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SUNl"1A.RY _ OF THESIS • 

As "Prayer in the Old Testallent" is a very wide sub­

ject, I have restricted myself to outllnes on certain thenes. 

In a sense the whole Bible can be described as "prayer lf since 

it is a dialogue of man with God, and God with Inan • 
• 

Obviously the viord 1-rith t-1hich to atternpt any definit:ton 

9f prayer is the Hithpa'el verb ~~, and its ," noun f7 $ ~ ~ 
! 
It describes speech with Gcd. As the -Hebrew poetic devl~e of 

par.allelism offers us synonyms to we examine those 

words 't1'ith much the same general definition. There are other 

1<1ords which the Hebrew concordance reveals as being translated 

as tfprayertf, or as describing prayer. Host of these words 

are the ordinary words for speech. The "t<1oros for prayer, in 

general, describe speech before God. , 

With this 'tdde definition Chapter Two groups the 

various kinds of speech before God, and attempts to describe 

each. Praye~ is seen as dialogue, as asking, and as praise 

and thanksgivingo 

Prayer ~ hOHever, does not exist in a vaC'IlUill. It 

cannot be separated from the people tvho pray and the God ~lho 

makes prayer possibleo Personalities of prayer give prayer 

meaning, ptL.~ose and dynamic. Looking at their prayers in con-

text enables us to grasp a little more fully the role of prayer 

in life itself. 

As God prov-ides Jc,he frameteJork of prayer D He must also 

look at that framevlork o He de"cermines vJhat kind of prayers are 

-'cc,c:-;·..,tabl("~"/ a.. " ..... 1./ .• v to '" 4 to " 
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acceptable. He gives directi'on and power to the words of 

p~ayer. t-lithout God, prayer is either magic or meaningless 

words. 

ends. 

In the final chapter I try to tie up some of the lose 

Prayer is not just an isolated and individual thing 

it exists -vr.ithin the cult and the commu.nity. 

acccmpany it. 

,. 

Cert;U.n discipli.nes 
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CHAPTER ONE. 

THE WORDS OF PRAYER. 

As there are a variety of ~'lords which describe prayer 

in the Old Testa'1lent, this chapter w1.11 attempt to define 

prayer in tenus of those words., 

The obvious \<Jord vrlth vrh:i.ch to begin any ~amination 

of the definition of prayer in the Old 1'estament, is the 

Hithpa vel verb of jJ tJ and its noun IJ -;~ :J J? (1). 
1" • 

For e'tampl€:: in II Samuel ?! 18-29 s ~ we read David's 

vTords spoken to Yarl1cieh tt1rhen king David 't.:rent in and sat before 

t he Lord and said, !\vfJ1o am If 0 Lord God. ...... 1 n In ve:t'se 27 

n .... therefore trv ser-

vant ha,s found courag0 to pr ay t11.is; .prayC!t to thegn. 

: .fI :(.r ";] 71 ? ~ 5?!1 - {;~'f rr ,j ~~ ~ j () 

C!·a • tI .;:;. y:tng •••. lyJ;< !> 
I. 

HI pra.yed to the Lord, 

...., I --J' .... !> ,'<-
'f I 1 ': 

This is followed by a speech to "{terse 25 dirEmted to Yah~-!eh. 

UA prayer of Habakkukr; the prophet, according to 

Shigionoth", (Haba kkuk 3: 1) desc:r-ibes a paf:;Cln of prai.s e of 

Yamveh. It begins hy telling 7::::.h't.;eh that -this speech is for PJ..rl. 

no Lord. I have heard the report of thee,," (3) 

.,.t .1 t' ~ . The Psalms reveal u ~ {-';J ,'as speech ·~'ery clearly e.g. 
T • : 
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ttHear my prayer, 0 God; 

Give ear to the 'ttJ'ords of my mouth ll (Ps.54:2(4) ). 

The corrnlon phrase: "give ear to In.Y crytt (Ps.,39:12(1))) 

indicates speech to Yahweh. 

The next question to be asked is: can this speech 

totvards Yahweh be classified into special types e.g. praise, 

• 
petition, intercession? 

Interc?ssion...... or s\lJ2I2.1i(~ati.~Q::LlU1.d p.§!tit:l.r,on appear 

frequently in ~.6 :J usuage. Abra.ham (Gen.20:7 ~17); Hoses 

(Numbers 11:2; 21:7); Samuel (I.Samuel12:19); Elisha · 

.(II Kings 4':33;# 6:17,18) and Jeremiah (Jeremiah 7:16; 1l:14; 

37:)) are notable personalities who are describe1 as praying 

f or others e David (II Samuel ?:2&1i') prays for himsel_f and the 

future of his dynesty. The Psc1.1rns have numerous references to 

petition. 

And hide not thyself fra.7l my supplication! 

Attend to me , and ans,·rer me. 

I am overcome by my troublellt; (Po e 5.5:1(2)f). 

L1 the Psalms prayer ( 17 4 ~ ~) and supplication 

( I[ J l1 S?i ) a.re used as par:lallels. (4) 
'f' • • 

e.g o liThe Lord has heard my supplication; 

the Lord accepts 1YI..y pra.yer." (Ps 6:9(10». 

A special kind of petition is confession '{,,(here the 

petitioner asks of God forgiveness of past sin and r emoval of 

guilt. Ezra 10;1 and Nehaatab 1:7 describe prayers that have 

a l arge measure of confession of the past sins of the 112.tion. 

Solomon ~ . in his 't>Toll ... kno·vJn t. <::"!ffiple prayer leaves ample room f01'" 

confession in his, "i.! ...... (> 0 thentf formula " 

eg. Ii if they /." .. ,," 



Page 6. 

e.g. "if they repent with all their mind and with all their 

heart .... then hear thou ..... and forgive th.y people vrbo have 

sinned against thee ..... " (I Kings 8:48-50). 

j .!J :) also describes 't1ords of praise to YahHeb" 

Hannah's prayer in I Samuel 2:1-10 is pure praise. David's 

prayer in II Samuel 7:18- 29 h.as the element of praise in verse 

• 22. Solomon's temple prayer has praise. (I Kings 8:2)F). 

. j j;) however describes prayer in much wider 

categories than ours of praise, intercession. peti.tion and con-

£955io11. The prayer of Hannah in I Samuel 1:10 ... 12 is a VCM. 

Oesterly translates Psalm 42:8(9) as: 

"In the day~time I watch for Yahweh, 

and for his mercy at night o 

Within me (rny ) medi"i;ation is a prayer to 

the living Gcd. ft 

Here prayer is described as meditation i.e. his thoughts about 

God and His ways become prayer. (5) 
pRl'd<.r 

Psalm 141:2 describes"as incense and sacrifice 

"Let IriS' prayer be counted as incense before thee, 

And the lifting up of my harris as an evening sacrificetti 

SYNONYNS _ TO 

The whole scope of prayer becomes even "t'Tider when Vie 

4. J. C\ 
examine the sY110nyms contained in parrallel 't-::i.th -.J.J v f and 

't-lhen v.J6 look/ ••• It • 



and when we look at the other words which describe words or 

speech directed to God. 

The folloyling are the ma.in par»allel synonyms: 

-JJ 7 \ I . .,.. 
'y/W 

,-' '/ 

1. Out of -its 33 appa~rances in the Old Testament, 

the word 71 ~'7 is used seven times as an obvious pal"9allel 

"Let my .ill:§:yer come before thee, 

incline thy ear to my ~.It (Psalm '88:2(3)). 

The basic meaning of t-h-e. .'.vb is (I) to shout for 

joy and hence it is frequently translated lito singlt; (II) to 

callout in invl tat 0; .. on (ProvE~rbs 1:20; 8:3); (III) to cry out 
'" cl 'S ~K&S 

for help" (Lamentations 2:19-). It has the sense of Ute sh,?ut, 

sing~ rejoice' vrlth -=+, or over, ~Z abd (IV') to sing, 

celebrate, or praise with the ~ccusativ'e ~.~ ~~ or P of the K. 

(~) The. "P/~I MS f-}t< r-tn..s-~ J. &Ie. I'"rn.""3tc""J ' I 
t" , (7) J0'f' ~~a..btJA, ~s~c.{a(lJ. I~ _p~/S~ Iv (w-c..l(7ffl 

( ~,e~o~ ~~ ~~~ ~ H.c. r/~~ 'ra, '~S""1' ~~14.~~ .(~f~" '&:A{/'J '''' 
VI/ I rt<. At: ...., Ph4..IS..c. 1-0 ;]p-/...~. (7 (3) _ 
F0Tty .....five percent of 7:i"':-aliii(~l1' appearances in the Old Testarnen-c 

both verb and noun t are found in tbePsaL'1ls" 

1 J I ~~ ~~ .~! extends the definition of pray r In showing the praise 

and joyO'L'tS aspects of comnmnication with YahvJeh. Th.c.",\~·, ~\I~ 

~ definite cultic connotations. 1l..~~used to describe the 

praising of God for His past v:i.(d.jorit~s and achievements in the 

history of Israel (8); for the present mercies of lIthe grain, 

the wine, and the oil, and over the yeung of the flock und the 

herd. U (Jeremia.h 31:12) t and for tho future acts of deliverance 

of God t when Ittbe l"a.nsomb-Q. elf me Lord shall return p and come to 

Zion "'nth singing .. " (Isaiah 35:10). 

Not only l ;, ... a 
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Not only are people involved in these prayers of praise. 

but the whole of nature as well. (9) "The sea and all tha.t fills 

·it", "the desert and its cities" t all join in this paean of 

praise to Yah't-Tsh. (Isa. 42: 10).' 

So much does thankfulness and praise mean ·to the people 

that again and again we hear the exhortation to rejoice. (10) The 

.. 
cultic setting of these exhortations is strongly evident in the 

holy processions mentioned (11) and in the acts of fasting and 

sac:r.1.ficing with prayers • 

• 7] J 1 exoands the definition of prayer by its special 
1"" ... 

setting of praise in the cultic si.tuation. Pl'a..ver is s s en not 

orlly ..l,Q~ individual and personal, but corporate and national as weJI-

A second parl'allel to SJg is 7JJ T1!-J • ,- . : Out of 

a tota.l of 25 appearances in the Old Testament t there are only 

two obvious par'allels. I'salnis 
R ; 

6: 9(10), and 5.5=1(2). 

lIThe Lord has heard my supplication; 

the Lord accepts nry prayer" (6:9(10). 

"GiV'e ear to my pra.yer, 0 God; 

and bide not thyself frcrn. my supplicati.onll (,5.5:1(2)). 

In ten places -a !l T1 r:, is placed in the same context as ~J ~ (12). 
f . : 

In eight other places it either describes speech before God or i s 

linked indirectly t<1ith 

Only in five places has ft,(l:j 11 ~ a secular meaning. 
1" • • 

In Ezra 9: 8 it is trans18.ted as a "favourn fr ar.'1 Yahweh, while, 

in Joshua 11:20' it means "mercy" which t.;as not shCJ .. Jn to the enemies 

of Israel. In the r a'1la:tning throe places, it describes a plea 

to a king (Jeremiah 37:20; 38:26) and a prophet (Jeremiah 42:2). 

'1 J 11 ~ has thei &. • • • 
T •• 
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4. 

• 11 3 T1!-1 has the sense of a "humble plea l1
• It 

"f' • : 

comes from the verb 1 ] 11 It which has the meaning of lito be 

gracious, merciful, compassionatett ., (7) 

The noun has the sense of a "favour" that one asks 

of anot her. 1J::l n \) adds to the meaning of )j ~ the anphasis 
1"' •• 

of asking Yah-weh for favours £c)r others or for oneself. It is 

the h~~ble asking or a favour from a superior, by an~inferior. 

It is not a demand, but a r equest, a favour. 

A third par_allel is 7 -I w 
.-. .,. . This masculine 

noun appears only once in the Old Testament, and there it is 

used in parJallel \oJ'ith 

"Hearken to the souna of rrry cry t 

my King and my God, 

for to thee do I pray .. 11 (Psalm .5: 2(:;) . ) ~ 

y. 1.. <f canes from the verb y . J W t4hich appears in the Pi' e1 

It has the meaning lito cry for helpu. a.nd in almost 

every case, the call for help is directed to God$ Psalm 88: 13 (1i4·) 

has the verb in par:tallel ~lith 

"But I, 0 Lord, Cljr to thee; 

in the morning my prayer canes before thee. n 

~y / <.v describes the prayer of: a. person in trouble or need • 

. "0 Lord rr:y God, I cried to thee for help, 

and thou hast healed men .. 

...J J ;) The fourth par.all e l is / /} ....... - , 

(PSC:l,lm 30:2(3»). 

The parrallel is 

found tn Jeremiah 7 :16 where Yahweh commands the pr ophet: tldo not 

pray :eor this people, or lift up (!ry or prayer foX' them. and 

do not intercede (i If J ) ~dth me, for I do not hear youtt • 

Out of the 45 appElarances t· t.he word has the meaning of "intercesslon" 

only / ••••• 
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only 4 times. (14) 

The basic meaning of the verb is "to meet", often 

violently. In the Kal it can also mean "to assail with petitian~, 

to urge, entreat, supplicate, with J. or • In the 

Hiph ~il it means simply Uto cause to entreat. supplicate tt
• (7) 

. y;J d describes a much stronger appeal than the 
.- -, 

htunble request of It has the sense of "J.ntervening'~ 

of caning between the suppliant and God ,of being the meeting-place 

or the mediator. 

"He saw that there l~as no man. 

and 'tvondered that there 1'1aS no one to intervene lt 

(Isaiah .59:16). 

The fifth par:.allel is S:lIllply the 'VJord ,' '''J?' • This 

very common word appea.rs some 731 tj.mes in the Old. Testrun.ent. 

In 96 places it describes prayer. 

1 I C\ 
is in par.-a.ll e1 \~i t h ..J.j e.; "' (16 ) 

(15) . In five places it 

• 1'< l-'~ is translated variously as: to shout I to 

utter, to name (Genesis 1:5; 17:5); to stlmrnon, to proclai.m., and 

even to read (II Chronicles J4~24; jeremiah 29:29) II 

describes prayer as talking to Y'a.h'\oleh, ~iS "calling upon the nrur.e 

of the LordI! (Genesis l,l·:26). 

"C 11.1 th .f." th L ~If -t ~ +}'le .~.' .' ... "._I._i. 4t~r a J.ng upon e name OJ.. e ora ..I...., Y_ ~-tII"1!:'1, 

description of prayer in the Old Testament. To call upon the 

name of Yah,·:eh is tC) utilize the very pO\·rer of Yam·Teh. Psalm 

54:1 shm~ this clearly. 

ItSave me, 0 God, by thy name 

and '\rindicate me by thy might". 

This first description of prayer has the instrur.1ental su.ggestion 

of call1.ng/ ~et.e 
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of calling to the intercessor's aid, the very power of God b,y 

callirgon His "name". (17) later this primitive concept is 

replaced qy the expectation that 'God will answer prayer because 

'He is faithful. righteoll.s and just. 

~Jl? emphasises that prayer is generally voiced 

aloud. ttThey cried vlith a loud voice to the Lord their God" 

(Nehemiah 9:4) 

"I cried aloud to Ged, aloud to God, 

tha t he may hear m·e lf
• (Psalm 7'7: l( 2») • 

The spoken Hord carries the u.rgency and the feelings 

of the prayer in ~ l~y that silent prayer is not-able. The into-

nation of the voice is part and parcel of the prayer. 

pers on :ts involved in praying. 

It"'wi th my whole heart" I cry; 

Answer me, 0 Lord tf • (Psalm 119: II}.5 ) 

~Il~ also has the meaning of lito sumrn·on lf • The 
t-

R.S.V" does in fact trapslate ;< ~ ?r as ifsuJnmon" in places. 

nIf I sunmoned him and he answered me, 

I vlould not believe t.bat he vIas listening to my voicQ" Ii 

(Job 9:16). 

The five parlfa.llels have given a nevl dimension to the 

definition of 17 i! tells of the joy in praise and 

thanksgiving , especially i.n the cultic activities; 

describes prayer as a gentle and bUJllble plea for God to act f vlhile 

7' /J :) 
- -r 

another. 

is a much stronger' request before God on behalf of 

,X 1 'Tf opens up Go very wide field of defini tion ~ 'Hhen 
'T 

it describes prayer in the 81fe:ryday terms of speech. 

OT T'fr.'IR 'f ·,.· .... 'nc / . J:1J!J _ ~\lUt'I.UQ ... ~ •• 
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OTHER WORffi FOR PRAYER. 

The concordance suggests the foll<Y.ving \-lords to be 

translated as Itprayer" or "to prayl1. 

~i] ,= 
7f]r 
-<.jY , . r . 

and 

;Y 7j <D . (which we have e:xarnined as a synonym); 
- T 

(Ch P-<.:>()i); 0!J!J ~ 11 ') u.J ; and -] orr ~ (J,J 
, <It; 

T • 
.(18) 

1. All t't-Jelve references to the ,6lC'l~word ,.v.,r:J or 

7 yJ 
'I T : 

are found in Daniel. In four placeS' it has the meaning 

2. 

3. 

4. 

of prayer. (19) Its ' basic meal,ling :1.s "to seek, to sear-charter, 

to ask, to requ~st". The main force of the word is lito petition". 

The second word 
:> 

is the Hithpa e1 of Only 

nine times does it describe suppl:i.cation to Yah1fleb (20) It 

also describes an app6t~l for a favoilr by an inferio:t" from his 

superior. (2.1) The Kal has tbe meaning of I~~O be; gracious", 

lito have mercy", thus giving the Hithpa" el the causative force 

of' appe.aling to God to shot..r mercYe The RoS.V. translates 

Job 8:.5 in this \.my: "I must appeal for mercy to my accuser". 

