lord has heard my supplication;

the Lord accepts my prayer." (Ps 6:9(10)).

A special kind of petition is confession where the
petitioner-asks of God forgiveness of past sin and removal of
guilt. Ezra 10:1 and Nehemiah 1:7 describe prayers that have
a large measure of confession of the past sins of the nation.
Solomen, . in his well-known temple prayer leaves emple room for
confession ir his, "if ...... %then" formula,

. eg."if they [.....



hav}
{

o
Q
O\

| e.g. "if they repent with all their mind and with all their
heart... then hear thou .... and forgive they psople who have

sinned against thee..." (I Kings 8:48-50),

..5-53 also describes words of praise to Yahweh,
Hannah's prayer in I Samuel 2:1-10 is pure praise, David's
prayer in I1 Samuel 7:18-29 has the element of praise in verse

22. Solcmon's temple prayer has praise. (I Kings 8:'231*‘).

A8 poever dessribes prayer in much wider
categories than ours of praise, intercession, p’eti'tion and cone
fession, The prayef of Hannzh in I Samuel 1:10-12 is a vow.
Oesterly.tmnslétes Psalm 42:8(9) as:

"In the day-time I watch for Yahweh,

and for his mercy at night.

Within me (my) meditation is a prayer t0

the living Ged ! )

Here prayer is described 25 meditation i.e. his thoughts about
God and His ways become prayer. (5)

prayer
Psalm 141:2 describes A28 incense and sacrifice

"Let my prayer be counted as incense before thee,

And the lifting up of my hands as an evening sacrificelt

Im e Blisho cypote of sdondea-tremer kevn o o n L,

stnayys. 10 D59 ]

. The whola scope of prayer becomes even wider when we

i
: o : AL o :
examine the synonyms contained in parrallel with <J 9 | and

when we 100K/ v e
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and when we look at the other words which describe words or

speech directed to God.

The following are the main parsallel syncyyms:

- - ;o 79D omk XD
13 ! ;71;'3/75‘? s ¥4 , ¥ 4D e T
T

de - Out of its 33 app‘earances in the 0ld Testament,
the word 7;7 is used seven times as an obvious paxvnallel
to 55 d (6) e;g.
"let my prayer come before thee,
| ' incline thy ear to my cry." (Psalm "88:2(3)).
The basic meaning of ("H{l’.!"t‘fb is (I) to shout for
joy and hence it is frequently translated "to sing"; (II) to
call out in invitation (Proverbs 1:20; 8:3); (III) to cry out

in clishess

for hclpA(Lamentatlms 2 ]Q) It has the sense of "“to shout,

'—3'“ ("r

sing, rejoice! with <=L , or over, 2 3 and (IV) to sing,

celebrate, or praise with the accusative “5* or 5 of the
(v) The ’Plcl ARas Fhe sénse ok arrngm

wefa.t‘!m €specallq N prarse kw&LCTH)
person or thing. (7)99; — s LA
(v) The "m“L._w;&_”/“gfnﬂ‘l g N A St Sl “’u R

Forty ~five percent of 71’71“3{“*1'!" appearances in the 0ld Testament

both verb and noun, are found in the Psalms.

] 1) anak 11377 extends the definition of prayer in showing the praise
and joyous aspects of commmcmt: on with Yahweh, T',hc\ hawve
webh definite cultic connotations, m%amused to deseribe the
praising of God for His past victories and achievemenis in the
history of Israel (8); for the present mercies of "the grain,
the wine, and the oll, and over the ycung of the flock and the
hef‘d.“ (Jeremiah 31:12); and for the future acts of deliverénc:a
of God, when "the ransomed of te Lord shall return, and conie to
Zion with singing." (Isaish 35:10).

Not onlyf.vees



Not only are people involved in these prayers of praise,
but the whole of nature as well. (9) "The sea and all that fills
4t", "the desert and its cities", all join in this paean of

praise to Yahweh., (Isa. 42: 10).

So much does thankfulness and praise mean to the people
that again and again we hear the exhortation to rejoice.(10) The
cultic setting of these exhortations is strongly e\ride.n’o in the
holy processicns mentioned (11) and in the acts of fasting and

sacrificing with prayers. .

. 71371 expands the definition of prayer by its special
-
setting of pfaisé in the cultic situation. Prayer is seen not

only *.a§& individual and personal, bul corporate and nationzal @S well.

A second parmallel to 449 is 'TF;& ﬂg:} . Out of
a total of 25 appearances in the 0ld Testament, thsre are only
two obvious parellels, Psalms 6:9(10), and “55:1(2).

"The Lord has heard my supplication;

the Lord accepts my prayer" (6:9(10).

"Give ear to my prayer, O God;

and hide not thyself from my supplication” (55:1(2)).
In ten places 7] % TTS:) is placed in the same context as 55 (12).
In eight other places it either describes speech before God or is
linked indirectly with 449 (13) - .

Only in five places has 7] ;5'}7?7 a secular meaning.
In Ezra 9:8 it is transglated as a "favour" from Yalweh, while
in Jeshuva 11:20 it means "mercy" which was not shown to the enemies
of Israel. In the remaining three places; it describes a plea
to a king (Jerémiah 37:20; 38:26) and a prophet (Jeremiah 42:2),

138 © has the/.....

=L



] 379 bhas the sense of a "humble plea®. It
r v .
comes from the verb 7] 11 , which has the meaning of "to be
gracious, merciful, compassionate". (7)

N

The noun has the sense of a "favour" that one asks

of another. 7)JN¥ adds to the meaning of 553 the emphasis
e

of asking Yahweh for favours for others or for oneself, It is
the humble asking of a favour from a superior, by ansinferior.

It is not a demand, but a request, a favour,

A third parmallel is > U) i This masculine
noun appears only onc’:e:v in the Cld Testame'nf, and there it is
used in pargallel with -'5 39 "

"Hearken to the sound of my ecry,

my King and my Geod,
for to thee do I pray." (Psalm 5:2(3) ).
) w comes from the verb ¥/ & which appears in the Pi‘el

only. It has the meaning "to cry for help®, and in almost

every case, the call for help is directed to God. Psalm 88:13(14)

has the verb in parmallel with 549 a
"But I, O Lord, cry to thee;
in the morning my prayer comes before thee.
& @ describes the prayer of a person in trouvble or need.
"O Lord my God, I cried to thee for help,

and thou hast healed me". (Psaln 30:2(3)).

The fourth parmsallel is Y 2} ? . The parrallel is

found in Jeremiah 7:16 where Yalweh commands the prophet: '"do not

pray for this people, or 1ift up cry or prayer for them, and

do not intercede ( ¥ A J ) with me, for I do not hear you".

Out of the 45 appearances, ithe word has the meaning of "interce

sslon®

only [eees.
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only 4 times. (14)

The basic meaning of the verb is "to meet", often
violently. In the Kal it can also mean "to assail with petitions,
to urge, entreat, supplicate, with 1 "5 .or 5 . In the
Hiph‘il it means simply "to cause to entreat, supplicate"t(?)

| .74 Q describes a much stronger appeal than the
humble request of D ’._5 ﬂfﬁ . It has the sense of "intervening®
of coming between the suppliant and God, of being the meeting.place
or the mediator.

‘/ | "He saw that there was no man,

and wondered that there was no one to intervens®

(Isaiah 59:16).

The fifth parwallel is simply the word N 17 }?— « This
very common word appears some 731 times in the Old Testaxﬁeﬁ‘t.
In 96 places it describes prayer. (15). In five places it
is in parmallel with LER . (16) . ;

‘ . ,‘('z_']?; is traenslated variously as: to shout, to
utter, to name (Genesis 1‘:5; 17:5); to» surmaon, to proclaim, and
even to read (II Chronicles 34:24; Jeremiah 29:29), . :“?,Tf.
describes prayer as talking- to Yahweh, as "ecalling upon the name
of the Lord" (Genesis 4:26).

"Calling upon the name of the Lord™ is the fe*qd;;et[’
description of prayer in the 01d Testament. To call uvpon the
name of Yahwgh is to utilize the very power of Yahweh. Psalnm
54:1‘ shows this clearly.

"Save ne, O God, by thy name

and vindicate me by thy might'.
This first description of prayer has the instrumental suggestion

of ¢alling/.eoeo



) & I

of calling to the intercessor's aid, the very power of God by
callingon His "name". (17) ILater this primitive concept is
‘replaced by the expectation that God will answer prayer because
‘He is faithful, rightéous and just. . :
X7 R emphasises that prayer is generally voiced

aloud. "They cried with a loud voice to the Lord their God"
(Nehemiah 9:4) -

"T eried aloud to God, aloud to God,

that he may hear me". (Psalm 77:1(2)).

The spoken word cafries the urgehcy and the feelings
of the prayer in a way that silent prayer is not-able. The into-
na%ion of the voice is part and parcel of the prayer. The whole
person s involved in praying.

: "With my whole heart, I cry;
Answer me, O Lord". (Psalm 119:145)

. Kflﬁ% also has the meaning of "t4 summon"., The
R.5.V. does in fact trapslate X 1R as "summon" in places.

"If I summoned him and he answered me,

T would not believe that he was listening to my voicg.®

(dob 9:16).

‘The five pargallels have given a new dimension to the
definition of 349 " 7]; 7 tells of the joy in preise and
thanksgiving, especially in the cultic activitiss, 3 ?3$3
describes prayer as a gentle and humble plea for God to act, while

¥ 4 ;? is a much stronger regquest before God on behalf of
ancther, .<'2'7? cpens up a very wide field of definition, when
it describes prayer in the everyday terms of speech.

OTHER  WORDS/.....
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OTHER WORDS FOR PRAYER,

The concordance suggests the following words to be
translated as "prayer" or "to pray".
Ny d and U Yl (-CJ'\ 'P-e,’ou!); 73 7;_’ (Htkkpa.’c,l) ,
T % T 2 e
-7 5_:}%’ y ;/7 ? (which we have examined as a synonym);
4% (ChRal)oTs, 17V ;e qH7C .8
T = '

1. A1) twelve refersnces to the ARAMAL yord ,\'_12/ ? or
'T) v are found in Daniel, In four places it has the meaning
T
of prayer. (19) Its basic meaning is "to seek, to search aftexy

to ask, to request". The main force of the word is "to petition".

2, ' The second word is the Hithpa el of ']"_}”13 . Orﬁy
nine times does 1t describe supplicatién to Yahweh (20}> It |
also describes an appeal for a favour by ‘aniinf eri.or from his
superior. (2L) The Kal has the meaning of "to be.gracious",
"to have mercy!, thus giving the Hithpa’el the causative force

of appealing to God to show mercy. The R.S.V. translates

Job 8:5 in this way: "I must appeal for mercy to my accuser",

i The third word, 7 i) ; is a mnuch more solid word for
prayer. It is translated as "to entreat" and "to supplicate.
All "cwenty occurrences of the word refer to Yahweh or God. (22)
Unlike the synomym Y (W which frequently describes God not

answering prayers (23), 7 §_7 3;,’ describes prayers that are

answered (24).

b, - Tl >@W and its noun have as their basic meaning,
"to meditate", "o complain®. In no place does the R.3.V. trans-
late the words as "pray" though the AV. does in Psalm 55:17(18).

E~J€sv‘erth£:less/ T
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Nevertheless they do describe speech to Yahweh,
"Sing to him, sing braises to him,
tell of all his wonderful worksi"
(I'Chronicles 16:9;
Psalms 105:2).
Certain speeches to Yahwsh are described as “"complaints",
"Hear my voice, O God in my complaint® (Psalm 64:1(2))
I pour‘out my ccmplaint before him,
- I tell my trouble before him." (Psalm 142: 2(3)).
P%ayer.in the Cld Testament has this dimensioA of complaint

‘ conssts o )
before God, Prayer ¢n2n not only conuist of praiseworthy and

pleasant thihgs,'but i;:;gae and honest enough to include the wholk
realm of human expertence, including that of complaints.
Meditating on the precepts of God (Psalm 119:15,27) can
also be described as verbal communication with God. It forms
part of man's verbal response to God's rev&latéon of Himgelf,
though often the speech is not obviously directed towards God.
Meditation hit wupen the hymn as its most natural form of expression.
(e.g. Psalms 90, 139)  Psalm S1, for instance,is a meditabtion
on the security of a man who trusts in God. By putting these
thoughts into words the psalmist is not only meditating on his
subject, bubt through his subject is praising God fer enabling

the believer to 1live securely!

The noun 7} 72>ly appears only three times in the éld
Testament: Job 15:4; Psalms 119:97,99, and in each case the
R.S;V. translate;:as "meditation".

. _6 X QTJ is the secular word whose basic meaning is
"to ask™. In only one place doss the R.S.?. translate it as
"to pray". That place is in Psalm 122:6 where the Psaluist

. o _ exhorts/ e e
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In

14,

exhorts the worshipper to "Pray for the peace of Jerusalem",

Outside the secular uses of the word, 5 ;( L# refers

.to asking or petitioning Yahweh for various gifts., Eli, in re-

sponse to Hannah's prayer, reassures her “to go in peacs, and the

God of Israel grant your petition which you have made to him".

(I Samuel 1:17). Not only do men ask of God, but He asks of
men also. (Deuteronomy 10:12). .

hn inberesbing use of 3 4 W is in the field of
'magic', of 'enquiring! of Yahweh as to which of two actions
to take. For instance David enguired of Xa}rw*e;h whether he should
go into any of the cities of Judah or not. (26) The means of
asking in this sense are: dreams, urinm, prop‘hets, oracle, and

spirit mediums. (27)

The Pi’el of 7,75 :ﬁ has the meaning of "entreating the
: 7
favour" of Yahweh. In I Samuel 13:12, we note that the burnt
offering is a means of entreating the favour “of Yahweh. In

the remaining references the method of entreaty is not mentioned.(28)

!
The ARAMMC word X 9 S ocours twice, once in Ezra 6:10

T
and the other in Daniel 6:10(11).  In both places the R.S.V.

translates it as 'prayer'.

The final word for consideration is the noun & 71 3
Only one out of a total of five appearances can it be translated

as 'prayer', and even there the Hebrew is uncertain. (Isaiah 26:16)

These other words for prayer emphasize much of what we
have alrea,dj learned about prayer from an examination of .’3-5 9 and
its synomyms. They do however widen the scope a little by opening
the door for complaints before God, meditation and guidance by

tenquiry".
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FOOTNCTES TO CHAPTER ONE,

1. The verb is found in the following texts:

Genesis 20:7,17.

Numbers 11:2; 21:7. .

Devteronomy  9:20,26.

T Samuel 1:10, 12, 26, 27; 2:1,25; 7:5; 8:6; 12:19,23.

IT Samwel  7:27. )

I Kings 8:28,29,30,33,35, 42,44 48,54  13:6.