The t bird \>Tord t 1 51 Y is a much more solid t-vord for - ; 

prayer. It is tra.nslated as Uto entreat lt a.nd lit.O suppl:'lcate ll • 

All t't-lenty occu.rrences of the 'tvor d refer to Yahl>Jeh or God t' (22) 

Unlike the synonym 'i (VJ vThich frequently describes God not 

ans-;.rering prayers ( 23 ) , I ~ ( 

answered (24) .. 

describes prayers that are 

Tl ' ([) and it.s noun have as their basic meaning, 

Uto meditate!!, "to canplainti • In no place does the R"S~V. trans-

late the \-.Tords as ttPI"ayll though the A.V. dOf~S in Psalm 55:17(18). 
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6. 

13. 

Nevertheless they do describe speech to Yahweh. 

"Sing to him, sing praises to him, 

tell of all his wonderful works~1f 

(I Chronicles 16:9; 

Psalms 105: 2 ) • 

Certain speeches to' Yahweh are described as "complaints". 

IIHear rrry voi.ce, 0 God in my complaint" (Psalm 64:1(2)) 
4ft 

I pour out my ccmplaint before hi.rn, 

I tell my trouble before him.'" ( Psalm 11,,.2: 2(3»). 

I 
Prayer in the Old 'restament has this dim,ension of complaint 

coru:urk 
before God. Prayer d':)~J~~ not only t.':x~.) : j'~ of praiseworthy and 

1+1..$0 
pleasant things,' but is,, wide and honest enough to include the 'Yrhols 

realm of human ~.xpe:r« ence, including that of ccmplal,uts . 

YJ.editating on the precepts of God ( Psalm 119:15.27) can 

also be described as verbal ccmmunication w'it.h Goo. It foms 

part of ma.n' s verbal response to God I S rEYI1~31ation of H2-.mself, 

though often the spee-ch is not obviously directed tOVorards God. 

Meditation Int upon the hyrr~ as its most natural form of expression. 

(e. g. Psalms 90, 139) Psalm 91, for 'i.ns ta.nce, is a meditation 

on the security of a man vTho trusts in God. By putting these 

thoughts into words the psalmist is not only med:i.tating on his 

subject, but through his subject is praising God fer enabling 

the believer to live securely! 

The noun 71 ~n' ~ appears only three times in the Old 
T 

'res tament : Job 1.'5 : l~; Psalms 119:97,99, and in each case tbe 
It" 

ReS.V. translates as "moditationll . 

" 
"to askll. 

"to prayff. 

• ~;< (J)' is the secl.11ar word Vlhose basic me.9.ning is 
- 'T 

In ohly one place does the R.S.V. translate it as 

That place is in Psalm 122:6 ~ih0re the Psalrriist 

e:xhorts/ " 'I G 0 $ 
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8. 

9. 

14. 

exhorts the worshipper to "Pray for the peace of Jerusalem". 

Outside the secular uses of the word, j ,.'<. Lv ref ers 
- r 

. to asking or petitioning Yahweh for various gifts. Eli, in re-

sponse to Hannah t sprayer t reassures her lito go in peace t and the 
II> 

God of Israel grant your peti.tion which ZQ.u hflve made to him". 

(I Samuel 1: 17 ) • Not only do men ask of God, but He asks of 

me;n alsoo (Deuteroncrny 10:12). • 
An interesting use of j ;( vj is in the field of 

..... T 

'magic' , of 1 enquiring' of Yahr.lleh as to which of t1vO actions 

to take. For instance Daviq enquired of Yarrll,J'eh whether he should 

go into any of the cities ai~ Judah or not. (26) The means of 

a~king in this sense are~ dreams f urim, prophets , oracle, and 

spirit mediums. ( 'Z1 ) 

The Pi~ e1 of 71 j rt has the meaning of ~entreating the 
7 .., 

favou..r" of Yalnveh. In I Samuel 1,3: 12, we note that the burnt 

offering is a means of entreating the favour 
, ; 

of Yaht..reh. In 

the remaining references the method of entreaty is not merrc.ioned Ii (28) 

The 1T.""fI'\f.t(~ T;J'ord ::.!:':5 occurs t\lice t once in Ezra 6:10 
'f ; 

a.nd the other in DaniPJl 6:10(11). In both places the R .. S.V. 

translates it as 'prayer'. 

The final w·ord for consideration is the noun lu 11 !J - -
.:c n Only one out of a total of five appearances ca21 it be translated 

as 'prayer' f and even there the Hebrettl i5 uncertain. (Isa.iah 26:16) 

These other words for prayer b~lphasize much of "t'Jhat tve 

have already learned about prayer from an exa.mination of ~J ~ and 

t ts synon:rJls. They do hovlever 't.:iden the scope a little by opening 

the door for compla.ints before Goo, meditation and guidance by 

, enquiryU 4! . 
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FOOTNOTES TO CIu'\PrER ONE. 

1. The verb is found in the fol10l'N'ing tex:ts: 

Numbers 11:2; 21:7. 

Deu.teronomy 9: 20,26. 

I Samuel 1:10, 12, 26. 27: ,2:1,2.5; 7:5; 8:6; 12:19.23. 
.. 

II Samuel 7: 27 .. ' 

I Kings 8:28.29,30,33~3.5~42,44,48J54; 13 :6. 

II Kings 4:33: 6:17,18: 19:15,20; 20:20 

I Chronicles 17: 25 • . 

II Chronicles 6;19, 20, 21, 24, 26, 32, J4 t 38; 7:1.14; 30:18; 

32: 20~24; 33 :13 .. 

Ezra 10: 1. 

Nebemiahl: 4,6; 2: LJ.; 4: 9(3) ; 

Job !~,2:8.10 • 

PsalrtJ.s 5:2(3); 32 :6; 72:150 

Isaiah 16:12; 

Jeremiah 7:16; 

Daniel 9:4,20. 

Jonah 2 : 1 ( 2) ; 

37: 15 921; 38: 2 ; 44: 17 ; 

11:14; 14:11; 29:7,]2; 

ThE-) noun is found in the follo'fding texts. 

II Sa"nuel 7 : 27 .. 

45:14,20. 

32:16; 37:3; 42:2,4,20. 

I Kings 8:28(2x), 29, 38, 45, 1l9s 54; 9:3. 

II Kings 19:4; 20:5. 

II Clu'onic1es 6:19(2:x), 20, 29, 35, 39 s 40; 7:12,15; ,30;27; 

33:18,19., 

Nehemiah 1:6,ll(2x ); 11:/7 

Job 16:17 .. 

Psalins/ ••••• 
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Psalms 4:1(2); 6:9(10); 17 : title (1), -1(2); 35: 1); 

39:12(13); 42:8(9); 54:2(4); 55:1(2); 61:1(2); 

6.5:2(3) ; 66:19,20; 69!13(14) ; 72:20; 80: 4(.5); 

84:8(9); 86:title (1), 6(7); 88: 2(3). 13 (14 ) ; 

90:title(1); 102:title(1), 1(2), 17(18), (2x); 109:4,7; 

141:2,5; 142:title(1); 143:1. 

Proverbs 1.5:8,29; 2,8~ 9. 

Isaiah 1:15; 37:4; 38:5; .56:7(2x). 

Jeremiah 7:16; 11:14. 

Lamentations 3 :8, 44. 

Daniel 9:),17,21. 

Jonah 2:'7(8).' 

Habbalruk 3: title (1). 

• 

It can be seen that j j ~ appears on~y? times in 

the lav.l books, whereas it is abundant in the prophets and the 

\vl"i t ings • r 

The Lexicon (Davidson r s : Analytical Hebl"'e"'v-r and Chaldee 

Lexicon) notes that 53 ~ ~a;M-~ ~ ~ ~,..m 

~ ~o ~ ~f11~ iii '~.~t sm 

~Nt ~ ~ ~. ' In , the Hithpa~ el has the basic meaning t 

Uto intercede: ' , supplicate. pray for anyone with T ,t:t • .:S y , -
for v-Jhom with wi th "' hem one int ere edes ; 

also with .-:J J ~ . ~ , to whom., .. '. : 

. As a rule j 3 a does not describe pray"er to other gods., 

The exceptions to the rule are in Isaiah 16:12; 44:17, and 

4.5:20, vThere it is used of the pagan deities to Sh01~J that Yah~jeh 

a.lone has per-war to anS"'wer pra.yer t 't~hile the pagan deities are 

powerless in this respect. 

J • ot her/ ..... . 
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4. 

5. 

6. 

17. 

Other examples where describes 

are: I Samuel 2: 1; I Kings 8: .51-t ; IT Kings 6: ;-~ . 17; II Kings 

19:15.20;1/ Isaiftb 37:15,21; II, )~ings 20:2;// Isaiah 38:2; 

II Chronicles 30:18; Nehemiah 1:4; Daniol 9:21; Jonah 2:1(2); 

4:2. 

Some of the Psalms are desc:eibed as prayers in their 

titles (Psalms 17, 86, 90, 102, 142), but we can<1isregard 

these in this thesl.s since scholars are generally agreed that the 

titles are not part of t.he or:lgina1 text t tr:ough they obviously 

reflect very late traditional , us ~, .:age . 

Psalm 72: 20 boars ' special ment1.on as it. describes a 

llThole section of the Psalms to b e prayers: tiThe praYHl"S of David, 

the son of Jesse. are ended lf
• This text is emitted by a rluInbor 

of M.S~S., whereas G reads Ji i j iJ f:J • upra.ises It. for 

• J C 
jJ I t> ~ J! ' Ifprayers u. (Oesterly: The PS9,lms). Here also 

the question arises as to vlhether vIe are to rt;gard eithE~r Psalm. 72 

as a prayer by itself, or the irrhole of ihe second book of 

Psalms, viz 42-72. 'l'he plural form excludes the form er sugges-

tion, whereas not meroy of the Psalms in t.he book are in the 

nature of prayers. 

other references i n the Psalms are 4,:1(2); 39:12(13) ; 

55:1(2); 61:1(2); 66:19,20; J ll':~ '1' .. ..... ~ 

' l' f k' t\. + "- 1 .. t 1]. n :> I{ \ for -t'-,!. '·-7' '(1 ~\Jt-'l J. ng·.lle vE'xtjua amenCJmen ~ w 
T' r 

cp .. G. (Oesterly: The Psalm.s). 

I Kings 8~28 ;If II Chronicles 6;19; Psa.lms 17:1; 61:1(2); 

88:2(3) ; . , 

0 , " 

t · ' : "< '; _ J eremiah 7:16; 
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9. Psalms 96:12; 98:8; Isaiah 14:7; 35:10; 44: 23; 

49:13. 55:12. 

10. Psalms 33:1; 98:4; Isaiah 12:6; Zephania.h 3:14; 

Zechariah 2: 10(14·). 

11. Psalms 42:4(5); 105:43; 118~15; Jeremiah 14:12; 

12. I Kings 8:28, 30, 38" 45, l.j.9. 54; 9:3 ; 

II Chronicles 6:19, 29, 35. 39.' • 

I Kings 8:30,52; II Chronicles 33:13; Psalm ll9~170; 

Jeremiah 36:7 ; 42:9; Daniel 9:20. 

14. Job 21:15; Isaiah 53:12; Jeremiah ,,:·16 ; 27:18. 

15. Genesis 4:26; 12:8; 13 :4; 16: 13; 21:33; Judges 

I Kings 8:52; i8:2l~; IT Kings .5:11; I Chronicles 4:10; 21:26; 

Job~:lO; Psalms 17:6; 66:17: 88:9(10); 118:5; 130:1; 141:1; 

Jerond.a.h 10:25; 29:12; 33:3; Ezeki el 8:18; Joel 2:32; 

Jcnah 1:6; Zephaniah J: 9; et ale 

16. r. Psa.lms 4: 1. ( 2 ) ; 61:2(3) ; 141:1,2; Jeremiah 11:14; 

17. 

18. 

1 0 ;;. 

r 

29:12. 

Jacob: Theology of the Old Test ament po84. 

The Englishman t s Hebre't'l and Chaldee Concordance, 5th 

F~dition, Bagster a.nd Sons. Ltd. London. 

Daniel 2: 18; 6 :7( 8) ; 11(12) f 12(13). 

20. Dauteron~ 3:23; I Kings 8:33,47,59; II Chr onicl es 6:24 t 37; 

Job 8:5; Psalr:1 S 30:8(9); 11~2 :1(2) and perhaps Hosea 12:4(5). 

21. Genesis 42:21; II Kings 1:13; 8:3 • 

22. . Genesis 25;21; Exodus 8: 8(1t) 

30(26); 9:28; 10:17.18; Judges 13:8; II S8.m.uGl 21:1l~; 2/4:25; 

I Chr onicles 5:20; II Chronicles 33:13; Ezra 8:23; Job 22; 27; 

33:26; Isaiah 19~22" 

23. Job 19:7; 24:12; 

Habbakuk 1:2. 

16:2B .. 
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24. 

2.5. 

26. 

27~ 

28. 

19. 

Genesis 25:21; Ezra 

Other places where 

8:23; 

j;,< U; 
- i" 

Job 33:26. 

is used in this sense are: 

I Samuel 1:20,27; I Kings 3:10; Psalms 21:4(5); 10.5: 1~0. 

II Sa111uel 2:1; other examples are I Samuel 10:22; 

14:37; 2~:13t15; 23:4. 

Deu~eroncmy 18:11; I Samuel 28:6f; II Samuel 16:23. 

Exodus 32: 11; I Kings 13: 6; II Kings 13:4; 

Psalms 119:58; Jeremiah 26:19; Daniel 9:13; 

Zechariah 7:2; 8:21f; MGlacbi 1:9. 
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SURVEY OF riPES OF PRAYER. 

I. Prayer ' As Dialogue. 

The words describing prayer show prayer to be chiefly 

spec-ch with Ged. Following this line, it is interesting to 

note the dialogue or conversational nature of prayers. especial~ 

in the patria~chal period. 

In Genesis 18 Yarr-t"Jeh , disguised as a ma.n, 6 comes to 

Abraham and converses with him on a man to man basts. 

the conversation Yahweh reveals to Abraham FT..is plans to destroy 

the cities of Sodom anq Gomorrah for their .wickedness., Abra ... 

ham takes Yaht>leh to task about this: 'f\+Til t thou indeed destrcr.f 
# 

the righteous with the wicked? Suppose there are fifty righteous 

within the city p 1~rilt thou then de$troy the place a.nd not spare 

it for the fifty righteous 'Vfho are in it1U (18: 23,F ) .This 

bargaining contin.ues until Yahweh prOt'11iSt3S not to destroy the 

tcwns if ten righteous people are found vlith;,n th e; city vlalls. 

Despite this familia:city in dialogue 'tdth YahltTeh, 

Abraham is not disrespectful or familiar, but is deeply conscious 

of his own standing before Gocl. "Behold I have taken upon my ... 

self to speak to the Lord, I 'trIho am but dust and ashes. tI (18:27) 

Abraham has a number of dialogue prayers with Yamveh 

(e.g. Genesis 17:lff; 22:lf), but in each case it is Yah'toleh 

who ta.kes the initiative. Abraham f S 't-lords are the respc1ns8 

of 8. fa.ithful and responsible ''lorshipper of God. 

The book of Gen.8sia bas other dialogue prayers as well t 

the most interesting of "t-Jtich is the conversation l>1i.th Abimeltch 

(20:3f ) who is not a believer. 

Ho~es follows in the tradition of Abraham. His call 

to leo.d/ •• <1119 I) 
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to lead the people of Israel out of Egypt to -the promisoo land 

is a dialogue ~1.th Yam.Jeh in which he tries to evade his God-

given responsibility (Exodus 3 and 4). Exodus 17:4f is interes-

ting for here it is Hoses who takes . the initiative in approaching 

God on bew.1f of the people and himself. He is able to do 

this since Goct has bt1-il t up a trust-relationship with him al-

ready and by taking t.he initiative, Hoses is actual:hy responding 

to Ged's whole approach to him. 

Exodus 33:11 and Numbeps 12:8 give do:.m to earth de-
i 
I 

scriptions of this dialogue prayer. 

"Thus the Lord used to speak to Hoses face to 
. 

face, as a man speaks to his friend It • 

l1vlith him (i. e . Hoses), I (Yal~'t>leh) speak mouth 

to mouth~ clearly , and not in da rk speech; 

and he behol.ds the form of the Lo!~d 1t .. 

Alt.hough Gideon has dialogue 't~lth Y2,!1tveh in the fashton 

of Abraham and 1'-105es, the other conV'ers<?tiona.l prayers in the 

book of the Judges are vlith the A:ngel of the Lord. In Judges 

6:12 the terms IIAngel of the Lord H and "the l-ord l1 are used as 

synon.,vms in the prayer . . \rlhen Hanoah reflects on his convers8.-

tion 1vith the flAngel of the Lord". he tells his wife: "vie shaLl 

surely die, for v:e have seen Godu (Judges 13:22). 

As Yahweh bec~omes more remote. so the dialogue 

prayers of the patriarchal period give l.sJay to a different ' ld.nd 

of dialogue. ' The tlface to face" encocmter bec omes a rare €X-

peri'ence, unti.l it disappears altogether. In the :i.nbet1Neen 

stage dreams form the media of the dia1.ogu0 Q (I Kings 3: Sf) 0 

Eventually t.he pd.ttern emerges of the prophe"li being the chief 

speaker "nth God. He acts as a go-betvreen God and faan in that he 

conveys/ (I •• e. 
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conveys God I S answers t messages and demands to man and at the 

same t~ne tells God of the requests of the nation and individuals. 

·(Individu.als hovlever are still ab~e to pray to Yahweh directly if 

they wish.) An incident that sho~s this transition from direct 

dialogue to the mediation of the , prophet, is when David prays 

but receives the answer via the seer (II Samuel 

24: 10-12). 

Although the prophets converse ~rith God t they do 

not record their prayers in the style of the dialogue prayers 

of Abraham and MOses. The prophets merely write : tiThe Lor-d said 

to melt (II Kings 18:25; Isaiah 8:11; Jeremiah 32:25), or 

liThe word of the Lord came unto me" (Jeremiah 32:26; Ezekiel 27 :1; 

Hosea 1:1); or ttThus says tho Lord" (Obadiah 1:1; Amos 5:4). 

Although t~hese expressions are also found in the Pentateuch, t hf.ly 

more comm.only form the style of pr ophetic speech of the Wl~itten 

prophets. 

There is a sense in which the t·.rhole of thE: Old Test.a ... 

ment is a dialogue bet'lveen God and man. James Sm.art (1) suggests 

that the "t'lay for us to approach the ScriptUres should thus be a 

dialogue approacb,i .. e~ we come to the Bible expecting to hear G('Jt1 

and on hearing to respond in obooience, praise, "~hanksgiv1.ng and 

C onf essi on. Vie also come with the questions of life and ex-

pact God to give us answers through the Bible. 

·The dialogue prayer of the' Patriarchs gives V'fay in 

stages to the dialogue of the prophets. but the essence of 

the Goo-man relationship .~:g~~,,-,t'\ .• ,~... tho same. Yah\>:reh speaks 

and ma.n responds. Han speaks and Y9.hi'feh ans~rers in one Tolay or 

another. Han I S response hO"weveris not always in the speech 

of prayer, but aLso in obedience and in the cult:tc a.ctiv:i ti.es 
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of sacrifice and fasting. 

II Prayer As Asking. 

The various words describing prayer bring out ve~J 

strongly and frequently the ftaskinglt or I1requesting" feature of 

prayer. There are the ordina.ry prayers of "intercession" and 
• 

"petitionlt. but HVO~ISIt, "oaths", ttblessing" t "cuI"ts J.ngU and 

flconfession fl , also fall under this heading. 

(a) Intercession." 

The main emphaSis of the pre-exilic pertcd 1.s that 

of intercession. The dialogue prayers of both Abraham and 

Hos f3S are larg ely in t e:'c es S or:{. ( 2 ) \~rhen8ver the people of 

ISY'ael ~'lere in diffi.cultj.es J they i~ould complain to l~loses; 

he in turn talke.Q to Yalnveh on their behalf., Yah-v;oh then 

anSvTeroo their requests through Moses for food. meat ,v-rater aad 

healing. tiThe people cried to Moses; and Moses prayed to 

the Lord". (Numbers 11:2) 

other examples of int{~rcessory prayers are those of 

, f ," . Samuel (I Samtlel 7:5f~ 12:19~23 ) t 

Solomon (I Kings 8:22ff) 'and Hezekiah (II K; ngs 19:11.j.~19). 

We cannot look at intercessory prayer 't-J'ithout also 

noting the intercessor. The pa,triarchs are the f:irst of the 

intercessors ~ As they enjoye::i a c16se and personal covenant 

relationsh:1:p "Hith Yah~Teh, thei.r prayers had special povrer .. 

Even Abimel(~ch , the unbelieyer. realized this and thus asked 

A braham to pray f or him (GBnes i.s 20: 7 , I'? ) '. 

The prophets are the chief intE~r.cessors of' the Old 

Testament/ ~ ., ••• 
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Testament
t 

since they possessed the spirit of Yah~Jeh. As 

Yahweh spoke to man through His spirit, the prophets 'Here thus 

well equipped both to procla~n God's requirements of His people 
01$0 

and'l\ to make known to Him the needs and petitions of indtvi-

duals and of the nation. (3) 

The prophets, though the main intercessors J are not 

the only ones who may pray for others .. Kings were able to 
« 

pray for their sut'ljects and righteous men for their uIlrighteous 

.friends (4) .. Strangely enough the priest, is not pro:n.inent in 

this ministr-.r .. Only i n two places is the priest S 'gen as having 

the duty of intercession viz. in Joel 2:17 the priest is en-

couraged by the prophet4 to recite an interce-ssory prayer for his 

people; and in Nalachi 1: 9 v.lhere the prlest is told that his 

prayers. for the people cannot, be granted si.nce he does not give 

God the best for the sacrifices of the temple. 

Int.ercession benefit.s the person who offers it. For 

instance tithe Lord restm:ed the fortunes of Job when be had 

prayed for his friends. u (Job 42:10) On. the other hand. to re-

fuse to intercede is to sin against God. (I Samuel.12:2J). 

Intercession is a sacred duty. 

\..[e h..!l.ve in the Old Testament a number of intEJl'"Cessory 

prayers \<11"'i tten d(r'''J~ (5). The question that clrises, is: are 

these prayers the actu:.;l prayers prayed by the intercessor, orara ·. 

they spooi.ally composed in the f ono. in· 't-J'h5..ch we ha:tre them too8,y1 

As \.;e exaflrlne the forrna:ti of these prayers, "ive find a 

definite pattern, thus indicating that t.hese prayers are special 

compositions. One of the short prayers of intercession is in 

Judges 1.6:28; "T(lsn Sam.son 081100 to the Lord and saj .. d, 10 Lord 

God, remerilber mef I pray thee, and strengthen me, I pray thee, 

only this oi1.~e. 0 God t that I Tiir3.Y be avenged upon the 

Philistines/ ••• o o 



Philistines for one of my' tv-IO eyes'. n This short prayer has 

the elements of: address, affirmation of Yah"t-leh as God, and 

petition with a statement of the motive. The much longer 

prayer of Solomon in the Temple (I Kings 8) has the same 

elements while adding the recollections of earlier demonstra-

tions of God t S grace. When VoTe look at the more elaborate 

prayer of Jehoshaphat in II Chronicles 20; 6-12, "t-Je find the 

same kind of motives as in the shorter prayers. 

There is a continuity in the pattern of these prayers. 

It is just that the t-lhole fom has become much fuller.. The 

affirmations about God are multiplied and the largest place is 

given to historical retrospects. Solomon t S prayer of dedi-

cation. in the temple (I Ki ngs 8: 23-.53) is a spec:tal ty-pG of 

the prayer of intercession it reckons up in a casuistic 

style all the cases of need in \~hich Isr a.el will 'Cry to God 

for help from either 'iTi thin the temple or facing the sanc-

tuary, and asks for God -s gracious hearing in anticipation of 

these requests. 

(b) Petition. 

--------
The devout men of the Old Testament Here deeply cor..-

scious of their need to be sustained by God in their work, 

hence they also felt the neces sity to pray for themselves. For 

. example. when l10ses was in complete ~€spair about his task of 

leading his people to the promiser.1 land, and about w'hether 

Yahvleh '-las still supporting hi.m~ he 'turned in prayer to seek 

the assurance of' Yam.;eh f s presence .. 

fir pray thee. Sh~'l me thy gloryti (Exodus 33:18) 

Jeremit:ih f s i'j.l'"st efforts in prayer Here for the 

hat1on/ ••• e. 
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r~ wo.s 
nation whose doom he was compelled to announce. ~ ~art~~ through 

the rejection of these prayers and partly through the frustra-

tion of his prophetic calling that he learned to pray for him­

self. 

"Then 1-19 come to chapter four: nPrayir.g Personalities II t 

we shall note this aspect of asking prayer a little more fully. 

(c) Vot .. rs. • 

To the modern ear it sounds peculiar t.o include the 

~VO"J"' under the headi.ng of prayer, but on 'closer 8X8.mination 

of the evidence, the i.nclusion is quite logical 41 The ordinary 

term. for making a VOill to the deity ( --1 T J ), 
- T 

received the 

sense of praying to Him. Psalm 61:.5(6) shorN'S this quite 

clearl.y: tll?or thou, 0 God, hast heard my VOWS ll • A vo,,"! is a 

promise to do sorna special thing for God e if God acts in ac-

cordance to the prayer request. \~en Jacob ~as cohfronted by 

Yahitleh at Bethel, and 'VJ'as uncertain whether Yah't.Jeh 't-las the 

pm-rerful deity he needed, he made a VCM to test Yahweh. 'tlf God 

"A'ill be ~lith me, and will keep me in this '¥7ay that I go, and 

v-lill give me bread to eat and clothing to wear. so that I cane 

a.gain to my father's hou.se in peace. then the Lord sha~l be 

my God. and this stone. which I have set up for a pillar I 

shall be God's house; and of all that thou gives t me I,\.li.ll 

give the tenth to thee lt • ( ,...., . ueneS:LS 28:20-22) .. , ...•.. :. "-' 

.- " 

Sometimes the itO'iJ .... prayer suggests th.9.t God provides 

His people 1",r:Lth the opportunity for praising Him, by granting 

their requests. In Psalm 79:12,lJt for instance, the 

Psalmlst pron'lises to give thanks for ever t if God v-lill but. 

tt J. . I rE.:uu.rn/ ••• ~ ,:, 



"return sevenfold into the bosom of our neighbours the taunts 

wi th which they have taunted t.hee t 0 Lord". 

Hannah in I Samuel 1:11 asks God to give her a. son 

to take avlay her disgrace of being childless. In return for 

HiS removal of her sha..Y!1e, she promises to give her son !Itt> the 

Lord all the days of his life, and no razor shall touch his 

bead". 
• 

In Judges 11:)0-40, Jephthah made a vow to Yam-leh 

that if Yah~.,j'eh gave him victor.>'" over the Armnonites, then he 
'P1i'r(SDN 

would offer up as a burnt offering the first,\ ~lho came. to 

greet him from his house on his return from victo~. As 

vows are sacred. Jephthah sacrificed his only child. "I have 

opened my mouth to the Lord and I cannot take back my VON". 
'i.o/Ie T~ ~lrvows" 

In post-exilic times rn.:lln:an sacrifice, even as a votive 

offering, was regarded as barbarous. With the "established . 

priesthood, it was no longer possible for a non-Levite to enter 

f-he.. 
the priesthood eY8n as a fulfilrnent of a VovT. A morey p,£i.."yment t 

therefore. in lieu of the person in'\rolved, offered a satis-

factory settlement and t-las determ.ined according to the ,ralue of 
who haJ../ was 

the la.bour' of the person so vo\<.redo This system also helped 
I\. 

to pay some of the heavy cos t.s involved in mainta.ining the 

temple. (7) 

(d) Oaths. 

Oaths are a peculiar kind of aSking prayer. It is 

a solemn action whereb'-.r the indi-vidual (or group ) calls upon 

God to y.ritness to the truth ofvJhat be affirms. By asking God 
e 

to acknovJledge the accuracy of his statm.ent t the oath-taker 
1\ 

hopes to avoid or end strife and controversy. 

r ~ - . 
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The oath-formula is an abbreviated form of se1£-

cursing. It has the p:attern: "If I do this and this (may I 

be accursed) = certainly I Hill do this", or alternatively, 

Ulf I do not do this . and this (inay I be accursed) = certail"'~T 
I will do this." (8) 

The oath has a firm place in the cult. In I Kings 

Solanon not only says that the oath is to be made in 
4 

the temple, but he also calls upon Yahweh to honour that oath. 

"If a man sins against his neighbour and is made to take: an 

oa th, and comes and Sifrears his oath before thine altar in 

this house, then hear thou in heaven and act, and judge tr.cr 

servants, condemning the guilty by bringing his own conduct 

upon bis (rt.m head, and '7:ind{icating the righteous by rewarding him 

accord;ing to his righteousness. II 

The devout man ,..rho takes an oath before 'YahvJeb. must be 

very certain that he is :tn the right or else he will taste ths 

punishment of the oath at the bands of YahvJ"eh. Psalm 7:3(4)£ 

gives a good example of an oath$ 

no Lord my God, if I have done this, 

if there is v.iTong in my hands, 

• & ••••••••• 0 •• 

let the enerr~r pursue me and overtake me, 

and let him tra..'nple my life to the ground, 

and lay iny soul in the dust. n 

Some oaths form part of the pre-determined culti.c 

pattern. For instal'lCe, Deuteronomy 26:5-10, 13-15, has the 

Ii turgical 't~ords of the oath to be recited by tha layman a~ he 

offers the first fruits and the tithes. This ca th not only 

reminds Ya.hHeh of His premises to His people, but clairr.s that 

the worshipper/ •• 041 0 



the worshipper has honoured his own oaths. In Job 31:5-34, 

38-4Oa there is preserved for us the great oath of cleanSing.fyg~ 
f'Y\.O~\ ~" U f -c. . 

As the o.3.th calls upon . God to attest the truth of the 

words spoken, such oaths are to be sworn with reverence and fear, 
~ 

(Ecclesiastes 9:2); sincerely, faithfully and justly (Jeralliah 

L~:2); cautiously · (C-en esis 24:5,8); but not idolatrous~ 

( Joshua 23: 7 ) , deceitf ully (Jer€;miah 42:5,20). falsely 
41 

(Leviticus 6:3; 19:12) or rashly (Leviticus .5:4). The oath 

calls upon Yaht-leh to act. where truth is being violated. 

The oath is a l so one of the forms that Yo.lr~.J'eb. uses 

when He ma.kes premia es t o His pe ople. It underlies His sure 

promises to His peopl e J the pr emises Hhich He "svlore to 

Abraham, to Isaac. and to JacobI! (Genesis .50:24; Psalm l0.5:9!~f) 

For many years the out~.,]ard symbol of this oat h 'tv-as the posses-

sion of the Holy land, "the l and vjhich he s'(·rore to g:'Lv'e to our 

fathersll. (Deut€~roncmy 6:18, 23; 7:12) .. He also St.-TorE: 

t1covenantn and His "mercy". (Deutrronomy 4:.31; 7:12). 

Yahweh also SvlOr~) to preserve the house of David. 

"Onoo for all I have S\f.]'orn by my holiness, I will not lie to 

David ll
• (Psa1m89:3.5,49)o . The pr iest-kin& of Psalm 110 is 

appointed to his office by an . oath. uThe llo:r'd has St~orn and ,viII 

not change his mind. You are a priest for ever after the order 

of 11elchiz~,dekll. (ver se 4) God t s sur e promises suxv"ived the 

judgement of the exile and are affi:t'med by Ezekiel and Det1tero-

Isaiah. Tbose prophets see the OEtths as including promises to 

adnlit the Gentiles to the worsh:tp of YahWeh (Isaiah S,:+: 18 ... 22) 

and to renovr the covenant of peace vri th Israel. (Isa iah 45: 9~lO )fI( 9) t: 

The big difference between the oaths t3.kEm by mot! and 

by YahHeh/ <)". ~. 
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by Yahweh, is that men have YahHeh as their guarantor, t·J'hile 

Yahweh swears boy Himself (Genesis 22:16; Jeremiah 22:5), His 

holiness (Psalm 89;35; Amos 4:2), His right hand (Isaiah 62:8) (q(1) 

and His name (Jeremiah 44:26). 

These oaths of Yahl-v"eh a.re used in the int.ercessory 

prayers of Hi~ people to remind Him of His sacred duties. Thus 

in Exodus 32:13,14, He hear Moses reminding Yamleh of. His oaths: 
4 

"Remember Abraham, Isaac and Israel, thy servants, to who."tl thou 

didst swear by thine tYtm self. n \,'hen Yahweh heard this reminder t 
i 

He "repented of the evl1 which he thought to do to his people ll
• 

(e) Blessing. 

Blessing is a primary 8Jq:>erience of religion and thus 

also an important part of the cult. It is ' the s.pecial form. .' 

of "askingll God for His £;'ifts. Through blessing external and 
; 

internal happiness and 101eliare of both the la.nd and her people 

are ensured. Healtht long life, fertility, victor.y, powers 

happiness, peace, and joy are the products of blessing. It 

helps to create the fellowship of the clan through justice, law 

and tradition. 

Something happens in tbe 't-lords of. blessing. A rela-

tiOl1ship 't<J'ith God is establisbed and de.veloped 'tvhich is of v1.tal 

importance to the congregation. Throngh the acts and 1-lords of 

the blessing the people not only express ,,;·rhat happens in life, 

but also seek to achi.eve their needs as a nat.ion and as individuals. 

In blessing energy is conveyed from him who blesses to 

him vlho is blessed. As a rule it mOtleS from strong to t-reak, "lise 

to unlearned, old to young, and God to man~ 

All norrrv3.1/o o ••• 
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All normal and healthy people have this blessing in thol'flselves 

and thus are able to bless. Not all, however, are equallY 

filled vlith the p~-1er to bless , for this power depends on the 

pO\,1er of the spirit possessed and the status of the person con-

carned. Blessings given from the deathbed have a special#p~~er 

about them. 

In both the giving and the receiving of a blessing 

there is cOmfl1unication of p~;er. He who recei vas, blesses 

him "lho gi-V8S i.e. his soul goes out to . him. who has the power 

of bles sing, and so maintains and manifests his glor,r. 

, t "· .... Thus throughout the Old Testament 

men bless God ,.,rho is a.bove bl.essing, for in blessing they are 

blesse.d. tlStand up and bless the Lord your God from everla.sting· 

to everlasting. Blessed be thy glorious name vlhich is eY.alted 

above all blessing and praise. if (Nehemiah 9:.5) 0 "rho 't~orshipper 

gathers all the energies of his life and directs them tot·mrds 

Rim from v]'hom all blessings flow~ (10) 

\~ben one person blesses another (11) thes e blessings 

are both 8. pra.yerful vision of -t he DivinE~ purpose for tbat per­

I-h-e'j "'I"ot.. 
son and a declaration of it, i"e. ~ also p~cophetic, 

(Genesis 49:1) and als o an into:roessory prayer, (Deut.eron.OtnY 33) .. 

Ped(:~rsen (as quoted by Jacob) sees bless1i1gs operative i.n three 

fields: (i) to be fruitful and to multiply (12); (ii) in having 

111any possessions and riches, and, (iii) in victory over enemies. 

Blessings appertain to every cli.rnax of life and in 

all important decisicfI..5 e.g. before a journey , at a vJedd:ing, 

assignment of inheritance . (13) Even a greeti.ng can be a blessing . 

(Ruth 2:/.}) 

In the opinion of t.he IsraelitE, tberE~ is no gre~t 

diff erence/ ••••• 
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difference bett-Teen the word of blessing and intercessory prayer. 

Blessing is askir~ God for His bounty. Psalm 72 can be taken 

either as a blessing or as an intercessor.y prayer. The Aaronic 

blessing of Numbers 6:23-2110 is a.lso an intercessory prayer for 

the people: 

liThe Lord bless you and keep YOu; 

The Lord rr.ake his face to shine upon you, • 

And be gracious to YOu; 

The Lord lift up his countenance upon you, 

and give you peace . tt 

(f) Curses. 