IX Kings  4:33; 6:17,18; 19:15,20; 20:2,

I Chronicles 17:25. | |

II Chronicles 6:19, 20, 21, 24, 26, 32, 34, 38; 7:1,14; 30:18;
32:20, 24; 33:13.

Ezra 10: 1.

Nehemiah 1:4,6; 2:4; 4:9(3);

Job 42:8,10 .

Psalms 5:2(3); 32:6; 72:15.

Isaiah 16:12; 37:15,21; 38:2; U4:17; 45:14,20,

Jeremiah 7:16;  11l:14; 14:11; 29:7,12; 32:16; 37:3; 42:2,4,20.

Daniel 9:4,20,

Jonah 2:1(2); A4:2.

The noun is found in the following texts,

II Samuel 7:27.

I Kings 8:28(2x), 29, 38, 45, b9, 54; 9:3,

II Kings 19:4; 20:5,

II Chronicles 6:19(2x), 20, 29, 35, 39, 40; 7:12,15; 30:27;
33:18,19.

Nehemiah  1:6,11(2x);  11:/7

Job 16:17.

Psalis/ .. ...
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Psalms 4:1(2); 6:9(10); 17 : title (1), ~1(2); 35:13;
39:12(13); b2:8(9);  54:2(h);  55:1(2); 61:1(2);
65:2(3); 66:19,20; 69:13(14);  72:20; 80:4(5);
84:8(9); 86:title (1), 6(7); 88:2(3), 13(14);
90:title(l); 102:title(1), 1(2), 17(18), (2x); 109:4,7;
11:2,5; W2:title(l); 143:1.

Proverbs 15:8,29; 28:9.

Tsalah 1:15; 37:4; 38:5; 56:7(2x).

Jerauiah 7:16; 11l:1b4,

famentations 3:8, Lk,

Daniel 9:3,17,21.

Jonah 2:7(8). °

Habbakuk 3:title (1).

It can be seen that 5.9/ 2 appears only 7 times in
the law books, whereas it is abundant in the prophets and the
Writings, g

The Lexicon (Davidson's : Analytical Hebrew and Chaldee

Lexicon) notes that 55 3 ARARARS- ondy  m Bhe  Diel wawd
Mibhna.sk Covaer, Thoiilislilen thowmeerims of ‘asvivdse’  apd

appsore fowy Wimes emiewe, in The Hithpa’el has the basic meaning,
"o intercede’, supplicate, pray for anyons with T Z 1 : 5_2’ ;
;5 for whom : with 5 X | with vhom one intercedes;

also with 3 Xy 3 ;ﬂ,;} 3 ? to wham,

As a rule ..'12.5 Jd  does not deseribe prayer to other gods,
The exceptions to the rule are in Isaiah 16:12; 44:17, and
45:20, where it is used of the pagan deities to show that Yahweh
alone has power to answer prayer, while the pagan deities ars

pewerless in this respect.

3. Other/.....
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3. Other examples where 5‘5 D deseribes speech to Yahweh
are: I Samuel 2:1; I Kings 8:54; II Kings 6:.,17; II Kings
’ 19:15,20;/] Tsalah 37:15,21; I Kings 20:2;)| TIsaiah 38:2;
1T Chronicles 30:18; Nehemiah 1:4; Daniel 9:21; Jonah 2:1(2);
4.2,

Some of the Psalms are described as prayers in their
titles (Psalms 17, 86, 90, 102, 142}, but we can <disregard
these in this thesis since scholars are generslly agreed that the
titles are not part of the original text, though they obviously
reflect very late traditional us age.,
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CHAPTER TWO.

SURVEY OF TYPES OF PRAYER.

I. Prayer As Dialogue.

The words describing prayer show prayer to be chiefly
speech with Ged, Folloding this line, it‘is interesting to
note the dialogue or conversational nature of prayers, es;ecially
in the patriarchal pericd.

In Genesis 18 Yalweh, disguised as a man, . comes to
Abraham and converses with him on a man to man basis. During
the conversation Yahweh reveals to Abraham His plans to destroy
the cities of Sodom and Gomorraﬁ for their wickedness, Abra.
han takes Yahweh to task abouf this: "Wilt thou indeed destroy
the rightecus with the wicked? Suppose there are fifty righteous
within the city, wilt thou then destroy the place and not spére
it for the fifty righteous who are in it?" (18:23F) This
bargaining centinues until Yahweh promises not to'desﬁrcy the
towns if ten righteous people are found within the city walls.

Despite this familiarity in dialcgue with Yahweh,
Abraham is not disrespectful or familiar, but is desply conscious
of his own standing before God. "Behold I have taken upon my—‘
self to speak to the Lord, I who am but dust and aches."(18:27)

Abratiem has a number of dialcgue prayers with Yahweh
(e.g. Genesis 17:1ff; 22:1f), but in each case it is Yahweh
who takes the initiative. Abraham's words are the re&?omse
of a faithful and responsible worshipper of God.

The bock of Genesis has other dialogue prayers as well,
the most interesting of which is the conversation with Abimeléch
(20:3f£) who is not a believer,

Mcses follows in the tradition of Abraham., His call

to lead/.....
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to lead the people of Israel ouﬁ of Egypt to the promised land
is a dialogue with Yahweh in which he tries to evade his God-
given responsibility (Exodus 3 and 4). Exodus 17:4f is interes-
ting for here it is Moses who takes the initiative in approaching
God on behalf of the people and himself, He is able to do
fhis since God has.bnilt up a trust-relationship with him al-
ready and by taking the initiative, Moses is actually responding
to God's whole approach to him.

Exodus 33:11 and Numbers 12:8 give dqwn to earth de-
écriptions of this dialogue prayer.

"Thus the Lord used to speak to Moses face to

face: as a man speaks to his friend".

"iith him (i.e. Moses), I (Yahweh) speak movth

to mouth, clearly, and not in dark spéech;
and he beholds the form of the Lérd". '

Although Gideon has dialogue with Yshweh in the fashion
of Abraham and Moses, the other conversational prayers in the
book of the Judges are with the Angel of the Lord. In Judges
6:12 the terms "Angel of the Lord" and '"the Lord" are used as
synonyms in the prayer. -~ When Manoah reflects on his conversa-

tion with the "Angel of the Lord", he tells his wife: "We shall
surely die, for we have seen God" (Judges 13:22).

As Yahweh becomes more remote, so the dialogue
prayers of %he patriarchal pefiod give way to a different kind
of dialogue. The "face to faceﬁ encounter becanes a Iare €Xe
perience, until it disappears altogether. In the inbetween
stage dreams form the media of the dialogue. (I Kings 3:5%).
Eventually the pattern emerges of the prophet being the chief
speaker with God. He acts as a go-between God and man in that he

Conveys/ceeee
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conveys God's answers, messages and demands to man and at the
same time tells God of the requests of the nation and individuals.
(Individuals however are still ab;e to pray to Yahweh directly if
they wish.,) An incident that shows this transition from direct
dialogue to the mediation of the prophet, is when David p;ays
to Yalweh, but receives the answer via the seer (IX Samuel
24:10-12). . o

Although %he prophets converse with God, they do
not record their prayers in the style of the dialegue prayers
of Abraham and Moses. The prophets merely write: "The Lord said
to me" (II Kings 18:25; Isaiah 8:11; Jeremiah 32:25), or
"The word of the Lord came unto me" (Jeremiah'32:26; Ezekiel 27:1;
Hosea 1:1);' or "Thus says the Lord" (Cbadiah 1:1; Amos 5:4).
Although these expressions are 2lso found in the Pentateuch, thay
more commonly form the style of prophetic speeﬁh of the written
prophets, .
There is a sense in which the whole of the Old Testaw
ment is a dialogue between God and man. James Smart (1) suggestis
that the way for wus to approach the Scriptures should thus be a
dialogue approach,i.e. we come to the Bible expecting to hear CGod
and on hearing to respond in obedience, praise, thanksgiving and
confession., We also come with the questions of life and exe
pect God to give us answers through the B;ble.

‘The dialogue prayer of the Patriarchs gives way in
stages to the dialogue of the prophets, but the essence of
the God-man relationship REMAINS ) - the same. Yahweh speaks
and man resbonds. Man speaks and Yahweh answers in one way or
another, lan's response however is not always in the speech
of prayer, but dlso in obedience and in the cﬁltie activities

of sacrifice/.....
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of sacrifice and fasting.

II Prayer As Agking.

The various words describing prayer bring out very
strongly and frequently the "asking" or "requesting" featurse of
prayer. There are the ordinary prayers of "intercession" and

@

"petition", but “vows", "oaths", "blessing", "ecursing® and

feonfession”, also fall undser this heading,

- (a) Intercessioen. .

The main emphasis of the pre~ezilic pericd is that
of intercession. The dialogue prayers of both Abraham and
Moses are largely intercessory. (2) Whenever the pecple of
Isracl were in difficulties, they would cdmplaiﬁ to Moses;
he in turn talked to Yahweh on their behalf, Yahweh then
answered their requests through Moses for food, meat, water and
healing. "The people cried to Moses; and Moses preyed to
the Lord". (Numbers 11l:2

Other examples of intercessory prayers are those of
Eiarshe e Bk o :r § © 077 Samuel (I Samuel 7:5f; 12:19,23);
Solamon (I Kings 8:22ff) and Hezekiah (II Kyngs 19:14-19).

We cannot look at intercessory prayer without also
noting the intercessor. The patriarchs are the first of the
intercessors, As they enjoyed a closs and perscnal covenant
relationship with Yahweh, their prayers had specisl power.
Even Abimelech, +1he unbeliever, realized this and thus asked
Abreham to pray for him {Genesis 20:7,17).

The prophets are the chief intercessors of the 0Old

Testament/,ee..
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Testament, since they possessed the spirit of Yahweh. As
Yahweh spoke to man through Hiswspirit, the prophets were thus
well equipped both to proclaim God's requirements of His people

also #
and'\to make knowm to Him the needs and petitions of indivi-

‘duals and of the nation. (3) ’

The prophets, though fhe main intercessors, are not
the only ones.whe may pray for others, Kings were able to
pray for their subjects and righteous men for their unrighteous
friends {4). Strangely encugh the priest is not prominent in
this ministry. Only in two Aplaces is the .pri—a’st szen as having
the duty of intercession viz, in Joel 2:17 the priest is en-
couraged by the prophet to recite an intercesscfy prayer for his
people; arnd in Malachi 2:9  where the priest is told that his
prayers for the people cannot be granted since he does not give
God the bast for the sacrifices of the temple.

Intercession benefits the person who offe?s it For
instance "the Lord restored the fortunes of Job when he had
prayed for his friends.® (Job 42:10) On the other hand to re-
fuse to interceds is to sin against God. (I Samuel 12:23).
Intercession is a sacred duty.

We have 1in the Old Testament a number of intercessory
prayers written down (5). The question that arises, is: are
these prayers the actual prayers prayed by the4intercessor, or are-.
they specially composed in the form in:which we have them today?

4s we examine the formal of these prayers, we find a
definite pattern, thus indicating that these prayers ars special
compositions; One of the shert prayers of intercession is in
Judges 16:28; "Then Samson cellied to the Lord and said, 'O Lord
God, remember me, 1 pray thee, and strengthen me, I pray thee,
only this ‘onee, 0 Ged, that I may be avenged upen the

L
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Philistines for one of my two eyes'." This short prayer has
the elements of: address, affirmation of Yahweh as God, and
petition with a statement of the motive. The much longer
prayer of Solomon in the Templé.(I Kings 8) has the same
- elements while adding the recollections of earlier demonstra-
tions of God's grace. When we llook at the more elaborate
prayer of Jehéshaphat in II Chronicles 20:; 6-12, we find the
same kind of motives as in the shorter prayers.

There 1is a continuity in the pattern of these prayers.
It is just that the whole form has become much fuller., The
affirmations about God are muitiplied and ﬁhe largest place is
given to historical retrospects. Solomon's prayer of dedi-
éation in the temple (I Kings 8:23-53) is a special type of
the prayer of intercession - it reckons up in a casuistic
style éll the cases of need in which JXsrael will cry to God

for help froa either within the temple or facing the sanc-

£

tuary, and asks for God's gracious hearing in anticipation of
these requests.

(b) Petition.

The devout men of +the Oid Testament were deeply con-
scious of their need to be sustained by God in their work,
hence they also felt the necessity ﬁo pray for themselves. For
‘example, when Moses was in complefe despair about his task of
leading his people to the promised land, and about whether
Yahweh was still supporting him, he turned in prayer to seek
the assurance of Yahweh's presence,

"I pray thee, show me thy glory" (Exodus 33:18)

Jeremiah's first effcrté in prayer were for the

nation/.....
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It was
nation whose doom he was compelled to announce. , Partly through
the rejection of these prayers énd partly through the frustra-
tion of his prophetic calling that he learned to pray for him-
self,
When we come to chapter four: "Proyirg Personali%ies“,

we shall note this aspect of asking prayer a lititle more fully.

(¢) Vows.

i To the modern ear it sounds peculiar to include the

ivow' under the heading of prayer, but on closer examination

of the evidence, the incluéion is quite logical. The ordinary

term for making a vow to the deity ( ) j‘; ), received the.

sense of praying to Him. Psalm 61:5(6) .shows this quite

clearly: "For thou, O God, hast heard my vows". A vow'is a
promise to do some special thing for God, if God acts in ace-
cordance to the prayer request. When Jacob was confronted by

Yahweh at Bethel, and was uncertain whether Yahweh was the

2

powérful deity he needed, he made a vow to test Yahwsh., "If Go
will be with me, and will keep me iﬁ this way that I go, and
will give me bread to eat and clothing to wear, so that I coue
again to my father's house inApeace, then the Lord shall be
my.God, and this\stone, which I have set up for a pillar,
shall be God's house; and of all that thou givest me I will
give the tenth to thee', (Genesis 28:20-22), = :lan fia
Sometimes the vewmprayer suggests that God provides
His people with the oppertunity for praising Him, by gran%ingA
their requests. In Psalm 79:12,13, for instance, the
Psalmist promises to give thanks for ever, if God will butb

"return ... ..



“return sevenfold into the bosom of our neighbours the taunts
with which they have taunted thee, O Lord".

Hannah in I Samuel 1:11 asks God to give her a. son
to take away her disgrace of beiﬁg childless. In return for
" His removal of her shame, she pramises to give her son "to the
Lord all the days of his life, and no razor shall touch his
head", |

In Judges 11:30-40, Jephthah made a vow t; Yahweh
that if Yahweh gave him victory over the Ammonites, +then he

P&RSON

would offer up as a burnt offering the first,who cames to
greet him from his house én his return from victory. As
vows are sacred. Jephthah sacrificed his only child. "I have
gpaned my mouth to the Lord and I camnot take back my vouw".