Ct:U"sing is blessing With a negative s:1.gn. and like 

blessing it is a mixture of magic and 1 as king 1 prayer. The 

a,pocryphal book of the Old Testament t Sirach, equa.tes the curse 
, 

't'Jith prayer. tlrr in bitterness of soul he calls down a curse 

upon you, his Crt'.ator will hear his pr ayer. tt (Sirs.ch 4:6) 

Grotesque as this sounds to the model""tl ~Jorshipper (in his thinking, 

if not in his emotions) ctU~sing is a form of praying :in the Old 

Testament. 

Like blessing cursing is also regarded as a 1r1ord of 

pOVler, capable of attaining its end. 

Israelite tradition 

revels in telling the story of ho-w Yahweh saved His people by com-

pelli.ng BalaaYTl to bless Israel. instead of cursing a.s he was Co.i11-

manded to do 17.f the enemy'o (Nltt.'1lbers 23:1.1; 24:10). 

Although the primary word for cu:c~~ ing is 11~. J some*"· 

times the \-J'ord for blessing t 7 J ?, I ~ used in its place ~ no doubt 

as an Buphem,isni to a void t ha t dreadful word. ( 11.~ ) 

There are, a nt~ber of formulae for the curse. 

Dcut eronCffiY! ., • e e • 
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Deuteron~~ 27:15-26 has a long list of various curse-formulae, 

to be used by the congregation, e.g. t1 ,Oursed be he vTho dishonours 

his father or his mother' and all the people shall say I Junen t 't 

The curse att~ched to the test for a wife suspected of adulte~, 
.. 

specifies the result if the wife, being guilty, drinks of the 

bitter water. If' guilty the bitter water \;Till "make your body 

s'tvell and your thigh fall ai.lTay". (Nurnbers 5: 16-27) • Jeremiah • 
17:18 is an ex~~ple of a more usual form of the curse: 'let 

those be put -to shame 1-Tho persecut,e me t but let not me be put to 
I 
I 

, , 

shame . . • • •• bring upon them the day of evi.l; destroy them vlith 

double destruction tl • 

There'are also examples of prnyers for revenge ar~ 

for the destruction of the enemy_ They are both frequen,t and 
Ht,c.., 'R. S. v. "",I'\SI~~lon of~ 

urgent. An extreme form is found in Psalm 109 ,·rhere the. Psalmist 

" even prays that the prayer of his enemy be counted as ·sin."(15) 

GrLrn as these prayers may seem to be to us, 
; 

they do 

reveal a strong sense of justice and an awareness that God 'trlLl· 

not allot-I :tnjustica to be tolerated or _:jus"tics to be violated. 

tfl1ay thej..r oa.lTlPS be a desolation f> .... "f'or they pers&~ute him whom 

thou hast smitten, and him ... ..;ham thou hast wounded, they afflict 

still more. Add to them punishrnent upon pt:misflil1ent" n 

(Psalm 69:25-27). 

IvIovrl.nckel notes that the operative t~ords of the rituals 

OR 
of ~ursing as blessing ~ often :are older than prayer, and in the 

course of tL~e develop into pr~yer. 

Although tho curse is a ~~ord of p01rler against those 

to 'V.ri1om it is dir&Cted t it vrill not affect the man "{.Tho is fl.tll 

of blessing and rem.ains close to God. Thus it was that Balaam 

found " it impossible to curse the ' Israelites beJ:"ore the brj,t,tle. 

(Numbers 22- 24)/ ••••• 



(Nunibers 22-24). Yahweh assures Abraham of His protection 

against the curse: ttl will bless those vrho bless you, and him 

vlho curses you, I will curse.1t (Genesis 12:3) 

(g) Confession. 

Confession can be describ~1 as a special type of in-

tercessory prayer . in which a definite r.equest is mad~, viz. the 

forgiveness of sin, the removal of guilt. and the turning a1~ay 

of the punish:ment which threatens the individual or the people 

because of their sin. (16) 

One obstacle to peti tiona of \<[hieh t.he people of the 

Old Testa .... nent 1-181"e very conscious t vm.s sin expresJoo in its various 

fon-as of infidality f disobaiience. ingratitude, and r e jection of 

the covenant. Sin hindered Yahv-rehis salvation and had to be 

removed, before YabHeh's salvation worked again .. The sinner 

has set in.... motion a fatal force thn.t will destroy him. The 

tragedy of sLn is that the sinner is pcy..o1erless in its grip, un..less 

Yahweh inter-\Tenes. 

In the prayers of penitence 'ttJ0 have the most profound 

and impressive of Israeli sprayers.' 'Il1ere we learn of a Ged who 

freely forgives, receives bCl.ck, and takes active steps to cleanse. 

(17) Forgiveness is sought so that worship may be 't-Torthily 

offered , and that the prc-'Cions relationship bet'"leen Yahweh and His 

people m~be restored. 

The prayer of confession follow-s the recognition of who 

God is, for none can stand in ·the presence of the Holy One ' 

~d.thout being conscious of the gulf bet"veen him and God. Isaiah's 

response to the vis ion of Yahweh in the tenple vias: fl'V-loe is met 

For I am lost; for I am a man of unclean lips; for If({ eyes h~'3.V'e 

I 
seen thej • c ••• 

" 
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seen t he king t the Lord of hos ts P' (Isaiah 6: 5 ) Unholy man 

cannot see God and live, unless God imparts His cleansing grace. 

Either he must perish tATith his sin, or his sin must perish 

that he might live. (18) ' 

tlIf thou, 0 Lord, shouldst mark iniquities, 

Lord, l<lho could stand? 

But there is forgiveness with thee, 
• 

that thou mayest be feared. 1I (Psalm 1)0:),4). 

Confession prayer is very prominent during the period 

of the exile and the return. It 'VJas a period of much soul-

searching for the reasons t~hy Yam-teh had allowed them to go into 

eXiJ.e and yet liad not abandoned themo Ezra's prayer (Ezra ~: 

5-1.5) is mainly confession, ackno"i:ledging both the silAS of 

Israel and the righteousness of God. In this corr~unity confes-

sion the leader does not stand apr.lr-t front the congregation in 

admi t t.ing sin , for he too is involved 0 (Nehemiah 1:6) 

As in other prayers confession also hClS a definite format. 

In Judges 10:10 1tJe have a simple confession of guilt. If"VIe ha.ve 

sinned against thee, because ItIS hav"s forsak\~n our God a.nd have 

s erved the Baals . II In chapter 10:15, there:t~ a.dded a prayer 

for deliverance. ItWe have sinned; do to us wr ... atever sec-!n1S good 

to thee; only deliver us, "Ie pray thee, this day-II. To confession 

and petition r Samuel 12:10, adds the premise of showing . gra+~itude 

in ever more faithful honOuring of Yahweh. Ezra. 9:6-1.5 &''1d 

Daniel 9:4 ... 19, retain the motives and e:;<pressions, but mtlltiplJr 

the affirmations of God and add historical retrospect. 

III Prayer of Lamentation And Ccmplaint. 

In t he various distresses that Cor:10 upon nations· and 

individuals , people alt·rays try to find a way to touch the heart 

of God / .... ~ 0 
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of God so that He may be suscep~.ble to their prayers. They 

attempt to arouse His compassion by appealing to His promises 

in the covenant, His loving-kindness, honour and power. They t 

in turn, try to remove all that which displeases Him, confessing 
II> 

their sins, asking for forgiveness and help, appeasing His 

wrath and looking for His msrcy and 10".]'e. 

The prayers of national la."nentations are a~ a rule 

couched in general phrases which constantly recur; "hear", tllook :: 

qere li t. "plead our ca.use". \{hen defeated and ,oppressed the 
I 

I na tion have their special prayers asking to be rescued fro.i1 

death and distress . (!'salm '74':19); for revenge on their enel'l1ies 

(Psalm 79~lO-12) and that they may be raised up again (PsaL'll 80:,). 

!v!owinckel suggests that the prayers of nationa l lal'Uenta-

tion belong to the special days of hmniliation and prayer.· vfuen 

defeated in '-Jar or when SO.18 natural disaster takes place, 

a pilblic fast day is proolaim(~d . (19) Humiliati.on and mourni11g 

implY a state of j~puritysince the Idisaster' or 'curse' has 

befallen the people. The accompanying cultic act i ons of tearirig 

the clothes t beating the breasts and hips, cutting themsel vas 

with knives, shaving or plucking the hair and beard t wearing 

sackcloth, thrO"wi.ng dust and ashes on to their heads and either 

kneeli.ng or lying prostrate in prayer f are meant to anphasize 

the depths of their feelings and to add pow-er to their words of 

lamentation. (20) 

In a vlorld where illness ~las thought to be caused by 

demc)l1s, and even inflicted by Yahvreh as pu."1ishment for sin, 

private prayers of cc.mplaint and lamentation are inevitable. As 
fi,(.,bt-.( .v s 

a rule thet~ believed that the curse of illness or trouble could 

be dealt vlith by means of offerings, clea n.5ings and prayers. The 

individual prayed to Yahl-leh for bealing, confess; ng his sinfulness 

and !·ect3.11ing! ~ tl .... 
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and recalling his pious works. Calling on Yahweh to have com-

passion on hL~, he also asks IfL~ to withdraw His sentence 

through His blessing.(21) He a~so prays for punishment and 

revenge on the evil enemies who have caused his ,discomfort. 

These laments do not allow us to reconstruct the life 

history of t~e individual worshipper since his laments express 

his experi encs in a typical and universal l.<Jay. The .purpos e is 

not to describe a particular happening, but to interpret the 

event in terms of tho familiar categories of religion, hence 

these lamr~nts give words to e)""Press the feelings of others who 

are undergoing trials and tri bulations. 

IV Prayers or Praise. 

Host hynrns and prayers begi.n 6i ther vJi tho an exhortation 

to praise Yahweh, to thank Him for His mercies or simply an 
, 

ascription of praise. The Hebre-W' did not come into the presence 

of God with an easy farniliarity J but with a deep atvareness of His 

greatness and majesty. Adorat~ion leaves no room for self -glory-

only humilit,y is expressed: I1IJet not the -vr.Lse m.an glory j.n his 

wisdom. • • .. . .. ... the, ' m.ighty man • •• might. • ..... rich man ..... riches , 

but let him 'VJho glories ~ glory in this, that. :he understaoos 

and kn~'TS me t that I am the Lord 't.J'ho practice kindness, justice 

and righteousness in the earth,," (Jeremiah 9:23-24) The Psalms 

clearly recognized that humble reverence is the beginning of 

prayer and vJorship. 

In praising Yal1"Neh the HorshirJper reminds himself j'ust 

to t-lhom he is praying and when be kno~lS this ~ this knm"ledge 

governs his ,,-rhole approach to Yahweh. ~:hisis the route of the 

man who knmvs Qed, a.nd itlho is grateful for al.l that He has done .. 

Nowi..nckel also/ •• " .... 
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Howinckel also suggests that praise to lead in the 

main body of the pra.yer, is an expression of a primitive utili-

tarian attitude to flatter Yaln.J'eh as well as to appeal to His 

sense of honour. Yarn'Ten is far more likely to anS\-ler prayer 

if tackled in the right way. Al though l{~'linckell sas sertion 

might be true of very early praise fonns, it does not ring true 

in the later prayers and praises \-7hich reflect the genuine 
o 

desires and feelings of the worshipper. The acclamation of 

Yahweh is basically a si.mple obligation of the cove!Jant It It 

is man's response to the dialogue Yah-r..Jeh has initiat,ed 'Yrit:.h 

hif; C onununi ty .. At the cor90f the prayers of praise is tbe con-

sciousness of b'oth the poet and the congregation that t.hey are 

standing face to face vJith Yahweh Himself. He is in their 

midst t and they are His chosen people who (fwe HL'Tl evelything, 

including the:tr birth as a nation. Th os e hymns' of pra is E~ 

attempt to 0dl:press what the congregation is seetng a.nd feeling 

and to increase His glory in the world. Joy, enthusiasm 

and adoration are j.ts dominant moods. 

'l'hese hymns .. begin vJith an invitation to join the 

poet in praising God. 

no come, let us vlorship and bOvl datm, 

let us kneel before the I.lord, our Haker ll .(Psal rn 95~6) 

Frequently the method of praising is also sngges t.i=:d ~~ 

'Plc..y"'~ 
singing, dancing, or/\. a mnsical instrtmlent. 

IiLet them praise his name Hit h danci.ng ~ 

making melcxiy to him 't·r.ith timbrel and lyre~tI (FsaL'n J).;·9: :3 ) 

After the exhortation to pra.i.se Yahweh, the reasons 

v.Jhy He should be ~;ors h:l9Pec.l are d evel oped. Sometixl'1es t he poet 

is specific, at other tL~es his motivating rea~or~ are general. 

The primary reason for praise is Yahr.veh! s acts in ful.filling 

His role/"., e • ., 



39. 

His role in the covenant relationship. Creation and His 

cosmic functions follc~1 as stimu1il for praise. (22) 

"For he is our God. , 

And we are the people of his pasture, 

and the sheep of his hand". (Psalm 95:6-7) 

Occasion~lly the h:fn'.l1 of praise closes with a brief 

wish or asking prayer for the future prosperity of the congregation 
• 

or of the poet himself. (23) 

1tl1:ly the Lord give strength to his people! 

" 

Nay the Lord bless his people \~J.:th peace.1f (Psalm29:ll) 

This kind of conclusion expresses a deep and original 

religious need:' to surrender one! s life and one's cause to s'tleh 

a glorious and m:i.gh".",y God and thereby to knoitJ oneself to be safe 

in His ca.re. 

These prayers of praise fall into tt-J'o ina:tn categories! 

(i) there are those pl~f!.yers to be said or sung by the cultic 

cormnunity as a ' whole; and (i1.) there are the pE~rsonal hymns of 

praise., Psalm 84 is a good excunp1e of an individu.al! s thoughts 

of praise. His ftsoul longs t yea, faints ·'for the courts of the 

Lord lt
, since t ,e regards that a day spent in the com-·ts of the 

Lord is bettex thaI"! a thousand €lse~\l'here. "I \'Jould rather be a 

doorkeeper :in the house of my God, than dt-loll in t.he tents of 

"wickedness 0 II (24) 

Yahueh is sometimes praised indirectly. it.lJ1on the poet 

refers to t ,be temple or to Zion, it is God to \.;hom he eives 

thQ glory D for He dwells in the t emple and in t.Ter'J.3alem. (2.5) (.lb) 

: .... ; . , ~ ~n'; , ' -." /: ~ '. " ', :; 

. . ~ ,: . 

V Prayers Of Thanksgiying/ Ii •• c ., 
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V Prayers of Thanksgiving. 

Praise moves very easily into thanksgiving - so much 

so that Ringgren describes the prayers of thanksgiving as 

"narrative praise" (27). There are hcy...rever tvJO fonnal differen-

ces between praise and thanksgiving hymns, viz. (1) in thanks-

giving Yam~eh is addressed in the second person, and (ii) the 
• 

motivation for giving thanks includes seme particular anSl-Ier to 

prayer, or some special benefit obtained. (28) Common to t ,hese 

. ' 
prayers is the deep sens e of unwortrl7l1ess of the v!'crshipper, 

vJhich has been made very plain by the great proofs of the Di'rlne 

grac6 t a1't-J"ays felt to be entirely undeserved~ 

f'lotvinckel sees the origina.l pattern of the hymn of 

thanksgi\r:i.ng in the old songs of vj.ctory. (29) The worshipper 

does not only turn to Yarn,;eh to tb,ank and to prai~e Him for His 

act ion, btl t in doing so he is ala 0 1-Ji t. nes sing ber ore men Yam-Te h t S 

acts of salvatione "All nations surrounded me; in the name of 

the Lord I cut them off ... ~ •• I ,was pushed hard, so that I Has 

falli,ng t btrt the Lord helped me rr .. (Psalm 118: 10 & 1). 

Thanksg5.ving, like praise t abound~ in the Psalms. 

Geltn (30) lis·tis the thanksgiving Psalms under three headings 

v"'iz. (i) thanksgiving of the nation as a whole; (ii) thanksgivL"'1g 

of particular groups, guilds, or clans; and (iii) the thanksgiving 

of individuals. (31) The worshipper. remembers "t-Jith gratitude 

the many mercies of the past and the present. IIIn thee our 

fathers trusted; they trusted t and thou didst deliver thsm lt .. 

Th~~ ~'oC. ~o 
(l:lsalm 22:4(5) .~, filled w~th tbe joy of thanksgiving, that 

they l10t only 1 .. "i tness to Yah~veh 1 s !"r1ighty acts. but ~ ~ct r ~ inyite.J") S 
to d,scov~r Por ovr~elv.es 

tofftaste and see that the Lord is good If , and"that tIthe man vlho 

takes refuge in him'! is happy . (Psalm 34:8(9)) .. Thanksgi'vi.ng 

covers the / • l> • • ., 
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covers the \-vhole sphere of national, clan and individual life, ~ 

for in all these areas Yahweh is obviously active. 

Special events give rise to special songs of thanks-

giving e.g. the times of r~tior~l deliverance as in the time 
11 

of Deborah (32) tlThe Lord has done great things for us". The 

:fulfilr,lent of' VO"w<1S '$~l, S:p,,.,:~;{~~~ a~'~1?~~~I~Ll 

hlessings bc:kh ,~~"t\.e.t.'~'~/~" ,4?~~,,~*~J4~' 
Sacrifice and thanksgiving are closely linked. The 

phrase "a sacrifice of 'thanksgivir!gtl is fairly common. UBurnt 

I 
off'er:ings ti are a. way of giving thanks for V(3'y.lS fulfilled. 

(Psalm 66:1)) Leviticus 7:12-15 and 22:29-30 lay d()vln the 

regulations for these thanks gi'\ring offerings. The sacri.fice 

is the attempt to gc beyond inadequate vJords in thanksgi v:i.ng and 

to give tangible evidence of a gra.teful heart. 

tic feature of' these sacrifices is that the victii11 1.s sr"ll">erl 

among Goo f the priest and the worshi pper who ea.ts tohe offe:rl.ng 
¥ 

ar> a holy thing., The sacrifice must be eat.en on the day it is 

offered. (:35) 

Conclusj~on. 

As can be seen prayer as speech vlith Ya.l:n-teh covers a. 

very vride field. Although sC'.8.ne of these types are not us uaLly 

regarded as prayerD today , in the Old Testa~ent times they were 

very real and vital elements in their religious life., Prayer, 

of course, is not just man's speE¥..!h to Gc<i, it is also Ged's 

speec h to man. ~~n also needs to listen to God's speech, before 

he can pray properly. n or",rever, to cov'er GOfj is speech to man as 

part of prayer. 1-lould need a thesis on its ovm. 
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CHAPTER THREE: 

Prayir~ Personalities. 

Prayer is a canbination of three factors: speech, 

man and God. nO"W' we turn to 
<I< 

We have looked at the speech, 

the personalities of prayer. 

1. Abraham. 

When 't~e read th.rough the book of Genesis t we are 

struck by the intimate relationship between God, and the patriarchs. 

He vms not only in close contact with the head of tho clan, but 

belonged to the family, moving with them in their noraadic lue. 

Their relationship ~1ith God is one of r(;;"'Verenca a.nd respect, but 

not of terror. This very personal Goo CQIlr3S in friendliness and 

promise, speaking to the clan thrO'..lgh the head of the tribe. 

Not unna:turally the kind of God the-y \r1orshipped determined the 

kind of prayers they prayed. 

Abraham is the supreme e:xarnple of patriarchal piety. 

In Genesis 12:1ff ~re read of Yam.,reh taking the initiative in 

cal.ling Abram to leave his country and in promising to make a 

great nation out of his descendants. Ab:t"am l s response is one 

of obedience, and it is this continuing obedience Ii tested 

severoly in the Can11l.and to sacrifice Isaac J which ~laintainc .. that 

intirnn.te contact with Yain-Jah. The first tune Abr~n is dC:$c;, bed. 45' 

'P""~'1t~' to Yamleh is i.n chapter 12 verse 8 where he first built an 

altar, and then "calle:] , on the na.me of the Lord lt .. Prayer 

at the altal" of sacrifice is a .feature of the early patriarchs .. (J) 

The chief p-'lttern of Abr-aha.rn's prayers is that of 

dialoeuo and intercession. He prayed for an heir to succ eed rom; 

for I~n.ael; for Sedan and Gornorrah 't-rhen Abrt1.ham da.red to argue 
" 



with YahHeh and to plead with Him to be merciful; · and for 

Abimelech and his family to be healed from the curs e that Yahweh 

had placed upon them. (2) 

Abraham, however. doe..t') not taka the initiative in 

the prayers. It is Yaln<1eh 1I>J110 first of all approaches Abf:'aha,m. (3) 
'f -/1cc.. &-vorl'\ ~r tk L.-.~ l' 

Sometimes ~ :~ comes ' :in a visi.on~ but usually Eo just appears. on 

occasion. in the gu1~ce of a h'll1nan being. (l.t) Yahweh approaches 
• 

Abrahai11 in promises; to be a. great nation; to be his shield; 

to make a covenant; and to give Sarah a sono (5) 

Prayer for Abraham is (3.150 the msthod tbat God uses to 

reveal f-H.lTlself. His plans and purposes. "I am God Almighty; 

walk before me,' and be blameles s " (Genesis 17:1). He rev-eals 

Himself 8.5 a covena'i'/.t .. rrlK'lking . God; a prcqjlise ... keeping Gor.1., and 

a God who is deeply 1.nterested in the 1 .. 191_fare of His poople. t>Jhcn 

Abrahac1l1 s se:rvant goe s to !-Tahor to find a ~rife for Isaac, ' it is 

to the IfGxl of my master Abraham" (Genesis 24:12) i .e. to the 

God who has revealed Himself to .Abr8.ham ~ to -Vrho.l1 he prays for 

l·risdom in this delicate task. In later years Yahweh is known 

a.s the tiGed of your father. the Gcrl of Abrah~'1l, the God of 

Isaac t and tho God of Jacob e t1 (:Exodus :3: 6) C) Prayer to Abraham 

and to t he other ~, t 1'" iarc hs vm.s a means of re'\tela.tion t of get t:l.. .. l1g 

to knm.r GO:1 more intirnately$ 

Th.e ot1tstanciing chfl.rac"be:r-lstic of Abrr:lhc.'1.m t s pr-ayer 

1.S :tts ccrnpassion and his inti.'";1.8.te relationsh..ip 'tv-ith God. The 

other pray:i.ng personalities of the Old Testarnentare not portrayed 

with this easy style of prayer. 

2. JalJob~ 

Abrahnrfl t S obedienc€=t and lo'\rl..ng loyalty to Yain-reh make; 

his relationship so unique. \·jhen we came to Jacob, obedience 

is not an / • ~ • It • 
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is not an easy thing. Jacob is a different kind of person. 

Although his early life was a deceitful kind of life, Yalrvleh, 

,",-,CLS 1 with Abraham, took the first steps in the building of a 

deeper relationship. \ve can also see Ll'l this action of Yaln-Teh, 

an answer to Isaac's blessing prayer for Jacob. (Genesis 27:27-29) 

At Bethel Yaht'lleh approaches Jacob in a dream. Unlike 

Abraharns,Jacob's response is not that of obedience, but '$. ', I:-~o~ H1-e. 
e 

making of a bargain with God. IIIf God will be vnth me, and will 

keep me in the ""fay that I go, and vlill give me bread to eat and 

clothing to wear, so that I come again to my .father's house in 

peace, then the Lord shall be Hty' God It (Genesi,s 28: 20-21) This 

VO-Vl has none of the trust of Abrah:1.m's prayers, but it is the 

beginning ' of a new life 't.n. th YahHCh., 

After his years ~rith Laban, and as he prepares to meet 

his brother F.aau who has SY701"n to kill him, tJaco'G attempts to · 

smooth the T/lay through pra.yer. Quite unlike the conversa.tional 

prayers of Abrahanl. this prayer of Jacob is very fonnal. It has 

the elemen~S~; of invocation; a r em.embrance of Yahweh's premi.ses 

and comman.d; · confession and petit ion. Jacob is so conscious 

of the many blessings tha.t God has bestowed '.1n him~ that he d:i.s-

covers his ul1Horthi'ness: iiI am not worthy of the least of all 

the st.eadfas't love and all tho f aithfulness which thou hast shown 

to thy S8r\rant, for w~th only my staff I cros sed this Jordan; 

and nOVl I . have b e~cma tvlO companies ff _ (Genesis 32: 10) God has 

been 't-TorkL71g in his life in a different way f ran that of AbrB.ha.nt, 

and Jacob responded to that ste9.di'ast love and faithfulness in 

prayer. 

The crisis point in his relationshi.p with Yahueh is at 

Penucu where he received a special blessing fran God. ttl have 

Frexn her ei •• II " • 



Fran here on~lards God is able ,to speak to Jacob as He spoke to 

Abrab~~~ (35:1, 9, 10). Jacob's response is non-verbal he 

set up a pilla~r of stone and sacrificed on it (35: 14). God used 

prayer to reveal to Jacob His nature and promises. (35:11£). 

Jacob is now as obedient as Abraharn was. (35:1-4, 15). His 

life closes with his prayer and prophetic blessings.(48:15-16,20; 

3. Hoses. 

The prophet Jeremiah describes both Moses and Sa."1luel 

as pre-cniinent in intercession (6). As we read through the life 

and prayers of Noses, 't~e find this Qssert:ton to be no exaggerat.ion. 

The secret of his dynamic arid l"0silient leader;:,hip is found in his 

int:tnate relationship with God. Like Jacob~ Moses had run a't,,--ay 

from the consequences of his sin, but tU11ike Jacob, Hoses W'as 

more receptiV'6 to Yahtfeh i s calle Again it, is Yah'\.leh 't·lho takes 

the initiative in calling }Ioses to his task of delivering the 

Hebre"1fl people out of their slavery in Egypt. l-'f..oses is God 1 s 

answer to the many prayers of the 9ppressed people It nAnd the 

people of Israel groaned under their bondage , and cried out for 

help, ani their cry under bondage came up to God. And God 

remembered his coveft..an·t; liJ'ith Abraham, l<.Tj.th Isaac, and vdth Jci.cob!' 

(Exodus 2!~3F). This method of God t S in anstisring prayer by 

calling a man to His service. is a common featuro, eSPecial~ 

in the period of the Judges. (7) 

The dynamic of 11qses' work and prayers finds its source 

in the fact that it ;.5 Yah&veh 'tv-he has called and equipped him for 

leadership" In his call Yaln-:eh conv.Lrlces Moses that be can 

save the Hebrew slaves if He helps. This aid Yahweh pr~lises. 

Convinced himself t Moses is able to persuade oth~rs. In the 



48. 

call, which is in dialogue form, Yahweh reveals Himself and 

His nature. (8) Moses' response to Yahweh's call, however, is 

not the ready obedience of Abraham, but the deep· inner stl~ggle 

of surrender to the will of God to attempt this most onerous of 

challenges. Only after Yahl.oieh has resolved his doubts, "'is 

Hoses able and willing to trust and obey. 

The call of Hoses gi vas pm><1er to his prayers. Because 
e 

Yahvleh has called him to this task of leadership, Hoses is free 

to ttU'''n to Him again and again in the predicaments of tbe t-lilder-

I 
riess wanderings. Whenever Yahweh voices His intention either to 

aband on His people, or to destroy them, :Hoses reminds Him of 

the prcrnises made in the call. (9) TIlis is the lever that he 

uses in his God-giv,?n task to bring the people to the promiseel 

land. 

A good example of this kind of prayer is foUnd in 

Yah!:veh 1 S reaction to the people' 5 disobedience in making the 

golden calf. Yah"veh tel1s Hoses to leave Him alone so that His 

ttvll"ath may burn hot against them and may conSlUIl9 themfl (10) 

Yah't,Teh also promises to fulfil His age -old promis e to Abrahr'lfll 

by creating a nation out of the descendants of the loyal ~1oses. 

Moses t reaction is to appeal to Yahtveh 1 s pride and nature. vlhy 

should He gi va the Egyptians the opportunity to scorn Him ~~s.e h-e... 

failS: ;,' : to fulfil His pre- determined task? Then 1108 as reminds 

Yahweh of His promises to the patriarchs. In this prayer Hoses 

dares to tell Yahweh what to do: Ilrfurn from thy fierce Hrath. 

and repent of this evil against thy people". (Exodus 32:12) 

The basis of Hoses t confidence :l.n daring to pray such a st.rongly 

worded prayer, is found in bis call and in the natur'e of Yahi.;eh 

to keep prornis es ~ 

In the e:x:pand€:-d edition of the prayt~r in Numbers 11~ : 13· .. 19 -the 

ed it or8/ " • II • 0 



editors make Moses take a much more gentle and reverent line 'VJith 

Ya,hweh: "And not..r, I pray thee. let the power of the Lord be 

great as thou bas promisedu • 

This prayer also closes l-Tith an appeal to be forgiven\1 

wbile the Exodus account puts th~ call for forgiveness on the 

following day., 

The confE,ssion and plea for forgiveness ill ~odus 32 :3lf 

shows us that Moses did not pray in words alone, but v."'ith his 

life. Here be is prepared to be blotted out of God t s book, if 

God \>1ill not forgive His people. 'rhis is, intercessi.on of the 

highest order. In vers e 34 "t'lhen Hoses is a.ssured of the continued 

existence of his people, he is charged by YahvJoh to take action 

as tbe shepherd l eader to br:'i.ng the people back tc. the path of 

rectitude. Moses is hirr:self part of +·ho answer to hi.sown pr.;;tyer t 

The dialogue prayer re(:orded in F.v::odus 3.3: 1- 34: 10 shO't..]s 

again the intercessory pcr .. Jer of the whole mal1-;t> 

that if we are "to comprehend tbe difllogue in this paragraph 

properlytt, then vIe must pay head "to the f ac t that this conv'ersa.­

tion is not conducted in accord 'VJith Greek or modern processes of 

logical thinking. but follm·w the ,pattE:rn of eastern dialogues, 

wbich conve.y the intention of the speakers more uy w~y of allusion 

then through explicit statements ~ n (11) 

Yamleh opens the dialogue Qy c~~manding }10ses to continue 

to escort 'the Hebrew tribes to the pr'om1.sed land. ttDepart, go up 

hence, you and the people vJ!l om you have brought up out of the 

land of Egypt. (Exodus 33:1) God prClmis0s to send an angel to 

guide and protect, ~'lhtle He Himself y1ill rema.in behind "lest I 

ConSllln6' you in the way, for you are a stiff necked people". 

(Exodus 33:3) 

, Moses parries vJi th Yahweh (v 12 .... 16). He alludes to hj.s 

call / • (I ~ ",' • 
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call (v.12- "I know you by name, and you have also found favour in 

my sight.") If he has indeed found favour, then Yahvreh must grant 

his request as it is in h~nnony \-J"ith his call ("show me now thy 't.Jays" t 

and f "this nation is thy 'people fl - which Yahvleh seems to deny in 

verse 1). 

In reply YaJf'weh promises to be "1ith them (verse 14), but 

Noses is not totally satisfied. Having obtained this much, 
• 

Noses goes on to receive an even greater blessing for his people ., 

}'1oses is prepared to give everythin.g so that his divine calling 

might be brought to cQ'1lpletion, even if this means taking Yah'TtJeh 

to task foX' His unreasonable stand over Israel ~ s sin. Hoses is 

deeply e.ware that the survival of tr~e tr:tbes is valu.eless, unless 

Yahweh accompanies th r::."tn to fulfil R~ .s purposes. Thedistinlttion 

between the Hebre-ws and the Egyptians have no value unless Yalwreh 

goes into the ftl.ture Ttn.th them. YallVleh gives to Israel her 

distinctive nature and role in t he 'toTorld 0 

In ,-rerse 17 Yam-Jeh praises Moses for his rightful persis~ 

te.nce. As a re,(lJ8.rd I'1os es is show"l1 more of God f than a.ny of his 

predecessor s. He sees the glory of God (Y o 18-22) i.e" he per -

ceives the vrorks of God and in them is able to discern s ome of 

Yahweh I S attributes, but is unable to cC'Xllprehend His eSBential 

nature. (12) As complete forgiveness is obtained, the sin 

barrier to the covenant is lifted, and the C o\Tenant r en8'"wed. 

(Exodus 34:10ff) 

The prayers of Moses are in the conte~~ of his call and 

the promises of Yahweh. His prayers are more than .. lords) they 

a.re the expression of a :·,.,an TtJ'ho enjoys an intimate relationship 

"7ith God. These prayers in·volve his whole life" His faitnful,,", 

ness and p ersistence make him into the priest vlhose prayers save 

Isr~t (!il from the 't-rrath of Yah\tyeh. His per's istence is 8. neces 58.r,y" 

part of pray~r, not to persuade G0:1 by much ask-lng, bnt to pro., .. 

pare/ .. " .. (> G 



pare his mind and imagination f.or the answers. 

When we leave these great and demanding prayers of l1oses, 

and look at some of his other prayers. we cane dO"VJTl to earth 

again. The pattern of many of these prayers is: a complaint 
'" 

of hardships; MOses intercedes; God acts. For instance, 'tv-hen 

the v.,1'anderers· camped at Rephldim. they not only found that there 

was no water. but thc"'Y blarned Hoses and demanded tr1at he r~.J11edy 

the situation. In this explosive atmosphere Hos'es asks YabJ.reh: 

"What shall I do Hith this people? They are almost ready to stone 
I 
I 

i 

me.1t (Exodus 1'7:4) Yahvleh answers by shm..,)'i-l1g the method to find 

the 'Hater. (13) Closely allied to this pattern are the prayers for 

the lifting of the nin.e plagues on Egypt. Phara. oh request.s 

the plagues to be removed, and Moses through prayer obliges.(14) 

Hoses did not find the IX'1th of obed:tenc~eJ a bed of rOSfjS e 

He has personal prayers of complai.nt and regret that he had ever 

heeded the call o I1Hhy didst thou ever s end me';!! he; grumbles feelingly. 

(Exodus 5:22). In Numbers 11: 11-15 t Hos es despa.:l r s of e-V"er ful-

filling his God- given responsibility, and wants to be released f1:"O&11 

his task, or alternatively to lmve more help. Yant<yeh 1 S answer 

in verses 16-23 is a prorr11se to share the burdenc Only as IvIos es 

came to Yah\.;eh with his complaints. was he able to continue 

faithfully :tn his often thankless to.sko Through these encounters 

with Yah\vch, Hoses learned to trust more. 

This man of prayer was at the same tifue a man of action. 

Most of the Old Test~"l1ent herqes. of pra.yers are also heroes in 

action. Pra.yer 'Vlas so important and yital in Moses f life. thf>.-G 

one tradition indicates a special place of prayer, vizo the 

tabernacle which stood outside the defiling precincts of the C&.mp., 

WhenE.lver Hoses went to pray in the tent it t-J'as a state occasion. 

All the people rose up and s"toc.'(} in front of theu'" Oim tents u.ntil 
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Moses had gone into the tabernacle to pray. (Exodus 33:7-11) 

Here God came in the pillar of cloud: here Yahweh spoke "face 

to face lt ,{1ith l-loses. The mountain, and Mount Sinai in particula~, 

'was also a special p12.ce of prayer. (Exodus 31:18) 

4. Joshua. 

Although Joshua succeeded Hoses as leader. his prayer 

life is not as fully record(;~ a.s are his mtlitary exploits. As 

before YahvTeh takes the first step in establishing fl . . relationsh:Lp. 

YahvTeh promises to be with Joshua as He had been with ¥~es. In 

Joshua. 7:7-1.5. 'Joshua pleads for Yahweh's support, since the 

people have suffered a heav7 defeat at Aio It 886m3 as if Yalrweh 

has deserted them. Yahr..reh f S answer is to point out, the sin in 

the camp that bad caused the trouble. .Pra,yer heI~e has the fllnc-

tion of enabling Yahweh to uncover the sin of the people, and 

hence to give the opportunity of cleaning the ccmmunity and re-

storing the broken relationship. 