NoTE To ‘vows"
In post-exilic times human sacrifice, even as a votive

offering, was regarded as barbarous. With the  sstablished

priesthood, it was no longer possible for a non-Levite to enter
the - S

the priesthood even as a fulfilment of a vow. A morey payment,

therefore, in lieu of +the person involved, offered a satisw

factory settlement and was determined according to the value of

who kad—/ was
the labour of the person so vowed. This system also helped

to pay some of the heavy costs involved in maintaining the

temple. (7)

(d) Oaths.

Oaths are a peculiar kind of asking prayer. 1% is
a solemn action whereby the individual {or group) calls upon
God to witness to the truth of what he affirms. By asking God
to acknowledge the accuracy of his stai%ent, the oath-taker
hopes to avoid or end strife and controversy.

The oath—formulafice. ..
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The oath-formula is an abbreviated form of self-
cursing. It has the pattern:~”1f I do this and this (may I
 be accursed) = certainly I will do this", or alternatively,
“If I do not’do this and this (Qay I be accursed)_ = certainly
I willdo this." (8) ’

The oath has a firm place in the cult, In I Kings
8:31-32, Solémon not only says that the ocath is to be made in
the temple, but 59 also calls upon Yahweh to hcnour that oath.
"If a man sins against his neighbour and is made to take an
cath, and comes and swears his cath before th&ne altar in
this house, then hear thou in heaven and act, and judge tly
gervants, condemning the guilty by bringing His own conduct
upon his own head, andwindicating the rightecus by rewarding him
according to his righteousness."

The devout man who takes an ocath before Yahweh must be
very certain that he is in the right or else h? will taste the
punishment of the oath at the hands of Yahweh. Psalm 7:3{4)f
gives a good example of an oath.

"0 Lord my God, if I have done this,

if there is wrong in my hands,
let the enemy pursue me and overtake me,
and let him trample my life to tbelground,

~and lay my soul in the duét.“

Some oaths form part of %he pre-determined cultic
pattern., For instance, Deutercnomy 26:5-10, 13-15, has the
liturgical words of the oath to be recited by the layman as he
offers the first fruits and the tithes, This cath not only
reminds Yehweh of His promises to His people, but claims that

the worshipper/...,,
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the worshipper has honoured his own oaths. In Job 31:5-34,

From

%E;ﬁiﬁ éﬁﬁfsri?‘preserved for ~us the great oath of cleansing.
As the oath calls upon God to attest the truth of the

words spoken, such caths are to be sworn with reverence and fear,
(Ecclesiastes 9:2); sincerely, faithfully and Justly (Jéremiah
4:2); cautlously (Genesis 24:5,8); but not idolatrous;y
(Jostuwa 23:7), deceitfully (Jeremiah 42:5,20), falsely
(Leviticus 6:3; 19;12) or rashly (Leviticus 5:4). The cath
calls upon Yahweh to act where truth is being violated.

j' The oath is also one co¢f the forms %hat Yahweh uses
Qhen He makes promises Lo His p&opie. It wunderlies His sure
promises to Hig people, the promises which He "swore to
Abraham, to Isaac, and to Jacob" (Genesis 50:24; Psalm 105:97f)
For many years the oulward symbol of this cath was the posses-

sion of the Holy land, "the land which he swore to giﬁe to our
fathers", (Deuteroncmy 6:18, 23; 7:12). He ?lso swore tﬁf‘fhg
"covenant" and His “mercy”. (Deutrcnbmy 31y 7:12).

Yahweh also swore to preserve the house of David.

"Onece for all I have sworn by my holiness, T will not iie to
David", (Psalm 89:35,49). The priest-king of Psalm 110 is

appointed to his office by an ~cath. "The Lgyd has sworn and will

not change his mind. You are a priest for ever after the order

of Melchizgdek“. (verse 4) God's sure promises survived the
Judgement of the exile and arevaffirmed by Ezekiel and Deutero-
Isaiah. | These prophets see the caths as including promises to

admit the Gentiles to the worship of Yahweh (Iséiah §4:.18-22

and %o renew the covenant of peace with Israel.l (Isaiah 45:9-10)(9).

The big difference between the oaths tsken by men and

by Xah‘*f%b/ So e ¢ e
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by Yahweh, is that men have Yahweh as their guarantor, while
Yahweh swears by Himself (Gene;is 22:16;: Jeremiah 22:5), His
holiness (Psalm 89;35; Amos 4:2), His right hand (Isaiah 62:8) (qR)
and His name (Jeremiah 44:26). |

These oaths of Yahweh are used in the intercesé%ry
prayers of His people to remind Him of His sacred duties. Thus
in Exodus 32:1},14, we hear Moses reminding Yahweh of, His ocaths:
"Remember Abraham, Isaac and Israel, thy servants, to whom thou

didst swear by thine own self." When TYahweh heard this reminder,

He "repented of the evil which he thought to do to his people®.

(e) Blessing.

Blessing is a primary experience of religion and thus
also an important part of +the cult. It is the special.férm
of "asking" God for His gifts. Through blessing externzl and
internal happiness and welfare of both the land and her people
are ensured, Health, long 1life, fertility, victory, power,
hapéiness, peace, and joy are the prqducts of blessing. It
helps to create the fellowship of the clan through justice, law
and tradition. |

Scmething happens in the words of blessing. A& rela-
tionship with God is established and developed which is of vital
importance td the congregation. Through the acts and words of
the blessing the people not only express what happens in 1ife;
but also seek to achieve their needs as a nation and as individusls.

In blessing energy is conveyed from him who blesses to
him who is blessed., As a rule it moves from sirong to wesk, wise
to unlearned, old to young, and God to man. Redleccanioedapr
W gz iupaaptt GhesEace aedkd W easxiey oF ek, {ERecacs-pdB )

All normal/.....
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All normal and healthy people have this blessing in themselves
and thus are able to bless. ﬁot all, however, are equally
filled with the power to bless, for this powsr depends on the
power of the spirit possessed and the status of the person con-
cerned. Blessings given from the deathbed have a special ‘power
about them.

In both the giving and the.receiving of a ?}essing
there is cozrmunica;tion of power. He who receives, Dblesses
him who gives i.e. his soul goes out to  him who has the power
of blessing, and so maintains and manife;ts hﬁs gloxy.

2h il g;g.";,;“ Thus throughout the 0ld Testament

men blesé Cod who is above blessing, for in blessing they are
blessed, "Stand up and bless the Lord your God from everlasfingv
to everlasting. Blessed be thy gleorious name which is exalted
above 2ll blessing and praise.® (Nehemiah 9:5); The worshipper
gathers all the energies of his life and directs them towards
Him from whom all blessings flow. (10)

When one person blesses another (11) these blessings
are both a prayerful vision of +the Divine purpose for that per-

Fhey are

son and a declaraticn of it, i.e. =8 also prophetic,
(Genesis 49:1) and also an intercessory prayer, (Déuteroncmy 33).
Pedersen (as quoted by Jacob) sees blessinhgs operative in three
fields: (i) to be fruitful and to multiply (12); (ii) in having
many possessions and riches, and, (iii) in victory over enemies.

Blessings appertain to every cliﬁax of life and in
all important decisicns e.,z. before a journey, at a wedding,
assigmament of inheritance. {13) Even a gresting can bs a blessing.
(Ruth 2:4)

In the opinion of the Israelite there is no great

differencs/.....
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difference between the word of blessing and intercessory prayer.
Blessing is asking God for His bounty. Psalm 72 can be taken
either as a blessing or as an intercessory prayer. The Aaronic
blessing of Numbers 6:23-24 is also an infercessory prayer for
the peopie:

ﬁThe Lord bless you and kesp you;

The Lord make his face to shine upon you, »

And be gracious to you;

The Lord 1lift wuwp his countenance upon you,

[ ard give you peace."

(£f) Curses.

Cursing is blessing with a negative sign, and like
blessing it is a mixbture of magic and tasking' prayer. The
apocryphal book of the 0ld Testamént, Sirach, equates the curse
with prayer. "If in bitterness of soul he calls &own a curse
upen you, his Creator will hear his prayer." (Sirsch 4:6)
Grotesque as this sounds to the modern worshipper (in his thinking,
if no% in his emotions) cursing is a form of praying in the Cld
Testament. | |

Like blessing cursing is also regarded as a word of
power, capable of attaining its end, B % Weccspanilrain)
csrdeapaiante Cdicein (@iaittepei DR ) ., Israelite tradition
revels in telling the story of how Yahweh saved His pscple by com-
pelling Balaam to bless Israel, instead of cursing as he was com-
manéed to do by the enemy. (Numbers 23:11; 24:10).

Although the primary word for cursing is ”)2 é, s SOl€e
times the word for blessing, 27'3 ;l,ls used in iis place, no doubt
as an suphemism to aveid that dreadful word., (14)

There are a number of formulae for the curse.

¢
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Deuteronomy 27:15-26 has a long list of various curse-formulae,
to be used by the congregation,~e.g."'éursed be he who dishonours
his father or his mother' and all the people shall say 'Amen' "
The curse attached to the test for a wife éuspected of adultery,
specifies the result if the wife, being guilty, drinks of the
bitter water.' If guilty the bitter water will "make your body
swell and your thigh fall away". (lNumbers 5:16-27).‘ Jeremiah
17:18 is an examéle of a more usuzl form of the curse: 'let
those be put to shame who persecute me, but let not me be put to
ghame.L.... bring vpon them the day of evil; déstroy them with
double destruction”.

There’are also examples of prayers for revenge and
for the destruction of the enemy. They are both frequant and

' the R.S.V. Franslation of
urgent, An extreme form is found iqAPsalm‘109 where the Psalmist
even prays that the prayer of his enemy be counted as sin.(15)

Grim as these prayers may seem to b?’to us, they do
reveal a strong sense of Jjustice and an awareness that God will.
not. allow injustice to be tolerated or mjustice to be violated,
"May their camps be a desolation .....for they persecute4him whomn
thou hast smitten, and him whom thou hast wounded, they afflict
still more. Add to them punistment upon punishment.®
(Psalm 69:25-27).

Mowinckel notes that the operative words of the rituals
of cursing 3{2 blessing, oftenare older than prayer, and in the
course of time develop dinto prayer.

Although the curse is a word of power against those
to whom it is directed, it will not affect the man who is fuvll

of blessing and remains close to God. Thus it was that Balaam

found © it impossible to curse the Israelites before the batile.

(Numbers 22- 24)/.....



34,

(Numbers 22-24). Yahweh assures Abraham of His protection
against the curse: "I will bless those who bless you, and him

who curses you, I will curse." (Genesis 12:3)

(g) Confession.

Confession can be described as a special type of in-
terceésory prayer . in which a definite request is mad®, viz. the
forgiveness of sin, the removal of guilt, and the turning away
of the punishment which threatens the individual or the people
because of their sin. (16)

One obstacle to petitions of which the pcople of the
0ld Testament w;re very consclous, was sin expressed in its wvaricus
forms of infidelity, disocbedience, ingratitude, and rejection of
the covenant. Sin hindered Yahweh's salvation and had to be
remo%ed, before Yahweh'sAsalvation worked again. The sinner
has set inWe motion a fatal force that will destroy him, The
tragedy of sin is that the sinner is powerless in its grip, unless
Yahweh intervenes.

In the prayers of penitence we have the most profound
and impressive of Israsel's prayers. There we learn of a God who
freely forgives, receives back, and takes active steps to cleanse.
(17) Forzivensss is sought so that worship may be worthily
offered, and that the precious relationship between Yahweh and Hig'
pecple may be restored.

The prayer of confession follows the recognition of who
God is, for none can stand in the presence of the Hely Cne-
without being conscious of the gulf between him and God. Isaiah's
response to the vision of Yahweh in the temple was: '"Woe is me!l
For T am lost; for I am a man of unclean lips; for my eyes have

i
seen thef.....
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seen the king, the Lord of hosts!" (Isaiah 6:5) Unholy man
cannot see God and live, unlesé God imparts His cleansing grace.
Either he must psrish with his sin, or his sin must perish
that he might live. (18)°
"If thou, O Lord, shouldst mark iniquities,
Lord, who could stand?
But there is forgiveness with thee, .
that tﬁou mayest be feared." (Psalm 130:3,4).
Confession prayer is very prominent during the period
of the exile and the return. It was a pe;iodlof much soul-
searching for the reasons why Yaliweh had allowed them to go into
exile and yet had not abandoned them. Ezrat's prayer (Bzra 9:
5.15) is mainly confession, acknowiedging both the sins of
Israel and the righteousness of God., In this community confes-
sion the leader does not stand apart from the congregation in
admitting sin, for he too is involved, (Nehemiap 1:6)
As in other prayers confession also has a definite formatb.
In Judges 10:10 we have a simple confession of guilt. "We have
sinned against thee, because we have forsaken our God and have
served the Baals." 1In chapter 10:15, +there is added a prayer
for deliverance. "We have sinned; do to us whatever.secms good
to thee; only deliver us, we pray thee, this day". To confession
and petition I Samuel 12:10, adds the promise of showing gratitude
in ever more fawthful honouring of Yahweh. Ezra 9:6-15 and
Daniel 9:4.19, retain the motives and expfessions, but multiply

the affirmations of God and add historical retrospect.

IIT Prayer of Iementation And  Complaint.

In the various distresses that come upon nations and

individuals, people always try to find a way to touch the heart

of God feeess
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of God so that He may be susceptable to their prayers. They
attempt to arouse His compassion by appealing to His promises

in the covenant, His loving-kindness, honour and power., They,
in turn, try to remove all that which displeases Him, confessing
their sins, asking for forgiveness and help, appeasing His
Wfath and looking for His mercy and love,

The prayers of national lamentations are a2 a rule
couched in genseral phrases which constantly recuf; "hear", "look"
here", "plead our cause". When defeated and oppressed the
Aation have their special prayers asking to be rescusd from
death and distress, (Psalm ?4&19); for revenge on their enemies
(Psalm 79:10-125 and that they may be raised up again (Psalm 8C:R).