5. Judges. 

A feature of the pra.yers in the time of the Judges is ~ 

as mentioned earlier t .' that the tribes ask Yahweh to save them· . 

out of their pred~.cam.en-t, and He anSl·lers the prayer by sending a 

deliverer. The usual pattern of the prayer is that of acknet;.l-

ledganent of sin as the root of their captivity, and a plea for 

forgiveness and deliverance. !'We have sinned, do to us ~Thatever 

seems good to tb.ee; only deliver us t we p fUly thee t.his day 

(Judges 10: 15) 

In the context of Yah'Hehts deliverance of his people, 



the prayers of the judges are t? be found. Gideon, Jephthah, 

Manoah, and Samson are the pr?ying personalities here. (15) 

Perhaps even the final verse of Deborah v s victory song (Jlrlges 5 :31) 

can be added as a prayer of attrition. 

Gideon's dialogue prayer is ~~th the angel of Yahweh, 

and with Yahweh Himself (16) who calls him to his task. Like 

Moses, Gideon i~ ve17 war.y about the call of Ged t~ be a 

deliver<.r-, Like Jacob. Gideon responds to Ya.hHeh in a VO~1 

prayer. nIf now I have found favour '\-lith thee, then ShOvi me a 

sign tha.t it is thou who speakest with me. n (Judges 6:17) On a 

second occasion Gideon asked for yet another sign that Yam,;eh to 

::).tMke certain that He really wanted him to deliver the people'l from 

the Hidianites ( Judges 6:36-39). The sign is given. ' Frcm this 

point onwards Yahweh speaks to Gid eon, Gideon no longer respmlds 

in viords, only in obedient a.ction. 

Jephthah's VOt<1 prayer is a. little d:Lfferent from Gideon~ .. 

\)~ere Gideon prays for a sign. Jephthah premis es to offer in 

sacrifice the first person or creature that COi.'Iles from his house 

to greet him ~J'hen he retu.rns fran the victory Yahweh has premised 

to give him. His VOI''I prayer is thus supposed to give Yah\;ISh 

an addEd. incentive to secm'e victory. (Judg€s 11: 29-l~O) Yah'i-Jeh . 

gave ·the victory, and Jephthah sacrificoo his only child who vms 

t.he first to greet him. Vor.JS were made to be hon.oured, no ma.tter 

what the cost was. 

Hanoab and hi.s ,..rlfe experi.enced a dialogue prayer 't.Ji th 

the angel of Yahweh. v.Jhen the angel tells them that they are to 

have a son born to them, 113.noah prays for guidance; "teach us 

'(-That v.Te are t.o do Hitb the boy that 'Ii7i11 be born!! (Judges 13 :8). 

The son, Sams on, has on.ly one prayer attributed to him. 'rhis 

is the prayer i .n which he asks Yah1>leh for pCMer to avenge h,~s~/F Ot\.. 

rh-e.. Philistines by des troying their temple . This . prayer is prDi.yed 

in the/ •• ~ •• 
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in the pagan temple of Dagon. It is also answered, despite 

the locality. (Judges 16:28) 

6. Hannah. 

Han~ahls V~l prayer started a n~J era in the histor,y 

of Israel for Yahl..reh granted her prayer, and gave hex:. a son, 

Samuel vJhom Jeremiah called a great intercess or in the tradition 

of Noses" (Jeremiah 1.5:1) Her prayer answered, P.u.annah prays 

the beautiful psalm prayer of. thanksgiving. (I Samuel 2:1-10) 

This prayer with its reference to the monarchy (vers e 10), was 

hardly composed' by her on this occasion" Micklem suggests 

that the psalm ~Jas inserted here because in later y ears it was 

used in the liturgy for the sex'V·ice corresponding to the modern 

"churchingU of women. The psalm 'vas also use-d as a song of 

victory and of thanksgi\ring on a "9-ariety of occas ions . , . 

sees Hannah's u e)'"llltav1.t U as the first d:r."aft of the Christian 

"Hagnificatll • (17) 

7 $ Samuel. 

Samuel's call came :tn the night hours. Only as he 

ob~r~tJ·, Eli's suggesti on to pray: ttSpeak, Lord, for tr""v servant . 

hearstf, was he able to wait and heal" the HOrd of Yahweh to him~ 

(I Srunuel 3:9,10,21). The word was a prophetic one concerning Eli 

and his sons. 

As a prophet at Shiloh, Samuel's special duty was to 

pray for the peoploo The nation acceptf;d this responsibility 

and pOi>mr to s uch a degree that they pleaded vtith him never to 

cease to .pray for then • . (18) Samuel thou.ght :tt to be sin, if' hI) 

failed! ••• o. 



failed to pray for his people.(18) 

Praying for his people went hand in hand with telling 

them of God I S requirements, since pra.yer is not eff ecti ve , unles s 

Yahweh's conditi.ons and commands are met. Thus in I S~l1uel 7:3£ . 
Samuel instructed the house of Israel to turn asidafrorn the 

foreign gods and ashtaroth and to turn to Yahweh with all their 

heart. Only ft f 1 i "" "" to Ya,L..r.l'.e.l .. l, d-id ·~amuel call ,," a er a onnu_ c a:nrn \lInen", uvv....""c-

them together at Nizpah. Through fasting and the act of pouring 

out water, they confessed: "tve have sinnoo against Yahwehu • The 

offering accompanied Samuel's unrecorded intercession. Here we 

have an exarnple of a cul tic prophet at his work of prayer and 

sacrifice" 

vlhen the elders of Israel asked for a king (I Samuel 8:6) 

Sa.muel took the matter in prayer to Yahweh vrho told him to grant 

their request. USing the means of prayer t Samuel discO\Tered 

Ged t s will ~tthe request and God's own appointment for the post. , 

These prayers along 't-rith thel.r anSV16rs played an importa nt part 

in Israel's history, for here was to be discovered YCtlrvJeh 1 S 

purpose and pattern for the future of the people. At Yahwehts 

instigartion Saul was anaointed as the first king. (19) In chapter 

16:l.f there is a short dialogue prayer cOl1cernj~ng the appointment 

of Saul's successore In verse 12 Yahweh reveals that Da\~d is 

to be aruaointed king., 

Since Samuel wa.s angry "lith Yahweh for removLYlg the 

kingship from Saul, he flcried to the Lord all night"(I Samuel 15:ll) 

Despite this all night vigil, Yahweh is not persuaded to change 

HiS mind; instead - He asks Samuel: "How long tilll you grieve 

ovor Sau.l, seeing I have rejecte1 him from being king o'V-er Israe11 tf 

(I Samuel 16:1) Intercession C8.t1l1ot and does not compel Yab't-rsh to 

take steps that are opposed to His nature and His \-1i11. Yaht-leh 

anS1.vers/ ~ •••• 



56. 

answers only those prayers that are in line with His ultimate 

purposes. 

8. Da.vid. 

Unlike Samuel, David is a man of war. His commu-

nications t-lith Yahweh are a mLxture of 'enquiry' ~< ~ ~ :.~~.:.~ .t: , and prayer.(20) 
.. 

The prayers that are recorded. are deeply personal though thfY.{ do 

affect the nation's future. 

Yahweh dj d not approach David directly. Nathan,the 

prophet t was His mediator. "Go and tell my servant David," 

(II Samuel 7:5) was Godls way of speaking to him. David t s 

response to this mediated vl0rd was a personal and direct prayer 

to Yahweh (verses 18-29). This prayer is a religious co.~position 

dating in tho main from David's time. In its co~text the central 

theme is played on the ,{,Jord 'house'. Yahweh t1i11 not allcr...r him 

to build rH.s house, but \lTill build David a house i.e. sons to 

follow h:hn on tbe throne. David begins his prayer by remembering 

his unvlortb;jl"ness before God. There is thanksgiving for past . 

mercies (23"",24); a remembrance of the grea.tness of God (21-22t26~ 

a request to confirm the word spoken Ur.r Nathan (verse 25) , and to 

bless his house for ever (verse 29). 

What is interesting in this prayer is that David "has 

found courage to pray this prayerlf to Yahweh, since God Hiznself 

has taken the initiative .. This is in contrast with the other 

personalities of prayer "rho dared to pray and even to argue ,dth 

God. There are perhaps tvTO interpretations here: eitber David 

had desired to pray! .:," this prayer t but dared not because of the 

nature of the request as overriding Yahweh's personal appointment 

of kings, but as the suggestion comes frcrn Yarr~eh Himself,. he 

can go ahead; Or David feels that it is dangerous to pray becaus e 

of his I . " ~ a ~ 
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of his chequered career, but naw that Yahweh has taken the firs't:, 

step, it is a sign of Yahweh1s favour. 

Like Samuel, David had an a.ll night vigil of prayer. 

Fasting was added as part of his vigil for the life of his il14gi-

timate child. Though his prayer l-laS not ansv;ered t David accepted 

the situation l<Jith grace, trusting to the Lord's perfect will .. 

He had done all that he could to save the life of the child, but 
• 

Yahweh had taken the bab.! in death. (II Samuel 12:22f) 

In chapt8r 2~! there is a psalm of thanksgiving. It 

purports to be an l~;rm.'fl of tri~ph , sung no doubt to the accOOlpa-

niment of sacrifice and festivit.y to celebrate Da-vid's victories o 

Here it l.s possa.bly ada.pted for liturgi,clil purposes. 

,In II Samuel 2l~: 10£ J}3,vid prayed for the forgiveness 

of his mrn sin. God's answer to his request crone thrrrugh Gad, 

David's seer. 

9. Solomon. 

Unlike David to ~lhom Yah1-1eh revealed His plans through 

a prophet, Solo~on is privileged to have a direct revelation~ In 

a dream by night, YahvH~h appeared to Sol0l'11on and c ommanded the 

king: I1Ask ,-,hat I shall give you". This is uTll'l.sual)for Ya.hweh 

has alvla.ys told the previous praying personalities His require .... 

ments, though leaving the door ope~ for requests. Solcrtlon t S 

prayer in 'response to this unusual ccmmand shows a sensitivity 

to the greatness of Yahweh; a deep knO~11edge of what Ya.ht~Teh 

requires ( "walk in faithfulness, in right eousness, and in 

uprightness of heart.") and an appreciation of his inadequacy 

to be king in his crvm poYNer. Hence Solofllon prays for nan 

understanding mind to goyern thy people. 11 Through med5.tation in 

prayer and by sharing his thoughts uith God in prayer, SolQnon 
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wa.s able to make the right choice. (I Kings 3:5-9) 

The well-known prayer of SolOmon at the opening and 

dedication of the temple is a well constructed legalistic campo-

sition attempting to provide for ' every kind of situation .: ::.' ; 

when people should want to pray to Yahweh. (21) The phraseology, 

the full rhotorical style. the admonitory tone and the simple. 

stern theology of sin and retribution sta.'11P this prayer as an 

elaboration of the Deuteronomic compiler i-Tith later expansion by 

a revisor of the same school after the exile. (verses 44 -53) (22) 

The prayer is divided into three main sootions: 

(a) Solomon's address to tte assembly (15-21) which recapi t1.Llates 

in thanksgiving ·the fulfilment of the promises' of Yam-Ish and espe-

cially ,Nathan t s oracle to David. (II Sa.muel 7); 

(b) the pr~tyer of dedicat i on (22-53) which is strongly Deuteroncmic. 

In the em,llleration of the various calamities and the catalogue of 

curses consequent upon the breaking of the la~v suggests Deuterol1~ 

and (c) tho blessing (54- 61) l'lhich is omitted frem 

the Chronicles account. This anission probably reflects the 

develop~ent of the priestly mono~ of such sacred functions as 

the blessing of the people . In the earlier record Solomon "0.5 
for then, by 

'ri~tue of his 'kingship. he 'VIas head of his own sanctuar.y": the 

professional priests exe:r.c:i.sing thei.r offices only as the king's 

deputies. (23) 

Running through the prayer there are four main themes 

which also contaj.n the substance of the Church: s intercessions for 

e"trery age, viz 0 r-ight relationships between individuals $ a 

worthy role for the nation; lild.terial and ph:rsical 't.vellbeing; and 

an Oll.teoing concern for the hea.then t-Jor ld. 

Yabvleh a.ssures Solomon tha t He has heard the prayer. 

He repeats th"..8 conditions of faithfulness, integrity and upright-
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ness, if the promise to David's house is to be kept in all its 

fullness. (24) 

10. -Elijah and Elisha. 

Host of Elijah's and Elisha's prayers are of a legen-

• 
Carmel contest; Elisha t s knowing the mind of the king of Syria; 

the flow of oil to payoff the w.l.dO\v's debt; the curse on 

the two boys; and Elisha's singl e handed capture of the Syrian 

army, .. " (., o. -: . . 

No doubt these men vlere giants in prayer to give rise to such 

stories. (25) 

Elijah t s dialogue 'ttJith Yamveh after the Carmel contes t 

(I Kings 19:9-18), sh~~m the usual pattern of Yahweh taking the 

first St9P in the conversation . Here He s hows deep concern for 
R 

Elijah t S depressed s t ate. Elijah discovers a fttrther revelation 

of God $ that God comes not alHays in the spectacular events of 

life like at Carmel, but also in the "still small voice ll • After 

this neH- revelation Elijah is able to discern God f S comi'lands onc e 

mor.e~ 

11. Jeremiah. 

itlelfhausen names Jeremlah as "the father of true prayer, r: 

(26), and as we r ead throqgh Jeremiah f s 1,rritings t ~]e find in his 

prayers the peak of Old Testament prayer. He has broken through 

the lo.N'or reaches of prayer and has come to the highest polnt of 

prayer of an individual in the Old Testamf;)nt. 

Skinner suggests that there is a l add ar of prayer in 

the his tori cal evolution of r eligion. (27) At the lowest leyel 

OW)''''' ''', er' .~ ""/ .); .L <::'t.y ... .: •• 0 • t . 
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prayer is simply petition for the fulfilment of some particular 

desire, or the ranoval of an external evil, solely in the interest 

of the individual. ~ ... (11#..; 3 r' .. s s + • . QS ~ wilIiIk 

Through the development of intercession, prayer ascends 

to the sta,ge of Jer8tlliah. This stage is the effort of the soul 

to bring every thought and feeling into harmony vJith J}od and to 

disc oyer its true good in being right -v..ri th Him. . Though neither 

s.elfish nor self -centered. this stage does contain a certain and 
i 
I 

riecessary amount of self -vriI1. There is an unresolved difference 

between the two 101i118 f arising from man r S inability to con~ive 

that ~-Ihich he deems to be necessary for his good can possibly be 

other than 1vhat God wills he sho'l.~ld bave. In Jeremiah l s case 

he \-.rants the punis'hrrtent', ofhis enem.i.es and t,he withdra~.ral of the 

call to be a prophet - and yet this is not God t sway. 

The third stage of prayer we see i~ J~sus where the 

thought of self is lost in the di'vine v.lill, where the mind 

surrenders itself 't1holly to the Divine "riLl a.s that vThich is the 

highest good. ttN9t my ~dll but Thine be done", exprE.~sses in a 

nutshell the height of prayer. 

As prayer and life are so closely integrated, 't!;e need 

to look at Jeremiah as a person, before looking at his pra.yers. 

'the prophet was a sensiti'Ve soul, shy and not given to public life. 

He t.fas formed for quietness and companionshi.p, yet he '-las called 

by Yah~·jeh t 'o follow a lonely, hard and sorrowful path of obedience. 

Jclremiah had two deep and conflicting loyalties: a deep 

love for his country, and a deep love for Yahweh. His suprane 

aim 't.ras to bring the vIill of his people into 11a;:mony vn.th the 't-nll 

of Ged, but 2.S the nation refused to listeri and to obey, pe 

failed. He had to conderr.n t.he nation he loved, to serv"e the God 

he loved~ !t~Each prophccycost him tears of blood; · for he had 

to/ •••• c 
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to announce the destruction of that 'Which he loved". (28) He 

is branded as a traitor, he is hat-ed, and no one ever listens. 

There were times when Jeremiah wondered whether he was 

being cursed by God through this gift of propbecy, since the 

genuineness of a prophet was tes~ed by the fulfilment or other-

wise of his wqrds. For years he had predicted the dovrrlfall c.f 

Jeru.salem and the ruin of his people t but it seemed c3.t$ if it 

would never happen. 

Yahweh added to Jeremiah t s frustrations by forbidding 

him to pray for the nation and even if Jeremiah does pray for them , 

He promises not to hear. (Jet'eniah 7:16) The people of Israel 

must first of all learn to listen and to obey, for only then 

v1ill the j.ntercessions be meaningful a nd ei:fecti ve. It is 

interesting to note tb:-tt even though ,.Jeremi.ah is in ext ... ran0 dis -

faVoti.r t'lo"i th the peOplE}. they still ask him to pray on their 

behalf 0 This is part of his respons ibility as a p:L'ophet - but 
f 

he lear1.'ls that God requires more than vl0rds. Yahweh calls for 

i 11.Xl er ob OOi enc e , justic:e, mercy, and righteousness. 

Jeremiah~ s first offorts at prayer 'V-lere for his nation. 

but he lec.'3.rnoo t.o pray for himself when his in'ter0essions -vrere 

rejected by Yahv.reh. It \OTas also partly through the reject ion 

of his message and of his person by others. while at the sar:10 

t:L"Ue having this burning desire to proclaim the dreadful message. 

that canpelled him to wrestle ¥vith God in prayer to make s ens e out 

of his calling, his message and response. He felt himself 

damned by God, thus giving an inadequate message, vJhilc other 

prophets were comfortable in their proclamations of peace, 

hope and joy. I~vil prospered, while he, the good and obedient 

se~Tant of God, 't~as going through hell on earth ~ This forms 

the background and burden of his prayers t co."lplaints, and his 

petitions to bave his 8D€:mies hea'\rily punisheci& 

Tbe relevant/ • e. 0 8 
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The re1eyant passages that dea1.vlith Jeremiah I 5 wrestlings with 

God are: 11:18-2); 12:1-6; 15:10-21; 17:9f, 14-18; 18:18-23i 

20:7;,.12, 14'-18. The first two cane frem the early part of Jer6f!1:iah' s 

ministry. while the rest are generally accepted as caning frcm the 

middle years of his ministry. There is the suggestion that 

Jeremiah was able to come to the point of accepting his frustra-

ting life in his I,ater years v1hen he learned to surr6'!lder more 

fully to Yahweh. His problems were very much 11.ke those of a 

young mln:Lster grm'Jing vlise to the ways of God and himselr in 

handling all kinds of. people. 