Mowinckel suggests that the prayérs of natlional lamenta-
tion helong to the special days of humiliation aﬁd prayer;' When
defleated in war or when some natural disaster takes place,

a public fast day is proclaimed. (19) Humiliation and mourning
imply a state of impurity since the 'disaster' or 'curse' has
befallen the people., The accompanying cultic actions of tearing
the clothes, beating the breasts and ﬁips, cutting themselves
with knives, shaving or plucking the hair and beard, wearing
sackcloth, throwing dust and éshes on to their heads and elither
kneeling or lying prostrate in prayer, are meant to emphasize
the depths of their feelings and to add power to their words of
lamentation. (20)

In a world where illness was thought to be caused by
deﬁons, and even inflicted by Yahweh as punishment for sin,
private prayers of complaint and lamentation are inevitable; As

Hebrevos
a rule they,believed that the curse of illness or trouble could
be dealt with by means of offerings, cleansings and prayers. The
individval prayed to Yahweh for healing, confessing his sinfulness

4
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and recalling his pilous works, - Calling on Yahweh to have com-
passion on him, he also asks Him to withdraw His sentence
N through His blessing.(21) He a}so prays for punishment and
revenge on the evil enemies who have caused his :discomfoft.
These laments do not allow us to reconstruct t;e life
history of the individual worshipper since his laments express
his experience in a typical and universal way. The purpose is
not to describse a particular happening, but to interpret the
event in terms of the familiar categories of religion, hence

these laments give words to express the feelings of others who

are undergoing trials and tribulations,

IV Prayers Of Praise,

HMost hymns and prayers begin either with. an exhortation
to praise Yahweh, %o thank Him for His mercies or simply an
ascription of praise, The Hebrew did not come inté the presence
of God with an easy familiarity, but with a deep awareness of His
greatness and majesty. Adoration leaves no room for self-glory-
only hunility is expressed: "Let not the wise man glory'in his
wisdom,.... .. the mighty man ... ﬁight, eesorich man ... riches,
but let him who glories, glory in this, that he understands
and knows me, that I am the Lord who practice kindness, Justice
and righteousness in the earth.," (Jerémiah 9:23-24) The Psalms
clearly reéognized that humble reverence is the beginning of
prayer and worship.

In praising Yahweh the worshipper reminds himself just
to wvhom he is praying and when he knows this, this knowledge
governs his whole apprcach to Yahﬁeh. This is the route cf the
man who knows God, and who is grateful for all that He has done.

Mowinckel also/een..
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Mowinckel also suggests that praise to lead in the
main body of the prayer, is an‘expression of a primitive utili-
tarian attitude to flatter Yahweh as well as to appeal to His
sense of honour, Yalweh is far more likely to answer prayer
if tackled in the right way. Although Mowinckel's assertion
might be true of very early praise forms, it does not ring true
in the later prayers and praises which reflect the genuine

‘ a
desires and feelings of the worshipper. The acclamation of
Yahweh is basically a simple obligation of the covenant. It
is man's response to the dialogue Yahweh has initiated with
his community. At the core of the prayers of praise is the con-
sciousneés of both the poet and tre congregation that they are
standing face to face with Yahweh Himself, He is in their
midst, and they are His chosen people who owe Him everything,
including their birth as a nation. Those hymns of praise
attempt to express what the congregation is seeing and feeling

. , ;

and %o increase His glory in the world. Joy, enthusiasm
and adoration are its dominant mocds.

These hymns. begin with an invitation to Join the
poet- in praising God.

"0 come, let us worship and bow down,

let us kneel before the Lord, our Maker",(Psalm 95:6)

Frequently the method of praising is also suggested -

'Playu\g
ginging, dancing, or, 2 musical instrument,

"Let them praise his name with dancing,

making melody to him with timbrel and lyreti" (?salm'l@sz}

After the exhortztion to praise Yahweh, the rsasons

why He should be worshipped are developed. Sometimes the poet

ot

is specific, at other times his motivating reasons are geners

s

The primary reason for praise is Yahweb's acts in fulfilline

>

‘  His rélefeece.
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His role in the covenant relationship. Creation and His
cesmic functions follow as stimﬁli! for praise.(22)

"For he is our God,

And we are the people of his pasture,

and the sheep of his hand". (Psalm 95:6-7) °

Occasionally the hymn of praise closes with a brief
wish or askiné prayer for the future prosperity of tﬁ? cengregation
or of the poet himself. (23)

"May the Lord give strength to his peoplel!
f ' May the Lord bless his people with ﬁéace." (Psalm29:11)

This kind of conclusion expresses a deep and original
religious need: - to surrender one's life and one's cause to such
a gloricus and mighty God and thereby to know oneself to be safe
in His care. |

These prayers of praise fall into'fwo main categories:
(1) there are those prayers to be said or sung by the cultic
community as a whole; and (il) there are the personal hymns of
praise. Psalm 84 is a goéd example of an individual's thoughts
of praise. His "soul longs, yea, faints for the courts of the
Lord", since lre regards that a day spent in the courts of the
Lord is better thar a thousand elsewhere, "I would rather be a
docrkeeper in the house of my God, than dwell in the tents of
wickedness." (24)

Yahweh is scmetimes praised indirectly. When the ﬁoet
refers to the temple or to Zion, it is God +to whoem he gives
the glory, for Be dwells in the temple and in Jerusalem. (25) (26)
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V Prayers of Thanksgiving.

Praise moves very easily into thanksgiving - so much

so that Ringgren describes the pfayers of thanksgiving as

"parrative praise" (27). There are however two formal differen-

ces between praise ard thanksgiving hymns, wviz. (1) in thanks-
giving Yahweh.is addressed in the second person, and (ii) the
N

motivation for giving thanks includes some particular answer to
prayer, or some special benefit obtained. (28) Common to these
prayers ig the deep sense of unworth}ness of the worshipper,
which has been made very plaiﬁ by the grea% preofs of the Divine
grace, always felt to be entirely undeserved.
| Mowinckel sees the original pattern of the hymn of
thanksgiving in the old songs of victory. (29) The worshipper
does not only turn to Yahweh to thank and to praite Him for His
acticn, but in doing so he is also witnessing before men Yahwsh's
acts of salvation. "All nations surrcunded mé; 15 the name of
the Lord T cut them off..... I was pushed hard, so that I was
f2lling, but the Lord helped me”. (Psalm 118:10 & 13).

Thanksgiving, like praiss, abounds in the Psalms.
Gelin (30) lists the ﬁhanksgiviné Psalms under three headings
viz. (1) thanksgiving of the nation as a whole; (ii) thanksgiving
of particular groups, guilds, or clans; and (1i1) the thanksgiving
of individuals. (31) The worshipper remembers with gratitude
the many mercies of the past and the present. "In thee our
fathers tfusted; they trusted, and thou didst deliver them".

They are so
(Psalm 22:4(5). ‘A £illed with the joy of thanksgiving, that
they not only witness to Yahweh's mighty acts, but alse . inviteus
: to cliscover Eor ourselves

to'taste and see that the Lord is good", andhﬁhat "the man who
takes refuge in him" is happy. (Psalm 34:8(9)). Thanksgiving

covers the /.o..o
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covers the whole sphere of national, clan and individual life, °
for in all these areas Yahweh ié cbriously active.

Special events give rise to special songs of thanks-
giving e.g. the times of national deliverance as in the time
of Deborah (32) "The Lord has done great things for us": The
fulfilment of vows (’33}, VSFI&I:M ¥ WW‘}-"Q" wl end P "\Q@W“L*

Sacrificé and thanksgiving are ¢losely linked. The
phrase "a sacrifice of thanksgivirg" is fairly common. “Burnt
o%feriﬁgs“ are a way of giving thanks for vows fulfilled.

(Psalm 66:13) Leviticus 7:12-15 and 22:29-30 lay down the
regulations for these thanksgiving offerings. The sacrifice
is the attempt to g¢ beyond inadequate words in thanksgiving aﬁd
to give tanzible evidence of a grateful heart. The characteris-
tic feature of these sacrifices is that the victinm is skared
among God, the priest and the worshipper who éats the offering
as a holy thing. The sacrifice must be eaten on the day it is

offered., (35)

Conclusion,

As can be seen prayer as spsech with Yahweh covers a
very wide field. Although sone of these types are not usually
regarded as prayers today, in the 0ld Testament times they were
very real and vital elements in their religicus life. Prayer,
of course, .is not just man's speech to Ged, it is also God's
spséch to man. HMan also needs to listen to Godls speech, hefore
he can pray properly. However, to cover Godis speech Yo man as

part of prayer, would need a thesis on its owmn,
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CHAPTER THRER:

Praying Personalities.

Prayer is a combination of three factors: speech,
man and God. We have looked at the speech, now we turn to
the personalities of prayer.

1. Abrahem,

When we read through the book of Genesis, we are
struck by the intimate relationship betwéan God. and tﬁe patriarchs.
He was not only in close contact with the head of ths c¢lan, butb
belonged to the family, moving with them in their namadic life.
Their relation;hip with God is one of reverencs and respect, but
not of terror. Thisbvery personal God cames in friendliness and
promise, Speaking to the elan through the head of the tribe.

Not umnaturally the kind of God they worshipped determinsd the
kind of prayers they prayed. -

Abraham is the supreme example of patriarchal piety.

In Genesis 12:1ff we read of Yahweh taking the initiative in

calling Abram to leave his country and in promising to make a

great nation oul of his descendants. Abram's response is ong

of obedience, and it is this contiming obedience, tested

severcly in the command to sacrifice Isaac, which maintains that

intimate contact with Yahweh. The first time Abran is described as
Proaymd o Yahweh is in chapter 12 verse 8 where he first built an

altar, and then "called on the name of the Lord". Prayer

at the altar of sacrifice is a feature of the early patriarchs.(d)

The chief pattern of Abraham's prayers is that of
dialogue and intercession. He prayed for an heir to succeed him;
for I%%ael; for Sodom and Gomorrah when Abraham dared to argue

witi/e..ooe



with Yahweh and to plead with Him to be merciful; and for
Abimelech and his family to be healed from the curse that Yahweh
had placed upon them. (2)

Abraham, however, does not take the initiative in
the prayers. It is Yahweh who firét of all approachesbAbi*aham.(B)

" The Wor of He Lonet ™

Sometimes “R comes in a vision, bubt usually He just appears, on
occasion,in tfxe guige of a mwnan being. (4) Yahweh approaches
Abraham in promisés; to be a great nation; tp be his shield;
to make a covenant; and to give Sarah a son. (5)

Prayer for Abraham is also the mothod that God uses to
revesl Himself, His plans and purpeses. "I am God Almighty;
7alk before me,- and be blameless" (Genesis 17:1). He reveals
Himself as a covenanb-malking - God; a promise-keeping Cod, and
a God who is desply in'bﬁresi:@d in the welfare of His people. Vhen
Abraham's servant goes %o Nahor to find a m,io for Isaac, it is
to the "God of wmy master Abraham® (Genesis 24:12) _i.e. to the
CGod who has revealed Himself to Abraham, to %;hm he prays for
wisdom in this delicabe task. In later years Yahweh is knowm
as the "God of your father, the God of Abraham, the God of
Isaac, and the God of Jacob." (Exodus 3:6). Prayer to Abraham
and to the other patriarchs was a means of reveclation, of getting
to know God more intimately.

The outstanding characteristic of Abraham's prayer
is its compassion and his intimate relationship with Ged. The

other praying personalities of the Old Testament are not portraycd

with this easy style of prayer.

2., Jdacob.

Abrahan's obedience and loving loyaliy to Yahweh make:
his relationship so unique, When we comg to Jacch, obedionce

is not an /



is not an easy thing. Jacob is a different kind of person.
Although his early life was a déceitful kind of 1life, Yahweh,

- .@&sS with Abraham, took the first steps in the building of a
deeper relationship. . We can aiéo sea8 in this action of Yahweh,
an answer to Isaac's blessing prayer for Jacob, (Genesis 27:27-29)

At Bethel Yahweh approaches Jacob in a dream. Unlike
AbrahamsJacob's response is not that of obedience, 'kzutls:.f'kﬁ‘:@(: the
making of a bargain with God. "If God will be with me, and will
keep me in the way that I go, and will give me bread to eat and
clothing to wear, so that I come again to‘my féﬁhar's house in
peace, then the Lord shall be my God" (Genesis 28:20-21) This
vow has none of the trust of Abrabam's prayeré, but it is the
beginning of a new life with Yahweh,

After his years with laban, and as he prepares to meet
his brothsr Fsau who has sworn to kill him, Jacob attempts to
smooth the way through prayer, Quite unlike the conversational
prayers of Abrabam, this prayer of Jacob is very formal., It has
the elements . of invocation: & remembrance of Yahweh's promises
and command; - confession and petition. Jacob is so conscious
of the many blessings that God has bestowed on him, that he dis-
covers his unworthimess: YI am not worthy of the least of all
the steadfast love and all the fd@thfulness which thou hast showm
to thy servant, for with only my staff I croésed this Jordan;
and now I have bezome itwo dompaniss"; (Genesis 32: 10) Gced has
been working in his life in a differcnt way from that of Abrahanm,
and Jacob responded to that steadfast love and faithfulnsss in
prayer.

The crisis point in his relationship with Yalwreh is at
Penuel where he received a special blessing froem God, "I have
seen God face to face, and yet my 1life is preserved",(Gen.32:30).

!
From heref cecce
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From here onwards God is able to speak to Jacob as He spoke to
Abraham. (35:1, 9, 10). Jacob's response is non-verbal - he
set up a pillar of stone and sacrificed on it (35:14). God used
prayer to reveal to Jacoé His nature and promises. (35:11?).
Jacob is now as obedient as Abraham was. (35:1-4, 15)., His
1life closes with his prayer and prophetic blessings.(48:15-16,20;

49:2.27). . .

3. Moses.

The prophst Jeremiah describes b&th Moses and Samuel
as pre-cminent in intercession (6). A4s we read through the life
and prayers of Moses, we find this assertion to be no exaggeration.
The secret of his dynamic and resilient leadership is found in his
intimate relationship with God, Like Jacob, Moses had run away
fron the consequences of his sin, but unlike Jacob, Moses was
more receptive to Yahweh's call, Again it i;'Yahwéh who takes
the inibtiative in calling Moses to his task of delivering the
Hebrew people out of thelr slavery in Fgypt. Moses is God's
answer to the many prayers of the oppressed people, ‘'And the
people of Israel groaned under their bondage, and cried out for
help, and their cry under bondage came up to God., And God
remembered his covenant with Abraham, with Isaac, and with Jacobl!
(Exodus 2:23F). This method of God's in answering prayer by
calling a man to His service, is a common feature, especially
in the period of the Judges. (7)

The dynamic of lMgses! work and prayers finds its source
in the fact that it is ¥Yahweh who has called and egquipped him for
leadership. | In his call Yalmweh convinces Moses that he can
save the Hebrew slaves if He helps. This aid Yahweh promises.
Convinced bim§elf, Moées is able to persuvade others. In the

L= b
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call, which is in dialogue form, Yahweh reveals Himself and
His nature. (8) Moses' responée to Yahweh's call, however, is
not the ready obedience of Abraham, but the deep inner struggle
of surrender to the will of God to attempt this most onerous of
challenges. Only after Yahweh has.resolved his doubts, ‘is
Moses able and willing to trust and obey.

The call of Moses gives power to his prayet?. Because
Yahweh has called'him to this task of leadership, MNoses is free
to turn to Him again and again in the predicaments of the wilder-
&ess w#nderings. Whenever Yahweh voices Eis intention either to
abandon His people, or to destroy them, Moses reminds Him of
the promises made in the call. (9) This is the lever that he
uses in his God-given task to bring the people to the promised
land.

A good example of this kind of pré&er is found in
Yahweh's reaction to the people's disobedience in making the
golden calf, Yahweh tells Moses to leave Him alone so that His
"wrath may burn hot against them and may consume them"ﬁlo)
Yahweh also promises to fulfil His age old promise to Abrahan
by creating a nation out of the descendants of the loyal Meses.
Moses! reaction is to appeal to Yahweh's pride and nature., Vhy
should He give the Egyptisns the opportunity to scorn Him because he
fails. to fulfil His pre-determined task? Then Moses reminds
Yahweh of His promises to the patriarchs. In this prayer Moses
dares to tell Yshweh what to do: ﬁTurn from thy fierce wrath,
and repent of this evil against thy people", (Exodus 32:12)
The basis of Moses' confidence in daring to pray such a strongly
worded prayer, 1s found in his call and in the nature of Yahweh
to keep promises,

In the expanded edition of the prayer in Humbers 14:13.-19 the

. o L C . editorsfee. ..
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editors make Moses take a much more gentle and reverent line with
Yahweh: "And now, I pray thee, let the power of the Lord be
- great as thou has promised". |

his prayer also closes with an appeal to be fofgiven,
while the Exocdus account puts the call for forgiveness on éhe
following day.

The ccnfession and plea for forgiveness in Exodus 32:31f
shows us that Moses did not pray in words alone, but with his
life. Here he is prepared to be blotted ont of God's bock, if
God will not forgive His pecple. This is intercessicn of the
highest order. In verse 34 when Moses is assured of the continued
existence of his pecple, he is charged by Yahweh to take action
as the she?herd leader to lring the people back tc the path of
rectitude. Moses is himsell part of the answer to his own preyer.

The diélogue prayer recorded in Exodﬁs 33:1» 34:10 shows
again the intercessory power of the whole man, Cassute writes
that if we are "to comprehend the dialogue in this paragraph
properly", then we must pay heed "to the fact that this conversa-
tion is not conducted in accord with Greeck or modern processes of
logical thinking, but follows the patiern of eastern dialogues,
which convey the intention of the speakers more bty way of allusion
then through explicit statements." (11)

Yahweh opens the dialogue by commanding Moses to continue
tc escort the Hebrew tribes to the promised land. "Depart, go up
hence, you and the people wieom you have brought up out of the
land of Egypt. (Exodus 33:1) God promises to send an angel to
gulde and protect, while He Himself will remain behind "lest I
consume you in the wéy, for you are a stiff necked people".
(Exodus 33:3)

- Moses parries with Yahweh (v 12-16). He alludes to his
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call (v.12- "I know you by name, and you have 3156 found favour in

my sight.") If he has indeed fgund favour, then Yahweh must grant
his request as it is in harmony with his call ("show me now thy ways",
and, "this nation is thy people" - which Yahweh seems to deny in

®

verse 1).

In reply Yahweh promises to be with them (verse 14), but
Moses is not totally satisfied., Having obtained tg}s much,
Moses goes on to .receive an even greater blessing for his pecple.
Moses is prepared to give everything so that his divine calling
might be brought to ccmpletion, even if ﬁhis %eans talking Yahweh
to task for His unreasonable stand over Israel’s sin, lMoses is
deeply aware that the survival of the tribes is valuveless, unless
Yahweh accompanies them to fulfil His purposes. The distinglion
between the Hebrews and the Egyptians have no value unless Yahweh
goss into the future with them. Yahweh'gives to Israel her
distinctive nature and réle in the world,

In verse 17 Yahweh praises Moses for his rightful persis«
tence., As a reward Moses is shown more of God, than any of his
predecessors, He sees the glery of God (v,18-22) i.e. he per.
ceives the works of God and in them is able to discern scme of
Yahweh's attributes, but is unable to comprehend His ecsentizl
nature, (12) As complete forgiveness is obtained, the s=in
barrier to the covenant is lifted, and the covenant renewed.
(Exodus 34:10ff)

The prayers of Moses are in the 'context of his call and
the promises of Yahweh, .His prayers are more than words, tﬁsy
are the expression of a :man who enjoys an intimate relationship
with God. These prayers involve his whole 1l1ife. His faitnful-
ness and paréistence make him into the priest whose praysrs save
Israel from the wrath of Yahweh., His persistence is a nécessaxy

part of prayer, not to persuade God by much asking, but to pre.
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pare his mind and imagination for the answers,

When we leave these great and demanding prayers of lMoses,
and look at scme of his other prayers, we come down to earth
again, The pattern of many of these prayers is: a comp}aint
of hardships; Moses intercedes; God acts. For instance, when
ﬁhe wanderers- camped at Rephidim, they not only found that there
was no water, but they blamed Moses and demanded tHat he remedy
the situation. In this explosive atmosbhere Moées asks Yahweh:
1What.shall I do with this people? They are almost ready to stone
Ae." (Exodus 17:4) Yahweh answers by showing the method to find
the water.(13) Clecsely allied to this pattern are the prayers for
the lifting o% the nine plagues on Egypt. Pharaoch requests
the plagues to be removed, and Moses throﬁgh prayer obliges,(14)

Moses did not find the path of obediencef a bed of reses.,
He has personzl prayers of complaint and regret that he had ever
heeded the call. "Why didst thou ever send me?" he grumbles feslingly.
(Exocus 5:22); In Numbers 11:11-15, Moses despairs of ever ful-
filling his God-given responsibility, and wants to be released from
his task, or alternatively to have moﬁe help, Yahwen's answer
in verses 16-23 is a promise to share the burden. Only as Moses
came to Yahweh with his complaints, was he able to continue
faithfully in his often thankless task, Through these encounters
with Yahweh, Moses learned to trust more,

This man of prayer was at the same time a man of sction,
Most of the 0ld Testament heroes. of prayers are also heroes in
acﬁion. Prayer was so important and vital in Moses'! life, that
one tradition indicates a special place of prayer, viz. the
tabernacle which stood outside the defiling precincts of the cemp.

Whenever Moses went to pray in the tent it was a state cccasion,

All the people rose up and stocd in front of their cwn tents until

L
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Moses had gone intc the tabernacie to pray. (Exodus 33:7-11)
Here God came in the pillar of cloud: here Yahweh spoke "face
~ to face" with Moses., The mountain, and Mount Sinai in particular,

‘was also a special place of prayer. (Exodus 31:18)

L, Joshua,

Althougﬁ Joshua succeeded Moses as leader, his prayer
1life is not as fully recorded as are his military exploits. As
before Yahweh takes the first step in establisﬁing a relationship.
Yahweh promises to be with Joshua as He had been with Moses., In
Joshua 7:7-15, *Joshua pleads for Yahweh's supbort, since the
people have suffered a heavy defeat at AL. It scems as if Yahweh
has deserted them. Yahweh's answer is to point out. the sin in
the camp that had caused the trouble. FTayer'hefe has the funce
tion of enabling Yahweh to uncover the sin of the people, and

hence to give the opportunity of cleaning the community and re-

storing the broken relationship.

5. Judges.

A feature of the prayers in the time of the Judges is,
as mentioned earlier, : . thal the tribes ask.Yahweh to save thenm
out of their predicament, and He anéwers the prayer by sending a
deliverer., The usual pattern of the prayer is that of acknow-
ledgement of sin as the root of their captivity, and a plea for
forgivenesé and deliverance, "We have sinned, do to us whatever
seems good to thes; only deliver us, we pewy thee this day
(Judges 10:15)

.In the context of Yahweh's deliverance of his people,
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the prayers of the judges are to be found. Gidebn, Jephthah,
Manoah, and Samson are the praying personalities here. (15)
Perhaps even the final verse of Deborah's victory song (Judges 5:31)
can be added as a praysr\of attrition.

Gideon's dialogue prayer is with the angel of Yahweh,
and with Yalweh Himself (16) who calls him to his task. Like
Moses, Gidecn is very wary about the call of God to be a
deliverer., lLike Jacob, Gideon responds to Yalweh in a vow
prayer. "If now I have found favour with thee, then show me a
sign that it is thou who speakest with me." (Judges 6:17) On a
second occasion Gideon asked for‘yet another sign that Yahweh to
make certain tﬁat He really wanted him to deliver the people from
the Midianites ( Judges 6:36-39). The sign is given. From this
point onwards Yahweh speaks to Gideon, but Gideon no longer responds
in words, only in cbedient action. | o

Jephthah's vow prayer is a little different from Gideonk.
Where Gideon prays for a sign, Jephthah promices to offer in
sacrifice the first person or creature that comes from his house
to greet him when he returns from the victory Yahweh has promised
to give him. His vow prayer is thus supposed to give Yahweh
an added incentive to secure victory. (Judges 11:29-40) Yahweh
gave the victory, and Jephthah sacrificed his only child who was
the first to grest him. Vows were made to be heonoured, no matter
what the cost was, |

Mancah and his wife experienced a dialogue prayer with
the angel of Yahweh. When the angel tells them that they are to
have a son born to them, Manoah prays fgr guidance; '"teach us
what we are to do with the boy that will be born" (Judges 13:8).
The son, Samson, has only one prayer atiributed to him. This

is the prayer in which he asks Yahweh for power to avenge himself on
Philistines by destroying their temple. This prayer is prayed

in the/.....
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in the pagan temple of Dagon. Tt is also answered, despite

the locality. (Judges 16:28)
6., Hannah.

Hannah's vow prayer started a new era in the history
of Israel for Yahweh granted her prayer, and gave her, a son,
Samuel whom Jeremiah called a great intercessor in the tradition
of Moses. (Jeremiah 15:1) Her prayer answered, BHannah prays
the beautiful psalm prayer of thanksgiving. (i’Samuel 21110}
This prayer with its reference to the monarchy (verse 10), was
hardly compbsed'by her on this occasion. Miéklem suggests
that the ﬁsalm was inserted here bescause in later years it was
used in the liturgy for the service corresponding to the modern
fchurching" of women, The psalm was also usea as a sbng of
victory and of thanksgiving on a variety of gccasipns. Micklen
sees Hannah's "exultavit" as the first draft of the Christian

"Magnificat" . (17)

7. Samuel.

Samuel's call came in the night hours, Only as he
obgygdﬁ Eli's suggestion to pray: "Speak, Lord, for thy servant -
hears", was he able to wait and hear the word of Yahweh to him.
(I Samuel 3:9,10,21). The word was a prophetic one concerning Eli
and his sons,.

As a prophet at Shilch, Samuel!s spescial duty was to
pray for ths people, The nation accepted this responsibility
and power to such a degree that they pleaded with him never to
cease to pray for them. (18) Samuel thought it to be siﬁ, if he
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failed to pray for his people.(18)

Praying for his peoplé went hand in hand with telling
them of God's requirements, since prayer is not effective, unless
Yahweh's conditions and commands are met, Thus in I Samuel 7:3f
Samuel instructed the house of Israel to turn aside from tée
foreign gods 'and ashtaroth and to turn to Yahweh with all their
heart. Only after a formal commitment to Yahweh, did Samuel call
them together at ﬁizpah. Through fasting and the act of pouring
out water, they confessed: "We have sinned against Yahweh"., The
offering accompanied nguel's unrecorded inter;éssion. Here ws
have an example of a'cultic prophet at his work of prayer and
sacrificé.

When the elders of Israsl asked for a king (I Samuel 8:6)
Samuel took the matter in prayer to Yahweh who told him to grant
their request. Using the means of prayer; Semuel discovered
Ged's will oholthe reque5t and God's own appoigﬁment;for the post,
These prayers along with their answers played an important part
in Israel's history, for here was to be discovered Yalweh's
purpose and pattern for the future of the people. At Yahweh's‘
instigation Saul was anmointed as the first king. (19) In chepter
16:1f thers is a short dialogue prayer concerning thé appointment
of Saul's successor. In verse 12 Yahweh reveals that David is
to be anmointed king,

Since Samuel was angry with Yahweh for removing the
kingship from Saul, he %“eried to the LordAall night"(I Samuel 15:11)
Despite this all night vigil, Yahweh is not persuvaded to change
His mind; instead -He asks Samuel: "How long will you grieve
over Savl, seeing I have rejected him from being king over Israelt"
(I Samuel 16:1) Intercession cannot and does not compsl Yabweh to
take steps that are opposed to His nature and His will, Yahweh
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answers only those prayers that are in line with His ultimate

purposes,
8. David.
Unlike Samuel, David is a man of war, His commu-
nications with Yalweh are a mixture of ‘enquiry' -r i 2. and prayer.(20)

The prayers that are recordedAare deeply personal théhgh they do
affect the nation's future.

Yahweh did not approach David directly. Nathan,the
prophet, was His mediator. "Go and tell my servant David,®
(II Samuel 7:5)' was God's wéy of speaking to him, David's
response to this mediated word was a personal and direct prayer
to Yahweh (verses 18-29). This prayer is a religioué composition
dating in the main from David's time. In its context the central
theme is played on the word ‘house'. Yahwsh will not allew him
to build His house, bﬁt will build David a hodse i.e. sons to
follow him on the throne. David begins his prayer by remembering
his unworthyness before God. There is thanksgiving for past
mercies (23-24); a remembrance of the greatness of God (21-22,26)
a request to confirm the word spoken by Nathan (verse 25),and to
bless his house.for ever (verse 29).

What 1s interesting in this prayer is that David "has
found courage to pray this prayer" to Yahweh, since God Himself
has taken the initiative. This is in contrast with the other
personalities of prayer who dared to pray and even to argus with
God. There are perhaps two interpretations here: either David
had desired to pray . this prayer, but dared not because of the
nature of the request as overriding Yahweh's personal appointment
of kings, but as the suggestion comes from Yahweh Himself, he

can go ahead; Or David feels that it is dangerous to pray becauss
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of his chequered career, but now that Yzhweh has taken the first
step, it is a sign of Yahweh'!s favour,

Like Samuel, David had an all night vigil of prayer.
Fasting was added as part of his vigil for the 1ife of his ill@gi-
 timate child. Though his prayer was not answered, David accepted
the situation with grace, trusting to the Lord's perfect will.