III the first two passages Jereniah is painful~ con-

scious of the hatred that his tLYJpopular messa.ge has heaped upon 

him. He hears his enemies plot: ttLet us destroy the tree v..'1.th 

its fruit, let us cut him off from the land of the living, that 

his nam.e be remembered no more" " (11:19) He abks Yahvreh the agf~ 

old question: "w'hy does the way of the \·Jicked .rproSiper?U (12: 1) 

Ya.hvreh ought to knO"w the anS'Vlor since He ttplantest them, and they 

take root; they grow and bring forth fruit." (12:2) Jerc.miah 

calls upon Yahvleh as the righteous judge to allow him -to see His 

vengeance u.pon his enemies (11:20) In verse 22 Yahweh promises 

punishment for the enem5~es. 

Although Jere~iah is having a difficult time in his 

unpopular work e his prayers reveal, even at this early stage, 

the underlying cert.ainty that his message ~s in hal'rr..ony '!fIith Goo's 

:r'evelation ,. 

Chapter 15:10-18 is also a complaint about the tot~h 

life he is leading despite his uprightnesSe The first part of 

verse 10 is very much like Job 3: '"rloe is me , my mother, that YOll 

bore me, a man of stri.fe and contention to tho'\lThole land. u 

Once again, he calls ' for God f s vengeance on his en~Jlies. Verse 
# 

16 is a positive step fOr'ilTard for here he 8.(imi,ts that n,tby't'J'orcs 

become/ ••••• 
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becane to me a joy and the delight of ~ heart. n . Yahweh replies 

by affirming his ultimate deliv~rance (verses 16':'21) and by 

promising to make him Ita fortified wall of bron~e". 

Jeremiah's prayer in chapter 20:7-12, begins in the 

depths of despair t but ends on a note of triumph r€:cei ving the 

assurance of Yahweh. The Lord is to him as a "dread wQrri.r ll
• 

Jeremiah is able to pray for vengeance l-li"thout taking 
• 

vengeanc e himself. He is free in his prayer's to express his 

strongest feelings before God - and Yahweh understands. By pra.ying'I'\ 

i • 

this way t t,Ter6n'liah i ,f; affirming h:i.s confi.dence in the right118SS 

of his living and his message. Even his most dangerous enemies 

cannot shake him here nor can they force hi~ in any way to yield 

to their 'tiays. In h1.s prayers Jerernj~ah l~orks out his thoughts 

with Yaht-.Jeh t and through his prayers finds the strel\.f;;th to endure. 

Reading bE.tween the lines of his pra.yer~i 1-1e 'see a pro ... 

cess of self-e>:am:i.naticn, a scrutiny of his motives to discover 

t-~het her he has been dislvy~l to his calling. He repels the idea 

th8,t he has a secret delight in a.nticipating the day of reckonint; 

(17:16). On the contrary he has sti'iven to act as mediator G-~nd 

intercessO):9 ev~~n for his ~oes. ( ~ -: ., ' ... 
I • ~ .. , ~. . 'It' 18: 20). He works his 

unpleasant duties 't<Tith a cloar· conscience, but even here he is 

conscious that lithe heart is deceitful abov"'e all things, and 

desperately corr"l.lpt". (29) 

In his prayers Jeremiah learns that the condition of 

victory over the world is vlctol:'Y (filer himself ." , r ,:,., .' ~ He 

discovers that he mu.st learn to distinguish the noble frcxn the 

base in his own thinking and feeling. God's presence e~ables 

him to discover the um:~ortb~i'11ess of some of the feelings to which 

he had given such free and fearlGss c.xpress1.on. Only as these 

r .ebellious thoughts are surrende'coo, is he able to stand before 

Yc:hweh and tp speak on HiS b(-:balf to the nation. Only t.he pure 

12' " D'" ~.,. ,~ ,~l } 0. .. ;,J,. 'J..-;.I ••• tl tI 



QLf • 

12. Daniel. 

In the days of the bitter persecution of ,the Jews Qy 

Antiochus Epipbanes, Daniel became the hero of prayer and loyalty 

to Yahvleh. De~pite the lavlS passed making his prayers unlaw-ful, 

Daniel continued. to pray three times a d,'3.Y facing Jerusalem. His 

prayers were not secret affairs t for vrlth his windCMs flung \-ride 
• 

open, they were clearly audible in the street belC'..t. 

(Daniel 6:10£) 

Conclusion. 

In these individual pr ayer studi es, VIe have covered 

a long period of time t beginning with ~; : '. '.~ Abrahrun and concluding 

to. th Daniel. Ii'rem the intim?~te and chat ty prayer s of the 

Patriarchs we mo·V'oo to the more form..'ll and 1i turgica l prayers of 

SOlallon. Fran the straight fo:r1'<[ard petitions pf Jacob t we cam.e 

to Jeremiah t-1hose prayers str uggle to express his deepest needs. 

The prayers of the praying personalities cover a wide field of 

human activity frcm Moses' prayers to guide a nation to Jeremiah's 

prayers of self-discover.y. But in every case pray er wa.s the 

very life breath that sustained them and encouraged them in th~ 

work they had to do. These men of prayer, were also men of 
It- t5 " _ £ " l t-hAt. 

action, and't\as ;;\Ve study their tasks ~nd thej.r backgrounds t ..., 

pra.yer takes on a r3.cher mea ning for us. 

~ " 
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Cha.pte,r Four: 

God and Prayer. 

A study of the manY prayers in the Old Testament 

reveals to the reader the kind 6f Goo in whom the worshipper 
'" 

believed. Prayer is one of the best keys to an understandL~g 

of what men think of God, the salvation He offers, and the 

ground of hope for that salvation. Conversely God ffJ.mself 

provides the frarne\·lork of prayer - a. fraxnework of the creation, 

covena~t, election and in His nature. 
i 
I 

1 ~ Prayer - Ans1tTering God. 

Yah1-1eh is the prayer-answeri.ng God. The Psalmist 

desC'ribes Him as "thou who hearest prayertt. (6.5:2(3). He 

alone has this power. The idols and pagan deities are p~~erl c,ss ~ 

since they are not 1i ving gods as Yal1"lleh is. nTbey have no lmor.~ .. ~ 
, 

ledge who qarry ubouttheir \~ooden idols, and keep on praying to 

a god who cannot save. tt (1) Oaths have their pOioler t becaus e 

behind the words is the p(Y.:~er of Yah~J'eh. 

Althc:agh Yah,.reh .is the prayer answering God t He is not 

compelled to answer. every request. Again and again we read the 

pleas of the Psalrrdsts to hear the words of their prayers, and 

to answer their petitions - pleas which would be quito ~~ecessal:r 

if Yah't.Jeh D.Ilb"Wored all the prayers that came His ~ro.y t in the 

method desired b.Y the worshipper. Ged 1 S answer to Jonah l s praY~il" 

is pirnp]y to point out the foolishness of the petition.(Johah 4:1-11} 

Many prayers a.re not anS"W'ered either because they are 

not according to His will of mercy II justico, faithfulness and lO'IT/cl; 

or because of the poor rebellious state of the petitioner's 

spiritual and moral life. Yah~,,}'eh t for instance, refns ed even 

to list.~enl (> " ... c 



to listen to Jer~tah's prayers for the people, since the.y were 

sinful and disobedient. Even if the great intercessors of the 

pas t, Mos as and SaIlluel, were tq pray, it would make no difference 

to God. (2) The wise man notes that tlif one turns away his ear 
" 

from hearing the law t even his prayer is an abcmination". (3) 

God shuts out .such abominations, b-.r wrappi.ng Hirn.self in a cloud 

"so that no prayer can pass throughu • (4) l'1he PsaL-rnist lmows 

that if he had cherished iniquity in his heart, Yahweh would 

not have li.stened. <'5) Ifho peti t:i.oner and/or the people on 

whose behalf' he is praying, . must. .f:Lrst of. all be cleansed, if 

the prayers are to be heard. (6) Solomon's prayex- at the dedi ... 

cation of the te-£'lple lays great stl"ess on repeni,jance and forgive-

ness as conditions for successful petitio!1s,,(7) 

In contrast to the prnYGrs of the rebellious. Yahweh 

finds Ius delight in the prayers of the upri.ght. (8) The 

prayers of' the righteous He always hears, (9), as . He does the 

prayers of the poor, needy and godly. (10) Since Yahweh 

answers only those prayers tr..a.t came from a just and righteous 

hea.rt, the Psalmist gives praise" Even whsln Yahweh obvi..ously 

answers the prayers of the upright .. . these answex"s a.re seen as 

the result of Ged being merciful and loving, and not because 

righteousness forces Him to anS'?J'er prayer. (11) 

"Blessed be God, 

because he has . no'~ rej~t'ed rrt:1 prayer 

or removoo his steadfast love from me~ It (12) 

2. The Covenant God. 

It is the na-cure of Gc.d to make effective prayer 

possible.. This He do€~s not only because He is the prayer -

ansvlering God, but because His relationship \rrlth His elected 

. people/ · ••••• 
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people is personal and intimate. This close relationship is 

highlighted in the dialogue prayers, especially 'those of 

Abraham. According to the Pentateuchal source, "J", this 

intimate relationship ~J'as sealed in a. covenant with Abraham. (13) 

This special covenant relationship is based on Yahvreh I selection 

of Abraham and his offspring and on his faithfulness. On Abraham's 

side obedience and loyal.ty seal the rolationsh5.p. Zahweh i s 

very specially Abraham f s God vTho Hill look after him and anS1-Ter 

those prayers that are right for Abraham and his successor$~ 

The covenant .made 'vi th Abraha.m is renet-Ted uith each of 

the patriarchs. On H'ount Sinai the covenant is made \>1ith the 
. 

nation. The prophet lTer emi.ah expresses the heart of the COV'6-

nant when he ,.;rites: "Obey my voice , and I will be your God, and 

you shall be my people.'! (7:2)) II I -vr.Lll be their. God, and t hey 

shall be my people. 11 (31:33) Yahweh "Hill do every t hing to ful.., 

.fi1 His purpos es through Israel. , 

Israel's obligation under the covenant is to obey the 

la 'NS of God. Where thare is disloyallt y and dis obedien.:;e p 

Yahweh is under no obligation to keep His side of the contr act. 

Rebellion and sin hamper the covenant rel ationship, hence there 

is the need for · the nation to confess her sins s o that the preci ous 

rela tionship can be restored. Confession and res tora.tion are 

given meaning and significance 't.o1ithin the frame~,york of the covenant" 

Outside the covenant there is no disobedience or dtsloyaltty 

against Yahweh, for He h~s made no pledge with the outsider . 

When Israel acknovl1edges and confesses her failures and sin, He 

restores the strained relationship to its fullness. (ll-}) This i s 

possible sinc~ Yahw6h is a. forgiving Gcd. ttl will forgive t hE::ir 

iniquity, and I vTill remember ·their sin no more. U (15) 

Yahwell dOt''''! - .:;;::; I •• ., . u 



Yahweh does not only., forgive sin, but He enables His 

people to discover sin as the cause of the broken covenant relatian-

ship. Through punishing Israel for their sin by means of drought~ 

pestilence. defeat in battle and supremely in the fact of the 

exile, Yahweh prepares the way for confess:i.on. Nehemiah 

ackncrwledges all this in his prayer: t'Wa have acted very 

corruptly against. thee. and have not kept tho coounarfdrnents, 

the statutes. and the ordimnces 'Vyhich thou didst canrnand thy 

servant 110sGS saying, IIf you are unfaithful, I will scatter i . t 

j 

you among the peoples; but if you return ·to me and ke ep my 

COi"l1il1andments and do them I vJill gather them ... and bring 

them to the place 't-Jhich I have chosen i • n (16) 

As Yahweh t s responsibility :in the covenant is to look 

after the welfare of His people, He hears and ans\~(;~rs the' right 

kind of prayers of' the people. . He alone kl1m-rs what vlill pre"", 

sel~e and what 'fllill destro-.1 that 1,vell-being oJ; the hation. In 

the early days of the Sinai covenant Yahweh was strongly te.'npted 

to abandon His role in the covenant, since Isra.el had not kept 

her proi"nises; but He continued in Hi.s duty, when Moses rarnin-

d~l Him of His pr~~ises6(i7) Through the rest of the Old Testament 

we see Yah~·~eh keeping to the covenant and even att61npting to help 

Isra.el keep her pr omises. despite the utter failure of the nation 

to be loyal and ob(;'xlient. He can thus be trusted to hear the 

prayers of the nation and of individuals where thG answerlng of 

those prayers will fulfil . HiS covenant purposes. 

Yahweh is a God who is consistent and merciful. v.'hen 

came to be used mainl y of the covenant, the prophets 

had discovered that such a covenant cculd only be maintained by 

that persistent, det ermined steadfast love of God, \..rhich transc~nds 

every / t: •••• 
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ever.y other love b.1 its nature and depth. (18) YahT.-leh is a 

God waiting to be gracious. Furthermore He is a God who does not 

. change as the mood captures Him. This ~~kes real and vital 

prayer possible, for such prayer is based on the unchangeable 

nature of Ged, and vrhere that nature is T 1) 11 the piayers 
t' I' t • • 

are answered in love and not as an automatic response taking '. ," :. 

no account of the effect tha. t certa.in anst·lered prayers will have 
.It 

on the petitioners. vIhere ansv-J'srs to prayers are autanatic $ it 

is not prayer, but magic. Real prayer has warrr~th because God is 

personally involved t-lith His reople in that. loving and intimate 

covenant relationship. Real prayer becomes a personal encounter 

e,very time. ' Sfnce God is consistent t there can never be the f e"J.r 

that God vrill suddenly change His mind or temper :!ike' the pagan 

:3 • The Greator God., 

God creates the condi'cions for prayer. He creatE:<1 man 

in His own image and made man for communion with Himself & He has 

made man in such a way that He is able to reveal Himself and Hi s 

purposes through prayer and histO!7 g He ha.~. placed v-Ji thin man 

that spirit and i.nstinct for t-lorship and prayer, and placed him. i n 

a creation that becomes a vehicle of revelation as vlell. Ged 

made man for Flimself so that o'Jr hearts are restless unti.l we find 

rest in II:Lrn - as ~a.int Augustine rs-minded us. 

'\.\Then Yahweh created man, He created him. to Ithave domi nion 

over the fish of the sea, and over the birds of the air ., •• and 

over ever.ything that creeps upon the earth~. (19) ~~n is a 

l'co-operatorll "tolith God on earth in a minor sense., Prayer is the 

communication l\rith Goo to enable man to be an active and efficient 

governor over the earth and her creattu"'es. 



71. 

prayer aims at uniting the will of man vlith the will of Goo, so 

that the individual, abandoning himself to God, also finds him-

sclf ful~ in God. (20) Ar;:;r separation frail the will of "'God is 

sin - it is the failure to have that perfect relationship as por-

trayoo before the Fall. In the story of Adam and Eve, it is .. 
only as they attempt to assert their Ov1n will apart from God's 

will, that the hannonious and beautiful relationship is shattered. 
, . 

Tpe prayer of the Israelite is part of the attempt to recover tha'~ 

paradise relationship again. 

There· is more to it as vIall, for l"l1an, as God IS 

governor on earth, needs to co-operate t'\l'ith Him that the Crea"tor's 

"'ill might be don~ on earth as it is in heaven. · Fernan~ l\jlen~gp2. 

't<Trites: If Israelite pl""a.yer tends to mal(s the believer an energetic 

co-opera.to~nd not a b8<:'1tified enjoyer of Goo. The expression 
, 

and driving force of a v-1ill active in holiness ShOlrJ'S itself to be 

in the last ana.lysis a result of Gcx:tt s redemptive '\-10rk such as 

takes place age after a.ge in men t s hearts e If (21) 

God isnot onl~ the Creator of the univerz6, but also 

the controller. Job, Chapters 38-41 ShQttl this very clearly. For 

instance, although Yahweh created the heavens, He still ensures 

that the Nazzaroth are lead out in their season, as is the Bear · 
B<c,,-\)se H<.. as t-M.. 

with its children. (22) ~ ,; Creator and Controller:, "E=J·h+, ,!,~'V-Lr&:L 
- IN ~~""""~ H<. c.f.lo~,cl , l.'.~'s.~,~ t' :~ :'"l Q.~power to anSl.J'er prayer. His is the pOVJer and the 

Li.fe is not eovcrned. by the caprice i-vith ~vhich the 

elGments make sport '\-ri th the eart.h, nor bji. the sexual potency of 

both humans and anirllals, but by the Divine~{ill operating in 

van ous ways, t hroug h micd, spirit, ~Jord, his tory. bl:~ sings , 

the natural channels of r2.in, st.U1shina s stems f etc. In this 
. , 

unJ~versel ••••• 
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universe of order and law, true prayer is possible. 

Prayer does not only take its form, content and pur-

pose from the beginnings of creation and providerice, 

finds its meaning from the cons~tion of creation. " . 

of the pagan deities, Yahweh has a ditt'inite purpose 
p\ 

a purpose tha~ He "Jill complete at the consum~tion of 

This purpose can be described by the ',lord 0 i ~ ~ •• r 

but also 

Unlike most 

for His people, 

the 'iTorld. 

oiJ 0 ,-
does not only mean peace, but wholeness andhannor.y. It is a 

comprehensive word covering the mar.er and varied relationships of 

daily life, and expressing the i.deal state of life in Israel. 