He had done ail that he could to save the life of the child, but
Yahweh had taken "ghe baby in death, (II Samuel 12:22f)

In chapter 22 there is a psalm of thanksgiving., It
purports to be an hymn of triumph, sung no doubt to the accompa-
niment of sacrifice and festivity to celebfate David's victories,
Here it is possibly adapted for liturgical purposes,
| ‘In ITI Samuel 24:10f David prayed for the forgiveness
of his own sin, God's answer to his request came through Gad,

Davidis seer,

9. Solomon, -

Unlike David to whom Yahweh revealed His plans through
a prophet, Solomon is privileged to have a direct revelation. In
a dream by night, Yahweh appeared to Solomon and commanded the
king: "Ask what I shall give you". This is unususl,for Yahweh
has always told the previous praying personalities His require-
ments, though leaving the door open for requests, Solomon's
prayer in response to this unusual command shows a sensitivity
to the greatness of Yahweh; a deep knowledge of what Yahweh
requires (ﬂwalk in faithfulness, in righteousness, and in
uprightness of heart.") and an appreciation of his inadequacy
to be king in his own power, Hence Solomon prays for "an
understanding mind to govern thy people." Through meditation in
prayer and by sharing his thoughts with God in prayer, Solcaon

’
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was able to make the right choice. (I Kings 3:5-9)
The well-known prayer"of Solomon at the opening and
_ dedication of the temple is a well constructed legalistic compo-
sition attempting to provide foriéveny kind of situation . :-
‘when people should want to pray to Yahweh. (21) The phraseclogy,
the full rhetorical style, the édmonitory tone and the simple,
stern theologf of sin and retribution stamp this prayer as an
elaboration of the Deuteronomic compiler with later expansiocn by
a revisor of the same school after the exile. (verses 44 .53) (22)

The prayer is divided into thres main;sections:

(a) Solomon's address to the assembly (15-21) which recapitulates
;n thanksgiving'the fulfilment of the promises of Yahweh and espe-
cially Nathan's oracle tc David, (II Samuel 7);

(b) the prayer of dedication (22-53) which is strongly Deuteronomic.
In the enumeration of the various calamities and the catalogue of
curses consequent upon the breaking of the law suggests Deuteroncey
28:15-68; and (c) the blessing (54.561) wﬁ;ch ié onitted from
the Chronicles account, This omission probably reflects the
development of the priestly monaéiy of such sacred functions as

the blessing of the people. In the earlier record Solomon hes
bbc:”oQJﬁ?héﬁ;nt to assume the rdle of priest, for then, bty
virtue of his kingship, he was head of his own sanctuary: the
professional priests exercisirg their offices'only as the king's .
deput#es. (23)

Running through the prayer there are four main themes
which also contain the substance of the Church's intercessions for
every age,'vizn right relationships between individwals; a
worthy role for the nation; material and physical wellbeing; and
an ouigoing concern for the heathen world,

.Eahweh assures Solomon that He has heard the prayer.

He repeats ths conditions of faithfulness, integrity and upright-



ness, if the promise to David's hcuse is to be kept in all its

fullness, (24)

10. Elijah and Elisha,

Most of Elijah's and Elisha's prayers are of a legen-
dary =r ! - =i+ nature with instant «ic200 answers.,  The
Carmel. contest; Elisha's knowing the mind of the kigé of Syria;
the flow of oil to pay off the widow's debt; the curse on

the two boys; and Elisha's singlehanded capturé of the Syrian

e % = vt e

army,.~ B35 aoar :;;ff v L Lids waciedd enld lepazdary prerer.
No doubt these nen were giants in prayer to give rise to such
stories. (25)

Elijah's dialogue with Yahweh after the Carmel contest
(I Kings 19:9-18), shows the usual pattern of Yahweh taking the
first step in the conversation. Here He shows deep concern for
Elijah's depressed state, Elijah discovers ; furéher revelation
of God, that God comes not always in the spectacular evenls of
life like at Carmel, but also in the "still small voice"., After
this new revelation Elijah is able to discern God's commands once

more.

11, Jeremiah,

Welhausen names Jeremizh as "the father of true prayer,®
(26), and as we read through Jeremiah's writings, we find in his
prayers the peak of 0ld Testament prayer. He has broken through
the lower reaches of prayer and has come to the highest point of
prayer of an individual in the Cld Testament,

Skinner suggests that there is a ladder of prayer in

the historical evolution of religion. (27) At the lowest level

L4
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prayer is simply petition for tpe fulfilment of some particular
desire, or the removal of an external evil, solely in the interest
of the individual., ‘weee ldims o2 pEEmsr B Semstines tiomesd wiseh

Through the development of intercession, prayer ascends
tb the stage of Jefemiah. This stage is the effort of the soul
to bring every thought and feeling into harmony with Jod and to
discover its true good in being right with Him. :Though neither
gelfish nor self-centered, this stage does conﬁain a certain and
gecessany amount of self-will. There is an unresolved difference
between the two wills, arising from man's inability to coneeive
that which he déems to be necessary for his good can possibly be
other than what God wills he should have. In Jeremizh's case
he wants the punishment'ofhis enemies and the withdrawal of the
call to be a prophet - and yet this is not God’s.wéy.. |

The third stage of prayer we see in Jesus where the
thought of self is lost 1in the divine will, where the mind
surrenders itselfl wholly to the Divine will as that which is the
highest good. "Not my will but Thine be done", expresses in a
nutehell the height of prayer.

bs prayer and life arc so closely integrated, we need
to look at Jeremiah as a perscn, before looking at his prayers.
The prophet was a sensitive soul, shy and not given to public life.
He was formed for quietness and companionship, yet he was called
by Yahweh to follow a lonely, hard and scrrowfui path of obedience.

Jeremiah had two deep and conflicting loyalties: a deep
love for his country,v and a deep love for Yahweh, His supreme
aim was to bring the will of his people into harmony with the will
of God, but as the nation refused to listen and to obay, he
failed, He had to condemn the nation he loved,to serve the God
he loved. "Bach ﬁrophecy cost him tears of blood;  for he had
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to announce the destructicn of ?hat which he loved". (28) He
is branded as a traitor, he is hated, and no one ever listens.

There were times when Jeremiah wondered whether he was
-being cursed by God through this'gift of prophecy, sinée the
genuineness of a prophet was tested by the fulfilment or ogheru
wise of his words. For years he had predicted the downfall cof
Jerusalem and the’ruin of his people, but it seemed as if it
would never happen.

Yahweh added to Jeremiah's frustrations by forbidding
him to pray for the nation and even if Jeremiah does pray for them,
He promises not to hear. (Jeremiah 7:16) The peopie of Israel
must first of 21l learn to listen and to obey,’ for only then
will the ihtercessions be meaningful and effective. It is
interesting to note that even though Jeremiah is in extreme dis-
favour with the people, they still ask him to préy on their
behalf, This is part of his responsibility as a prophet - but
he learns that God requires more than words. Yahweh calls for
imner obedience, justice, mercy, and righieousness.

Jeremian's first efforts al prayer were for his nation,
but he learned to pray for himself when his intercessions were
rejected by Yahweh. It was also partly through the rejection
of his message and of his person by others, while at the sanme
time having this burning desire to prqclaim the dreadful message,
that canpelled him to wrestle with God in prayer to make sense out
of his calling, his message and response., He felt himself
damned by God, thus giving an inadequate message, while other
prophets wefe comfortable in their proclamations of peace,
hope and Joy. Evil prospered, while he, the good and obedient
servant of God, was going through hell on earth., This forms
the background and burden of his prayers, complaints, and his
peﬁitionslto have his enemies heavily punished.

The relevant/.....
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The relevant passages that deal with Jeremiah's wfestlings with

God are: 11:18-23; 12:1-6; 15:10-21; 17:9f, 14-18; 18:18-23;
20:7-12, 14-.18, The first two come from the early part of Jeremiah's
ministry, while the restm are generally accepted as coming ‘frcm the
middle years of his ministry. There is the suggestion that

Jeremiah was able to come to the point of accepting his frustra-
ting life in his later years when he learned to surrender more

fvlly to Yahweh. His problems were very much like those of a

young minister growing wise to the ways of God and hihself in
handling all kinds of. people,

In the first two paésages Jeremiah is painfully.con-
scious of the h;tred that his unpopular message has heaped upon
him, He hears his enemies plot: "Let us destroy the tree with
its fruit, let wus cubt him off from the 1a§d of the living,'that
his name be remembered no more". (11:19) He asks Yahweh the age
old question: "Why does the way of the wicked ,prosper?® (12:1)
Yahweh ought to know the answer since He "plantest them, and they
take root; they grow and bring forth fruit." (12:2) Jeremizh
calls upon Yahweh as the rightecus judge to allow him to see His
vengeance vpon his enemies (11:20) In verse 22 Yahweh promises
punishment for the enemies.

Although Jeremiah is having a difficult time in his
unpopular work, his prayers reveal, even at this early stage,
the underlying certainty that his message is in harmony with God's
revelation.

Chapter 15:1C-18 is also a complaint about the touvgh
life he is leading despite his uprightness. The first part of
verse 10 is very much like Job 3: "Woe is me , my mother, that you
bore me, a man of strife and contention to the whole land."

Cace agsin, he calls for God's vengeance on his enemies. Verse
16 is a poait&ve step forward for here he admits that "thy words
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become to me a joy and the delight of my heart." Yahweh replies
by affirming his ultimate deliverance (verses 16-21) and by
promising to make him "a fortified wall of bronze".

Jeremiah's prayer in chapter 20:7-12, Dbegins in the
depths of despair, but ends on a néte of triumph receiving the
assurance of Yahweh,. The Lord is to him as a "dread warrier®.

Jerémiah is abie to pray for vengeance without taking
vengeance himself; He is free in his prayers to express his
strongest feelings before God - and Yahweh understands. By prayingmn
éhis ﬁay, Jeremiah is affirming his confidence in the rightness
of his living and his message. ILven his nost dangerocus enemies
cannot shake him here nor can they force him in any way to yield
to their ways. In his prayers Jeremiah works out his thoughts
with Yahweh, and through hié prayers finds the strength to endure.

Reading belween the lines of his ﬁrayéré We see 8 pPro-
cess of self-examinatiocn, a scrutiny of his motives to discover
whether he has been disleoyal to his calling. : He repels the idea
that he has a secret dglight in anticipating the day of reckoning
(17:16). ©On the contrary he has stiiven to act as mediator and
intercessor even for his foes, (7@ " . 18:20). He works his
unpleasant duties with a clear consciences, but even hers he is
conscious that "the heart is deceitful above all things, and
desperately corrupt". (29)

In his prayers Jeremiah learns that the condition of
victory over the world is victory over himself ;). He
discovers that he must learn to distinguish the noble from the
base in his own thinking and feeling., God's presence enables
him to discover the unworthyness of some of the feelings to which
he had given such ffee and fearless expreséion. Only as these
rebellious thoughis are surrenderad, is he able to stand before
Yahweh and to speak on His behalf to the nation. Only the pure

2 i s . ST b e e RPN |
LEL UGEALC dav aat U wud Wude 12. Danielfceves



12, Daniel,

In the days of the bitter persecution of the Jews by
Antiochus Epiphanes, Daniel became the hero of prayer and loyalty
to Yahweh. Despite the laws passed making his prayers unlawful,
Daniel continued to pray three times a day facing Jerusalem. His
prayers were hot secret affairs, for with his windows flung wide

open, they were clearly audible in the street belcw.

(Daniel 6:10f)

Conclusion.

Iﬁ thése individual prayer studies, we have covered
a long period of time, Tbeginning with . Abraham and concluding
with Daniel., From the intimate and chatiy prayers of the
Patriarchs we moved to the more formal and liturgi;al ﬁrayers of
Solcuon. From the straightforward petitions pf Jaccb, we came
to Jeremiah whose prayers struggle to express his deepest needs.
The prayers of the praying personalities cover a wide field of
human activity from Moses'! prayers to guide a naticn to Jeremiah's
prayers of self-discovery. But in every cass prayer was the
very life breath that sustained them and encouraged them in tha
work they had to dp, These men of prayer, were also men of
action, :Agsasi:g-;:;dy their tasks and thelr backgrounds, £:=§°

prayer takeson a richer mesning for us.
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Chaplter Four:
God an& Prayer.

A study of the many prayers in the Old-Testament
reveals to the reader the kind of God in whom the worshipper
believed., Prayer is one of the best keys to an understanding
of what men think of God, the salvation He offers, and the
ground of hope for that salvation, Conversely God Himself
provides the framework of prayer - a framework of the creation,

covenant, election and in His nature.
|

|

1. Prsyer=Answering God.

Yahweh is the prayer-answering God. The Psalnist
deseribes Him as "thou who hearest prayer®. (65:2(3). He
alone has this power. The idols and pagan'aeitieé are powerless,
since they are not living gods as Yahweh is. "They have no know-
ledge who carry aboub their wooden idels, and keep on praying to
a god who camnot save.“r(l) Oaths have their power, becauvse
behind the words is the power of Yahwsh,

Althcagh Yahweh is the prayer answering God, He is not
compelled to answer every rejquest. Again and again wse read the
pleas of the Psalmists to hear the words of their prayers, and
to answer their petitions - pleas which would be quite wnnecessary
if Yahweh answered all the prayers that came His way, in the
method desired by the worshipper. God's answer to Jonah's prayer
is simply to point out the Toolishness of the petition.(Johah 4:1-11)

Many prayers are nob answered either because they are
not according to His will of mercy, Jjustice, faithfulness and love; .
or because of the poor rebellious state of ihe petitioner's

spiritual and moral life, Yahweh, for instance, refused even

to 1lsten/e....
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to listen to Jeremiah's prayers for the people, »since they were
sinful and disobedient, Even if the great intercessors ofthe

- past, Moses and Samuel, were to pray, it would make no difference
' to God, (2) The wise man notes.that "if one turns away his ear
from hearing the law, even his prayer is an abamination". (3)
God shuts out such abominations, by wrapping Himself in a cloud
"so that no prayer can pass through". (4) The Psalmist knows
that if he had cherished iniquity in his heart, .Yahweh would
not have listened. (5) The petitioner and/pr the people on
whose behalf he is praying, must first of all be cleansed, if
the prayers are to be heard. (6) Solomon's prayer at the dedi-
cation of the témplo lays great stress on repentance and forgive-
ness as cohdiﬁions for successful petitions. (7?)

In contrast to the prayers of the rebellious, Yahweh
finds His delight in the prayers of the upright.- (8) The
prayers of the righteous He always hears, (9) , as He does the
prayers of the poor, needy and godly. (10) Since Yahweh
answers only those prayers that come from a Just and righteous
heart, the Psalmist gives praise. Even when Yahweh obviously
answers the prayers of the upright, these answers are seen as
the result of Ged being merciful and loving, and not because
righteousness forces Him to answer prayer, (ll)

"Blessed be Ged,

" because he has not rejected my prayer

or removed his steadfast love from me!l" (12)

2. The Covenant God,

It 1is the nature of God to make effective prayer
possible. This He does not only because He is the prayer -

answering God, but because His reslationship with His elected

¢

peoplef ...,
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people is personal and intimate, This close relationship is
highlighted in the dialogue prayers, especially those of
FAbraham. According to the Pentateuchal scurce, "J", this
intimate relationship was‘sealed in a covenant with Abraham. (13)
This special covenant relationship is based on Yahweh's elgction
of Abraham and his offspring and on his faithfulness., On Abrahsm's
side obedience and loyal#ty seal the relationship. JYahweh is
very specially Abraham's God who will look after him and answer
those prayers that are right for Abraham and his successors.

The covenant made with Abraham is renewed with each of
the patriarchs. On Mount Sinai the covenant is made with the
nation. The 'prophet Jeremiah expresses the heart loi‘ the cove-
nant when he writes: "Obey my voice, and I will be your God,.and
you shall be my people."™ (7:23) " I will be their CGod, and they
shall be my people.® (31:33) Yahweh will do ever&thing to ful-
fil His purposes through Israel, -

Israel's obligation under the covenant is to obey the
laws of God. Where there is disloyaltty and disobedience;

Yahweh is under no obligation to keep His side of the contract.
Rebellion and sin hamper the covenant relationship, hence there

is the need for the nation to confess her sins so that the precious
relationship can be restored, Confession and restoration are
given meaning and significance within the framework of the covenant.
Outside the covenant there is no disobedience or disloyal#ty
against Yahweh, for He has made no pledge with the outsider.
When Israel acknowledges and confesses her failures and sin, He
restores the strained relationship to its fulhess., (14) This is
possible since Yahweh is a forgiving Ged., "I will forgive their
iniquity, and I will remember their sin no more." (15)

Yahweh does/..,.e
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Yahweh does not only forgive sin, but' He enables His
people to discover sin as the cause of the broken covenant relatiem-
ship. Through punishing Israel for their ein by-means of drought,
pestilence, defeat in battle_and supremely in the fact of‘tha
exile, Yahweh prepares the way for confession. Nehemiah
écknowledges all tﬁis in his prayer: "We have acted very
corruptly against thee, and have not kept the commaridments,
the statutes, and the ordinances which thou didst command thy

servant Moses, saying, 'If you are wunfaithful, I will scatter

I
|

you among the peoples; but if you return to me and keep my
commandments and do them .... I will gather them ... and bring
them to the pla;e which I have chosen®." (16)

As Yahweh's responsibility in the covenant is to lock
after the welfare of His people, He hears and aﬁgw@rs the:right
kind of prayers of the people. ‘He alone knows what will pre-
serve and what will destroy that well-being of the nation. In
the early days of the Sinai covenant Yahweh was strongly templted
to abandon His rdle in the covenant, since Israel had not kept
hér promises; but He continued in HisAduty, when Mopses remine-
ded Him of His promises.(1l7) Through the rest of the 0ld Testament
we see Yahweh keeping to the cévenant and even attanpting to help
Israel keep her promises, despite the utter failure of the nation
to be loyal and obedient., He can thus be trusted to hear the
prayers of the nation and of individuals where the answering of
those prayérs will fulfil His covenant purposes.

Yahweh is a God who is consistent and merciful. When
~1"§? 73 came to be used mainly of the covenant, the préphets
had discovered that such a covenant cculd only be maintained by

that persistent, determined steadfast love of God, which transcends

. ' . . : every/eocoo
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every other love by its nature and depth. (18) 1 Yahweh is a
God waiting to be gracious, Fﬁrthermore He is a God who does not
~change as the mood captures Him., This makes real and vital
prayer possible, for such prayerjis based on the unchangeable
.nature of God, and where that nature is T'E}'ﬂ , the prayers
are answered ip love and not as an automatic response taking

no account of the effect that certain answered prayers will have
on the petitioners; Where answers to prayers are automatic, it
is not prayer, bubt magic. Real prayer has warmth because God is
perscnally involved with His people in that_loving and intimate
covenant relationship. Real prayer becomes a personal encounbter
every time, Since God is consistent, there éan never be the fear
that God will suddenly change Eis mind or temper like the pagan

degties.

3. The Creator Ged.

Vd

God creates the conditions for prayer. He created man
in His own image and made man for communion with Himself. He has
made man in such a way that He is able to reveal Himself and His
purposes through prayer and history. He has placed within man
that spirit and instinct for worship and prayer, and placed him in
a creation that becomes a vehicle of revelation as well, Ged
made man for Himself so that our hearts are réstless until we find
rest in Him - as $aint Augustine remiﬁded us.

lWhen Yahweh created man, He created him to "have dominion
over the fish of the sea, and over the birds of the air ... and
over evexything that creeps upon the earth®, (1S) Man is a
‘co-operator" with God on earth in a minor sense. Prayer is the
communication with God to enable man to be an active and efficient

governor over the earth and her creatires.

) TSRACUTE - PRAYER [ - - -
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preyer atfeuphs Po scparaie the Uridwidetl fxon the- (i@ ewd
Ronsx, WlGROLE By Samwrming blmwedd &n wo sbwokwbe, Israclite
prayer aims at uniting the will qf man with the will of God, so
that the individual, abandoning himself to God, also finds him-
self fully in God. (2C) Any separation from the will of “God is
sin - it is the failure to have that perfect relationship as por-
trayed before .the Fall, In the story of Adam and E:re, it is
only as they attezr{pt to assert their own will apa;r't from God's
will, that the harmonious and beautiful relationship is shattered.
The prayer of the Israelite is part of the atte;%xpt to recover that
paradise relationship again.

There - is more to it as well, for man, as God's
governor on earth, needs to co-operate with Him that the Creator's
will might be done on earth as it is in heaven. Fernand Hénégoz
writes: "Israelite prayer tends to make the 'belieirer ‘an energetic
couoperato%,nd not a beatified enjoyer of God. Thg expression
and driving force of a will .active. in holines;; shows itself to be
in the last analysis a resuvlt of God's redemptive work such as
takes place age after age in men's hearts." (21)

God is not only the Creator of the universe, but also
the controller . Job, Chapters 38-41 show this very clearly. For
instance, although Yahweh created the heavens, He still ensures
that the Mazzaroth are lead out in their season, as is the Bear

Becavse He 1s Hhe

+ Creator and Controller, oF Fhe wniverse

with its children., (22) &

Tke aulbhority
He aloni. lW‘S i amflpower to answer prayer. His is the power and the
glory. Life is not governed by the caprice with which the
elements make sport with the earth, nor b:;:' the sexual potency of
both humans and animals, but by the Divine Will cperating in
various ways, through mird, spirit, word, ‘history, }Jl%ssi_ngs,

the natural channels of rain, sunshine, sterms, etc, In this

0 3 /
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universe of order and law, true prayer is possible,

Prayer does not only take its form, content and pur-
pose from the beginnings of creation and providence, but also
finds ifs meaning from the consm‘%tion of éreation. Unlike most
of the pagan deities, Yahweh has a definite purpose for H;.s people,
a purpose that He will coamplete at the consw{;tion of the world,
This purpose can be described by the word C‘ié ‘:‘t’_ o B l’\é ‘_ﬁr)i
does not only mean peace, but wholeness and harmony. It is a
comprehensive word covering the mary and varied relationships of
d:'ia:‘.ly. life, and expressing the ideal state of 1life in Israel,
Originally it had a strong stress on material prosperity untouched
by viclence or misfortune. The kernel of [3 15 '%l_; is the har-
menicus living together with Yahweﬁ and others. It is the nérmal
and proper condition of men in relationship ;&itb one another,
enjoyed most inttmately in the family (23). and éxtehded to obhers
by a covenant (24) which determines relatior}s ip.,

O I'é t_jT)' is central to the teaching of the prophets,
They do not however proclaim ﬂiﬁ %14_{' at +the price of neglect-
-ing sin., It is only after the judgement that Jereﬁliah is
able to write to the exiles that Yahweh has thoughts of 0313 gg'
for then. "I know the plans T have for you, says the lord,
plans for welfare ( [ /4 \,%_; ) and not for evil, to give you a
future and a hopa. " (25) Deutero -~ Isaiah announces the
deliverance from Babylon as a gospel of §§ i5 ‘:3,4':" .(26) Ezekiel
notes that Yahweh will make a covenant ofbi 4 k1!_$ with the restored
community. (27) The prophets think of 3 ] 4 L_'é in terms of
salvation, though not forgetting the wunderlying meaning of
prosperity. [ ['5 Ql} is clearly bound up Vwith righteousness and
truth in prophetic c:rcles. (28)

Afinal (3 iﬁ ‘}g as the gift of Yahweh in the coming

‘ ) ¥ age, is /coct.
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part of the COld Testament eschatology, and is envisaged either as
the abolition of war and the reign of Israel's messianic king over
- all the nations, (29) or as a paradisal existence in which all

forms of strife will have been removed, (30)

e

Obviously God's plan for His people must influence the
content of their prayers. Their prayers seek to bring about

that wholeress in their own lives (e.g. prayers for healing) and

r

that of their community. (3/4 ‘4;

that Yahweh will answer. Where there are barriers to 3/ 3 '-3

also governs the kind of prayer

the worshippers confess their sins thus opening up the channels
for petition and intercession to fulfil the purpose for which God

has called and created them.

L, The Holy God.

Yahweh is described as the "Holy One of Israel" who
1s "yith" or "in the midst of " His people. ~ This is a paradex,
for to describe God as holy is to emphasize His otherness,
mystery, transcendence and unapproachability, yet He is ‘"with"
and "in the midst of" His people. In this paradox Israel
finds her ultimate assurance of sélvation and a strong desire for
worthy living. (31) The ultimate horror is that He will depart
and abandon them. (32)

'Yahweh's holiness provides:the framewcrk of their whole‘
appreach to Him in worship: and prayer. His holiness means that
they musﬁ be holy and rightecvs, This approach is interpreted
in both a materizl and a moral senss, Israel's pbedience to a
holy Ged consists in reflecting Yahweh's holiness, purity and love
within the human situvation. Péalm 2l expresses this approach:

"Who shall ascend the hill of the Lord?

fnd who shall stand in his holy place?

He who has clean hands and a pure heart." Hiaf
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His holiness shows up their need for forgiveness, The prophet

Isaiah discovered the depths of this truth, when he saw "the

- Lord sitting upon a throne, high. and lifted wp". To this

- God whom the seraphin discribed as "Holy, hely, holy", I?aiah

could only say: "Woe is me! For I am lost; for I am a man of

unclean lips and I dwell in the midst of a people of unclean lips;

for my eyes have seen the King, the Lord of hostsi"s Only then did

cleansing follow, and a fuller communication with God established.
God's holiness gives boundaries to petition and inter-

cession, and also the opportunitiss for confession, praise,

meditation and thanksgiving.

5. The Life-giving God.

The greatest gift that Yahweh gives to man is the gift
of Himself. The supreme end of worship is to be 1lifted up
into the very spirit of Yahweh Himself, %o sﬁ;re H&s will, His
thought and His purposs. Man's soul longs for God.

Jocz notes that Y“speech is understood to be the funda.
mental activity of God" (33) It is with & word that Yahweh
creates the heavens and the earth énd all that they contain,. He
speaks creatively, ’B@WxHis words He delivers: Israel out of
the clutches of Egypt and establishes His covenant., Through
the prophets He speaks to His people:sharing and accomplishing
those purposes., "So shall my word be that goes forth from my
mouth; iﬁ shall not return to me empty, but it shall accomplish
that which I purpose, and prosper in the thing for which I
sent it." (34) |

Man's response to God's word is also in words. Yahweh's
words make this response of man pocssible. These words of man's
prayer caﬁ be a mere formality and tradition, but Yahweh gives

P 1 L v
Sp.‘:.I".Lu/ e0s e



spirit and 1life to these phrases., He enables man to pray,

6. Conclusion.,

The 014 Tes%,a;ment is silent on Jjust how ¥Yahweh.the
Holy One is able to speak to sinful man and on how man can
speak to God.  This is simply stated as a fact of experience.

God Himself makes prayer possible and pro;ides the
framework within which prayer can act. Outside that framework
prayer is magic, formality, or an empty set of words with
no power. The area of prayef is the arca of man's relatlionship
with God, and with one another. God's nature governs the‘
écope and power of the words of prayer, That nature is love,
mercy, justice, righteousness; the power comes from the fact
that Hé is Creator. Prayer is possible since He reveals Himself
to His people. When men call upon the name of the Lord, they

are calling on the power and nature of God td act in this

world,
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Footnotes to Chapter Four,

Isaiah  45:20 cf 16:12; 44:17,
Jeremiah 7:16; 11:14; 15:1,
Proverbs  28:9,

Lamentations  3:8, 44,

Psalm 66:18,

Isaiah 1:15 £,

I Kings 8.

Proverbs 15:8, _

Proverbs 15:29h

PsaLns 86:1f,

God is also shown as answering prayers in the way in which
they were asked. In Numbers 11:2, Moses prayed that the
fire would die out, and it did. . Hamneh's prayer for a
son was answered. (I Samuel 1: 10f) ’Other;examples of
answered prayer are: Abraham interceding for Abimelech
(Genesis 20:7,17); Moses concerning the serpent and then
prqying for Aaron (Numbers 21:7; Deuteronomy 9:20);
Samuel praying for guidance about the appointment of a
king for - Israel (I Samuel 8:6); Hezekiah praying for his.
life and the healing of his people (II Kings 20:1-11 //
Tsa. 38:1-7; II Kings 19:1-7 [/ Isaiah 37:1-10).

Psalm 66:20,

Genesis 12:1=3, 7-8: 17:7.

cf Zechariah 8:8.

Jeremiah  31:34,

Nehemiah  1:7-9.

Exodus 32:12-14,

Snaith, N : The Distinctive Ideas of the Cld Testament,P.99.
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Jeremiah 29;11

Isaiah 52:7; 55:12. -

Ezekiel. 34:25-30; 37:26, |

Isaiah  49:22-26; 54:11-17; Jeremiah 33:8-14%; Zechariah 8:16-19,
Isaiah 9:2-7; Zecharish 9:9f; Micah 5:5; Haggal 2:7-9,

Isaiah 11:1f; 2:2.4; 65:25; Ezekiel 34:25.28,

leviticus 19:2, Psalm 46:5.

Psalm 89:38f; Lzekiel 8-11,

Jocz, J: The Sghritual History of Israsl, page 28,

Isaiah 55:11.
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CHAPTER _FIVE.

Some Related Aspects of Prayer,

A, Places, Postures and Time of Praver.

In ancient Israel certain localities, stones, springé,
streams, or trees were thought to be filled more with the (or a)
divine presence than others, It was at such places that the
special shrines of altars were erected for worship., When Jacob
left his home, he unknowingly slept on such a sacred site.

There he received a personal revelation from Yagweh. "Surely
the Lord is in this place and I did not kanow it". (Genesis 28:15)
Here he prayed his vow-prayer (verses 20-22), ‘

Although the Hebrew was able to pray whereve he was, he cana
to the sacred shrines in times of special prayer., Hannah, for
instance, came to Shileh to ask Yahweh for a sén, and returned
there to give thanks when she fulfilled her p%?t of the vow.

During the temple period the Israelites normally prayed in
the temple courts facing the inner sanctuwary.