Originally it had a strong stress on material prosperity untouched 

by violence or ~isfortune. The kernel of 0 i J W is the har­
t 

monicus Ii ving toge'ther v;i th Yah~-1eh and others. It is the norm.al 

and proper condition of men in relationship 't\Tith one another, 

enjoyed most intt~mately in the family (23) and a'l{tended to others 

by a c oVenarfG (21t ) t-:hich determines rela tionsh:tp., , . 

tJ j.5 W is central to the teaching of the prophets. 
7 

They do not hov16ver proclaim b i., 4.Y a t the price of neglect ... ,( 

":"ing sin. It is only after the judgement that Jeremiah is 

able to write to the exiles that Yahweh has thoughts of 0 i ~ u: 
1'" 

f'or them. ttl knovl the plans ·1 haye for you, says the Lord, 

plans for welfare ( 0 i ~ ~ ) and not for evil, to give you do 

.future and a hope. tt (25) Deutero - Isaiah announces the 

d 1 · f Bab f ,., /' ' . ~. tj • (26) .e J.verance rom ~lon as a gospel 0 u ;:) ~ Ezekiel 
• 

• 1 r notes that "Yahv.leh v1ill make a covenant of b I :;; lP with the restored 
f' 

corillnunity. (27) The prophets think of 0 i !; W in terms of 
T 

salvation, though not forgetti.ng the underlying meaning of · 

prosperity. b i j cJ is clearly bound up with righteousness and 
1" 

truth in prophetic circles. (28) 

A final o i J ~ as r the gift of Yahweh in the cornir:g 

age, is / ••• ~. 
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part of the Old Test~~ent eschatology , and is envisaged ~lther as 

the abolit;ion of war and the reign of Isra.el's messianic ki.ng over 

all the nations, (29) or as a pa.radisal existence in which all 

forms of strife 'Hill have been removed o (30) 

Obviously Goo t s plan for His people must influence the 

content of thej~~ prayers. Their prayers seek to brL'1g about 

that vlholer.ess in the:ir own lives (e.g. prayers for ,healing) and 

that of their community. tJ i J 'i- also governs the kind of prayer 

tha t Yamreh will answer. v.Jhere there are barriers to 1:1; 1 ti 
the vIorshippers confess the:i.r sins thus openi!'..g up the channels 

for petition and intercession ' to fulfil the purpose for which God 

has called and created therll. 

4. The Holy God. 

Yahweh is describf'Jd as the IIHoly One of Israel n who 
, 

is "w'ithU or !ti.n the midst of It His people. This is a paradox t 

for to describe God as holy is to emphasize His othernes!:. 

mystery t transcendence and unapproachability, yet lie l.s n"7ithu 

and Hin t he midst oiu His people. In this paradox Israel 

finds her ultimate assurance of salvation and a strong desj.re for 

wortr~ living. (31) 

and abandon them. (32) 

The ultil1".ate horror is that He will depart 

Yahweh's holiness provides 'the framevJork of their whole 

approach to Him in worship~ and prayer. His holiness means tb...at 

thE.'l must be holy and righteous. This approach is interpreted 

in both a material and a moral sense. Israel's obedience to a 

holy God consists in reflecting Yah,..reh' s holiness. purity and love 

withln the human situati.on. Psalm 2l.( expresses this approach: 

11\1bo shall ascend the hill of the Lord? 

And who shall stand in his holy place? .. 
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His holiness shows up their need for forgiveness. The prophet 

Isaiah discovered the depths of this trut.h, when he saw ttthe 

Lord sitting upon a throne, high. and lifted up". To this 

God whcm the seraphim discribed as nHoly, holy, holylJ f Isaiah 

could only say: "Woe is me! For I am lost; for I am a man of 

unclean lips and I d~rell in the midst of a people of unclean lips; 

for nry eyes have seen the King, the ¥>rd of hosts! It oS Only then did 

cleansing follow, and a fuller communication \~th God established. 

God f s holiness gives boundaries to pO,tition and inter-

cession, and also the opportunities for confession, praise, 

meditation and thanksg1.ving. 

5. The Life~gi~~ng God. 

The greatest gift that Yahweh gives to man is the gift 

of Himselfc The supreme end of wors hip is to be lifted up 

i.nto the very spirit of Yahweh Himself, to share His t-rill, His 

thought and His purpose. Man's soul longs for God. 

Jocz notes that "speech is understood to be the funda..,. 

mentG.l activity of God n (33) It is with e. word that Yahweh 

creat.es the heavens and the earth and all that they contain. . He 

speaks creatively .. \~1. i 1. His words He deliverS;·, Isra.el out of 

the clutchos of Egypt and est~blj.shes His cov-enant. Tr.lTough 

the prophets He speaks to His people. sharing and accomplishing 

those purposes. "So shall rtr;f word be that goes forth from IT\1 

mouth; it shall not return to me empty, but it shall acccmplish 

that which I purpose. and prosper in the thing for vthic h I 

sent it." (34) 

l·1an f S respons e to God t s word is a.ls 0 in words. YahlTeh IS 

\vords make this response of man possible. These words of mants 

prayer can be a mere formality and tradition, but Yaht'leh gives , 
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spirit and life to these phrases. He enables ma.n to pray. 

6. Conclusion. 

The Old Testament is silent on just how Yahweh .. the 

Holy One is able to speak to sinful man and on how man ;can 

speak to God Q This is simply stated as a fact of aA~rience. 

e 

God Himself makes prayer possible and provides the 

frame'work wi thin which prayer can act. 

prayer is magic, forrr~lity, or an empty set· of "lords vlith 

no pOW'er. The area of prayer is the area of man t s relat.ionship 

with God, and with one another. God 1 s nature governs the 

scope and po\>Ter of the 1>lords ()f prayer" That nature is love, 

mercy, justice, righteousness ; the p01;J'er comes £1"0.'11 the fact. 

that He is Creator. Prayer is possible since He reveals Himself 

to His pe opla. When men call upon the name of the Lord t they 

are calling on the power and nature of Goo to act i.n th:ts 

'World. 
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CHAP1'E..~ !IVE • 

Some Related Aspects of Prayer. 

A. Places, Postures and Time of Prayer. 
6 

In ru1cient Israel certain localities, stones, springs, 

strea~s, or trees were thought to be filled more with the (or a) 

divine presence than others. It was at such places that the 
e 

special shrinGs or altars were erected for worship. \-[hen Jacob 

left his home t he unknowingly slept on suc~h a sacred 8i te. 

There he received a personal revelation from Yahweh. Its ur ely 

the Lord is in this place and , I did not kn~'l it It " (Genesis 28: 16) 

~ere he prayed nis vow-prayer (verses 20-22). 

Althou.gh the Hebrew \V'as able to pray ~vherev6~" he vJ8.S J he C~1rrVj 

to the sacred shrines in times of special pra.yer. Hannah, for 

instance, came to Shiloh to ask YahvIeh for a son, and returned 

there to give thanks 'tv-hen she fulfilled her part of the vow. , 

DJ.ring the temple period the Israelites normally prayed in 

the temple courts facing the inner sanctuarY9 

"Hear the voice of lTlY supplication, 

as I cr,y to thee for help, 

as I lift up my hands to'tfard thy innermost Sctnctua:ry". 

(: . ..,. -; . - . . - ~ -.; , (P 1m 28 2 . ., ' 
Lola . '. ,~; ' .". '_ ,< . .. :' ) • 

J)v~~~.~ , and ~~(~ the eXile the Je"lllS outside Jerusala n. 

prayed facing the Holy City and her t -emple. (I Ki::1gs 8:41./- .1-t8; 

Daniel 6:10). In later Judaism the synagogues were built to fac e 

Jerusalem. 

The Israelites adopted various postures when they prayed. 

These postures are more than positions of the body but are a 

reflection of an inward hmnili ty and rever6nce for God II The 

posture indicates in non-verbal terms how the vlorshipper foels 

about/ ... 0". 
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about Yahweh and about the matter he voices in prayer. 

Certain texts seem to indicate that a usual posture for 

prayer WB.S to stand upright. (1) de Va~x, however claims that 

the word I ~? 
, 

can also mean Ito be in front of" Yahweh, as 'ttlell. 

as the ordinary meaning of "to stand erect". (2) 

The peni~ential l iturgy of Nehaniah 9:3-5 has changes of 

postures during the v10rship. D,lring the r~'3.ding o~ the Law 

the people stood, then they knelt to confess their sins. On 

the comrnand of the Levites the wor shippers stood to sing the Psalm. 

Men prayed on their Imees },;:.' - ~ . their .bands with open upturned 

palms raised to heaven (3). . The upturned palms were symbolic of 

the act of receiving from God. Som.etimes the worshippers pros-

trated tbems elves t kneeling and bowing their forheads to the 

grou..'1d~ (4) The pagans adopted the same attitudes when praying 

to their gods, (5) and the gestures 1<1ere part of the normal c our-

tesies extcnde.d t.O'.fards the king or dignitary;. whom; t hey wished 

to honour. (6) 

Prayers are general~ prayed aloud. So unusual was Hanna h IS 

silent prayer that gli thought her drunk (I S8Jnuel 1:12-14). 

Prayers could be shouted out aloud . or spoken sedately. The 

vocalized prayer can express the depth of auotion and the urgency 

of the situation far more effectively than the silent pra;yer to 

which vJe are accustcrl1.oo. The .5j n dratvs a.ttention to thi s 

fact that the worship of Yahweh was distinctly vocal in character . 

The congregation are enc?uraged to shout exultantly. l"Iusical 

instruments were used. 

or the singing cr.y ( 

The purpose of the praise-cry ( 71 J II f.> ) . . 

~ ~! ) is to convey the life soul 

of the worshipper to God. (7) 

Concerning the time of prayer, Psalm 55:17(18) tells us that 

the Israelites prayed tteYening and m.orning arrl at noon". Daniel 

certainly prayed thr ee times a day. These t~s hOvlever are I n. ,e 

and/ " (H . •• 
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and refer to private prayer. In the temple only morning arrl 

evening prayers were said. Psalm 4 is a morning prayer and 

PsaLm 5 an ~Jening prayer. 

Public and Private Prayer. .. 
The patriarchal period had a religion that _\ ~A.~. : p~~1 

Its knOtm forms 'toTere sacrifice 

and prayer which· rose to great heights of fell~l1ship with God. 

This pen.od t however. lacked the obvious corporate element of 

prayer. since tbe conditions under wbich the patriarchs lived made 
I 

! 
formal corporate worship impossible. unless they mingled 'Vlith the 

Canaanites of their day. but this is so alien to the whole tone 

of the patriarchal religion, that :'J~r ~r:s . ., .~ck- <J ~c:Y\..~r;~.\\~ ",cc.~pW. 

In the period from the Exodus event on-vlards corporate acts 

of worship play a greater role as noted in the cultic . . activities. 

Liturgical prayer is the prayer of corporate worship. 

According to de Vaux there are only t~.,)"o references; to this type of 

prayer viz Nehemiah 9 and Joel 1 arrl 2. (8) Both r~£e11€nCeS refer 

to penitentalprayers. Public prayers 'VTere usually sung or ree i-

ted both by the leader and the congregation. These liturgical 

prayers give apt expression to the sentirnents. beliefs, hopes 

and fears of all the worshippers; hence these prayers tell us 

much by statement or implication about Yaht..reh what is expecterl 

frQ~ Him, the kind of salvation they hope for, and, their grounds 

of hope for that salvation. 

Liturgical singing made its appearance once the cult and 

priesthooo 'VIere organized in a public sanctuary. Public prayer 

tends to became rqytrunic hymn singing. Right from the early days 

of Solomon 1 s temple there was a choir to lead the prayers. 

The h~nnbook of the second temple is the Psalter. It is also 

IsraelIs lyrical prayer. The Psalms bring together in an nnique 

way/ ••• " .. 
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wTay both public and private prayer. }lmnnckel finds both public 

and private prayers within his many classifications of praise~ 

thankpgiving, confession, larnentation and even the royal psalms. 

For instance he sees in Psalms 66 and 118 as public thanksgiv "ng 

psalms, vlhereas Psalms 30, 32, 34, 92, 116, he notes as · personal 

t hanksgi vings • 

Private liturgy is also reflected in the Psalter. It s eems 

to have consisted of a confession of sin (Psa.lm SJl:,I-) t offering0.f 

sacri1'ice and ot her ri tea, like ablutions (Psal1ns $1: f:a,,; ' ; .50: 8) 

and proba.bly a prophecy of :r'ecovery or a blessing recited by the 

officiating priest. 

The great characteristics of the Psalms is that they are 

completely theocentric in outlook; they reflect every stage in 

Israel's history"; and they express eyery basic hllman e..-notion f rom 

I 
the heights of joy to the depths of sorrCJvl. Gelin notes that 

the "Psalter is the very model of the prayer that opens our hear tstl .. 
.r 

(9) St. Augustine wrote of the Psalter: "If the Psalm prays , 

pray; if it gro..!ios, gro-2n; if it is joyful, rejoice; if i t. 

is full of hope, then hope; and if it expresses fear, then 

feel fear yourself." Cq)t 

Here in the Psalms we have blended together both private and 

public prayers, each complementing the other, enriching the l ite 

of the worshipper. This is j.n the main the pattern of Old TestC3:.e 

ment prayer. 

C Prayer and~.the Ct1lt. 

The cultic acts were i'onnal actions 't.Jhich 'tvere thought of as 

effectively conveying something from man to God and as mediating 

the divine blessing to man. Their purpose is not to coerce God, 

but to bring the Horshipper to God by the mea!")£) that He is belifif/€d 

to have commanded. In the cult sanething happens. A relaticnsbi) 

.:. "'" ~C'tabl'; c:1,...c ~' I .J...,-? 1;,-, .......... u""· ... I.( .. .. ". 
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is established and developed vlhich is of vital importance to the 

congregation. The actions and the words express what happens. 

What the congregation wants to achie'Tle through the cult is life 

i.e. their fundamental needs of rain, sunshine, fertility, 

spiritual and ethical values which are the lifeblood of the 

people. God.has the power to create this life hence the cult. 

Prayer, as s~cht did not arise out of the cul~, but in 

all higher cults, it gradually took precedence over eve~thing 

else. Prayer is the primary expression of :r:eligion. It is 

older than the cult and independent of itc 

Sacrifice vJaS the central act of the cult. Patriarchal 

prayer is c10s ely linked ~Tith sacrifice. We have descriptions 

of Abram building 8.n altar, and then calling "upon the name of 

tbe Lord ll
• (Genesis 12:8; 13:4) Throughout the Old Testa.-nent 

prayer and sacrific e 't.Jere very c105 e. This "\tJ'e have already 

noted in the prayers of thanksgiving and contession. Incense, 

a type of sa.crifice, is in fact regarded as typical of prayer. 

"Let my prayer be counted as incense before thee, 

and the lifting up of my ha.nds as an evening sacrifice". 

(Psalm 141:2) 

Vocal prayer accompanied sacrifice. A~os 5:23 notes that 

hymns were sU.l1gwhile the sacrifice was being offered. 

When sacrifices could no longer be offered, thetexts 

which were designed to evoke the spirit t .hat gave meaning to the 

acts, continued to be used to evoke the same spirit. 

"The sacrifice acceptable to God is a broken Spil~t: 

a broken and contrite heart, 0 God, thou wilt not despise,!1 

(Psalm 51: 1:1(18)). (: I 0) 

~ ~ 81fIG ~ ~ ~ It'fP) ~, .~r, 

~~~~~~« ... Cl«f~. *. 
Part of/ •••• " 
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Part of the task of the cultic prophets 't-ias to reply in 

God's name to the prayers and laments of the community (11). The 

reply is usually follov-red by a statEment of conti.dsnt assurance. 

"Nowl know ttktt the Lord will help his anointed; 

he ~~ll answer him fr~n his holy heaven 

with mighty victories by his r i ght hand. tf (Psalm 20:6(7)). 

Although pr ayer plays a large part in the cult J III it is not 

confi.ned to the cult, but is part of the religious life of all the 

worshippers both in corporate and in private i.·rors mp. 
I 
! 

D. Short Ht storica.l SurYg;[. 

The patria:rchal period records the first tiJTl8 when men began 

!fto call on the name of the Lord". (Genesis 4: 26) • vlith ' 

Abraham vIe enter into the fullest and freest exercise of prayer . 

In his dialogue \-1i th God, he shows an easy t though h'luuble fami-

liarity vJith the deity who reveals his divine purposes ttt..rough 
, 

these conversations. Intercession is praninent as are personal 

petitions. (12) Vows, blessings, curses and oaths feature in 

this period. (13) There is also th,e offering of prayer in the 

context of sacrifice, suggesting an union of man's 'Hill with 

God's, of abando~ment and su~tssion of self to Yahweh. 

Although the ·Law teaches little about prayer t the lew- giver, 

Hoses, teaches much by example. The exception to the rule is in 

Deuteronomy 26:1-.5 vlhere the liturgy for the handing in of the 

first fruits is outlined. Prayer is not put into the strait-

jacket of legaliz.oo religion t but is left as a spontaneous 

expression of the human soul. The lasting effect of this strange 

silence about prayer, is seen in the negaJ~ive teach1.r~g of the 

Berakhoth IV -4 

Itlf prayers a.re said only to fulfil a duty. ~ •• 0 

they will not be ,heard by God. it (14) 

In the pfJr iod / ." . ~ ~ 
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In the period of the Kingdom the raising up of the various 

judges is associated vlith the people "crying unto the Lord" for 

a deliverer. (1.5) This period.is the "golden era" of noted 

interces sors: Samuel·, Solomon, Hezekiel and Elijah. 

During tl:e exile and the return prayer aSSUnles greater impor­

tance since sacrifice fell awaYt leaving the burden of worship 

on prayer. As there ~ras a sense of abandonment by God, an 

earnest seeking of explanations for this apparent desertion and 

a :.call for His favour to deliver them, confession is prominent. 

Fasting and prayer go together here (Ezra 8:21-23). 

Footnotes! ••••• 
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