"Hear the voice of my supplication,

as I cry to thee for help,
as I 1ift up my hands toward thy innermost sanctuary",.
(Psalm 28:2 warpiunld),
DorkMA . and abber the exile the Jews ouﬁéide Jerusalen
prayed facing the Holy City and her ﬁemple. (T Kings 8:44,48;
Daniel 6:19). In later Judaism the synagogues were built to face
Jérusalem.

The Iéraelites adopted various postures when they prayed.
These postures are more than positions of the body but are a
reflection of an inward humility and reverence for God. The

posture indicates in non-verbal terms how the worshipper feels

’ about/._ eos e e
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about Yahweh and about the matter he voices in prayer.,

Certain texts seem to indicate that a usual posture for
prayer was to stand upright. (1) de Vaux, however claims that
the word T 2 % can also mean ¥to be in front of" Yahweh, as wel
as the ordinary meaning of "to stand erect". (2) ’

The penitential liturgy of Nehemiah 9:3-5 has changes of
postures during the worship.  During the reading ofi the Law
the people stood, then they knelt to confess their sins. On
the command of the Levites the worshippers stogd tc sing the Psalm,

Men prayed on their knees ;.- their hands with open upturned
palms raised to heavén (3). The vpturned palms were symbolic of
the act of receiving from God., Sometimes the worshippers pros-
trated themselves, kneeling and bowing their forheads to thel
ground, (4) The pagans adopted the same attitudes when praying
to their gods, (5) and the gestures were éart of the normal cour-
tesies extended towards the king or dignitary whom. they wished
to honour.(6)

Prayers are generally prayed aloud, So unosual was Hannah's
silent prayer that Eli thought her drunk (I Samuel 1:12.14). |
Prayers could be shouted out aloud. or spoken sedately. The
vocallized prayer can express the depth of emotion and the urgency
of the situation far more effectively than the silent prayer to
which we are accustomed. The .5.! "1 draws attention to this
fact that the worship of Yahweh was distipctly vocal in character,
The congregation are encouraged to shout exultantly. Musical
instruments were used. The purpose of the praise-cry ( ’!‘[ é ﬁ,"} 'SQ) } -
or the singing cry ( 7]:% p? ) 1is to convey the life soul
of the worshipper to God. (7)

Concerning the time of prayer, Psalm 55:17(18) tells us that
the Israelites prayed "evening and morning and at noon". Daniecl
certainly prayed three times a day. These texts however are lata

and./m Do e 0
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and refer to private prayer. In the temple only morning and
evening prayers were said. Psalm 4 is a morning prayer and

Psalm 5 an evening prayer.

Public and Private Prayer, .
The patriarchal period had a religion that ‘a6~ miore perenal
!“‘“'\60' P‘}"‘%—‘T@.}fﬁ. sy 7. Its known forms were sacrifice

and prayer which. rose to great heights of fellowshfb with God.
This period, however, lacked the obvious corporate element of
prayer. since the conditions under which the patriarchs lived made
formal corporate worship impossible, unless they mingled with the
Canaanites of their day, butA this is so alien to the whole tone
of the patriarchal religion, that it ss-wok- ;3‘“3’%“3 accepbed .
In the period from the Exodus event oﬁwards corporate acts
of worship play a greater rdle as noted in the cultic écﬁivities.
Liturgical prayer is the prayer of corporate Worship.
According to de Vaux there are only two references to this type of

prayer viz Nehemiah 9 and Joel 1 and 2.(8) Both references refer

. to penitental prayers. Public prayers were usually sung or reci-

ted both by the leader and the congregation., These liturgical
prayers give apt expressién to the sentiments, beliefs, hopes
and fears of all the worshippefs; hence these prayers tell us
much by statement or implication about Yahweh what is expected

rom Him, the kind of salvation they hope for, and, their grounds
of hope for that salvation.

Lituréical singing made its appearance once the cult and |
priesthood were organized in a public sanctuary. Public prayer
tends to become rhythmic hymn singing. Right from the early days
of Solomon's temple there was a choir to lead the prayers,

The hymnbook of the second temple is the Psalter, It is also
Israel's lyrical prayer. The Psalms bring together in an unique

w&y/.e..-
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way both public and private prayer. Mowinckel finds beth public
and private prayers within his hany classifications of praise,

| thanksgivin . confession, lamentation and even the royal psalms.
For instance he sees in Psalms 56 and 118 as public thanksgiving
' psalms, whereas Psalms 30, 32, 34, 92, 116, he ﬁotes as " personal
thanksgivings. ,

Private 1liturgy is also reflected in the Psalter. It seens

o

to have concisted of a confession of sin (Psalm 81:lF), offering of
sacrifice and other rites, like ablutions (Psalms £f:27'; 50:8)
and probably a prophecy of recovery or a blessihg recited by the
of ficiating priest, | | |

The great ehéracteristics of the Psalms is that they are
completely theocentric in outloock; they reflect every stage in
Israelfs history; and they express every basic human emotion from
the heiglits of Jjoy to thes depths of sorrow. Gélin notes that
the "Psalter is the very model of the prayer that opens our hearis",
(9) St. Augustine wrote of the Psalter: "£f the.Psalm prays,
pray; if it groans, grocan; if it is Joyful, rejoice; if it
is full of hope, then hope; and if it expresses fear, then
feel fear yourself," an

Here in the Psalms we have blended together both private and
public prayers, each complementing the other, enriching the iife
of the worshipper. This is in the main the ?attern of 0ld Testaf

ment prayer,

Prayer and the Cult,

The cultic acts were formal actions which were thought of as
effectively conveying something from man to God and as mediating
the divine blessing to men. Their purpose is not to coerce God,
but to bring the worshipper to God by the means that He is believed

to have commanded, In the cult something happens. A relaticnship

’
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82.

is established and developed which is of vital importance to the
congregation., The actions and the words express what happens.
What the congregation wants to achieve through the cult is life
i.e. their fundamental néeds of rain, sunshine, fertility,
spiritual and ethical values which are the lifeblood of the
people. God.has the power to create this life hence the cult.

Prayer, as such, did not'arise out of the cult, but in
all higher cults, it gradually took precedence over everything
else, Prayer is the primary expression of qeligioh. It is
older than the cult and independent of it.

Sacrifice was the central sct of the cult. Patriarchal
prayer is closeiy linked with sacrifice. We have descriptions
of Abram building an altar, and then calling "upon the name of
the Lord". (Cenesis 12:8; 13:4) Throughqut the 01d Testament
prayer and sacrifice were very close, This we have already
noted in the prayers of thanksgiving and confession. Incense,
a type of sacrifice, 1is in fact regarded as typical of prayer.

"Tet my prayer be counted as incense before thee,

and the lifting up of my hands as an evening sacrifice".
(Psalm 141:2)
Vocal prayer aécompanied sacrifice. Amos 5:23 notes that
hymns were sungwhile the sacrifice was being offered.

When sacrifices could no longer be offered, the texts
which were designed to evoke the spirit that gave meaning to the
acts, continued to be used to evoke the same spirit,

%The sacrifice acceptable to God is a broken spirit;

a broken and contrite heart, O God, thou wilt not despisel
(Psalm 51:17(18)). (19)
Roliyr poisos Bine nowilndl Waneduition of "pi saopidios, QUREE",
whicCh mekmbaine the Aikbe veludikcoehay of Odo Pwtve, (0D,

: Part of/.....



83.

Part of the task of the cultic prophets was to reply in
God's name to the prayers and laments of the community (11). The
reply is usuwally followed by a statement of confident assurance,
"Now I know that the Lord will help his anointed;
he will answer him from his holy heaven
with mighty victories by his right hand." (Psalm 20:6(7)).
Although prayer plays a large part in the cult, » it is not |
confined to the cult, but is part of the religicus life of all the

worshippers both in corporate and in private worship.
| ‘ ’

[

Short Historical Survey.

The patriarchal period records the first time when men began
"to call on the name of the Lord". (Genesis 4:26). With
Abraham we enter into the fullest and freesi exercise of prayer.
In his dialogue with God, he shows an easy, though humble fami-
liarity with the deity who reveals his divine purposes through
these conversations, Intercession is prominéht as; are personal
petitions. (12) Vows, blessings, curses and oaths feature in
this period. (13) There is also the offering of prayer in the
context of sacrifice, suggesting an union of man's will with
God's, of abandonment andlsubmission of self to Yahweh.

Although the Law teaches 1ittle abquﬁ prayer, the law-giver,
Moses, teaches much by example. The exception to the rule is in
Deuteronomy 26:1-5 where the liturgy for the handing in of the
first fruitg is outlined. Prayer is not put into the strait-
Jacket of legalized religion, but is left as a spontaneous
expression of the human soul, The lasting effect of this strange
silence about prayer, is seen in the negative teachinrg of the
Berakhoth IV 4
"If prayers are said only to fulfil a duty.....

they will n?t be heard by God."  (14)

In the period/.....



In the periocd of the Kingdem the raising up of the various
judges is associated with the people "crying unto the Lord" for
a deliverer. (15) This period is the "golden era" of noted
’ intercessors: Samuel, Solomon; Hezekiel and Elijah. |

During the exile and the return prayer assumes greater impeor-
tance since sacrifice fell away, leaving the burden of worship
on prayer. As there was a sense of abandonment by God, an
earnest seeking of explanations for this apparent desertion and

a:.call for His favour to deliver them, confession is promninent.

Fasting and prayer go together here (Ezra 8:21.23).

Footnotes/.....
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Footnotes to Chapter Five.

I Samuel 1:26; I Kings 8:22; Jeremiah 18:20.
de Vaux, R: Ancient Israzel, page 458,

(1) I Kings 8:54; Luntcl u:o0- Daniel 6:10

(1i) Exodus 9:29; I Kings 8:22,54; Psalm 28:2; Isaiah 1:15;

Lamentations 2:19.
Psalms 5:7(8); 95:6; 99:5.°
Exodus 20:5; Deuteronomy 4:19; I Kings 19:18.
I Samvel 24:9; II Samuel 9:8; Estter 3:2, |

Herbert, A.S. ¢+ Worship in Ancient Isrzel, page 1L,

de Vaux, R.: Ancient Isrzel, page 457.
Ge’lin, A: The Religion of Israel, page 47.

Rowley, H.H.: Worship in Ancient Israel, page 2Uu6,

Rowley preters the reading 'my socritice | 0. Geol S wchich mamtumg
The textual amendment invelves the change of one vowel only’;“ o

thus avoiding thé awkward change from plural to singular.,
II Chronicles 20:14F: Psalms 12:5(6).
(i) Genesis 17:18; 18:23; 20:'?
(i1) Genesis 15:5; 24:12; 39:9-12; 32:2h.
Genesis 28:20; 49-:1; 14:22,
}lastiﬁgs Diétionary of the Bible - article on "Prayer".

Judges 3:9; 4:3; 6:7 et al.

. ' : : Bibliﬁgraphy/ see6o0

relatiaship

of tke
Ralm -



Version of +the English Bible. s
[n. : BRowwn, F.; DRiver, S.R. +BRICGS, C-# : B I1BREW AIvd
ENGLSH UsXicory ©f~ THE OLD TESTAMENT.
(oxFoR) — REPRINT 196 2)
1. Anderson, B.W.: The Living World of the Old Testament.
> (Longmans ¢ new impression 1961). )
2. Cassuto, V.: A Commentary on the Bpok of Exodus.
(Magnes Press, Jerusalem 1967.)
3. Davidson, B: The Analytical Hebrew and Chaldee Lexicon.
(Bagster, 1963).
L, de Dijetrich, S: Free Men (S.C.M. 1961)
5, de Vaux, R: Ancient Isrsel (Darton, Longman and Todd,
(2nd edition 1965) translated by Jchn MeBugh.
6., Eiselen, F.C. and others, Editors: The Abingdon Bible
Commentary.  (Abingdon 1929), ) ;
7. Eissfeldt, O.: The 0ld Testement. (Oxford , Basil .
"Blackwell, 1966) translated by Peter R. Ackroyd.
8. Englishman's Hebrew and Chaldee Concordance of the 0ld
Testament, The (Bagster 5th Edition).
9, Géiin, A : The Religion of Israel (Burns and Oates 1959)
translated by J.R. Foster.
10, Gray, J: I and IT Kings. (S.C.M. 0ld Testament Library, 196%
11. Hasting's Dictionary of the Bible, Vdlume %, (907, 6“‘:»,»«:«««-
12. Herbert, A.S: Worship in Ancient Israzel,(Lutterworth Press,1959) |
13. Interpreter’s Rible, Volume I. w |
14, Jacob, @: Theclegy of the 0ld Testament. (Hodder & Stoughton,

86.

Bibliograply.

All Biblical quotations are taken from the Revised Standard

Engliéh translation in 1958 by Arthur W, Heathcote and
Philip J. Allcock.)

15. Jocz, Jofeeuen '

L4



16,

17.

18

19.
20.
21,
22,
-5
2k,

26.

27.

28,

29.
30.
31.
32,

33.

87.

Jocz, J : The Spiritual History of Israel..
(Eyre and Spottiswoode léél).
Kittel, R. Editor: Biblia Hebraica (7th Bdition).
Lods, A : Israel (Routledge and Kegan Paul, 1932).
translated by S.H. Hooke. ’
Mackenzie, RALF,(S5.J.): Faith and History in the Old Testament
(University of Minnesota Press, 1963). R
Macleile, A;H.: The Book of Exodus (Methuen and Co. 1917.2nd Rev.
Mewinckel, S: The Psalms in Israel's Worship. Vols, I andIl. |
New Bible Dictionary, The (I.V.EF.) '
Noth, M: Exodus, A Commentary (S.C.M. 1962).
Cesterley, W.C.E.: The Psalms (S.P.C.K. Reprinted 1962).
Cesterley ,W.0.E. and Robinson, T.H.: An Intrcduction to the
Books of the 0ld Testament.
Richardson, A,, Editor: A Theologicai Word Book of the Bible
(s.C.M, 7th reprint 1957). -
Ringgren, H.: Israelite Religion (S.P.C.K. 1966).
Robinson, H.W,: Religicus Ideas of the 0ld Testament,
(Duckworth 2nd Edition 1956).
Robinson, T.H.: Clarendon Bible, Volume III, reprinted 1961,
Decline and Fall of the Hebrew Kingdoms. |
Rowley, H,H: Worship in Ancient Israel (S.P.C.K.1967)
Rowley, H.H.: Men of God. (Nelson 1963).
Simpson, WW.: Jewish Prayer and Worship (S.C.M. 1965).

kinner, J: Prophecy and Religion. (Cambridge University Press,

Reprinted 1961,) v

Smart, J.D.: The Cld Testament in Dialegue.with Mcdern Man.
(Epworth 1965)

Snaith, N.H.: The Distinctive Ideas of the Old Testament.
(Epworth 1960 8th Impression).

Snaith, N.H.: The Psalms. (Epworth 1945).
Vriezen, T.C.: The Religcn of Ancient Israel. (Lutterworth,1967.)




